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PREFACE. 



The following pages were designed in the first instance to 
assist Pupil-Teachers in acquiring a knowledge of the Book 
of Common Prayer, and consequently contain notes on 
those portions of it only which usuaUy form the subjects 
of their Kxaminations. As these notes, however, may be 
found useful by other students, a title which might other- 
wise seem ambitious has been prefixed, lest the help of the 
little Manual should seem to be limited to one class of 
readers only. 

An account of the sources and history of each portion 
under notice, and of any alterations which it has under- 
gone, is followed by a brief exposition, and that by an 
explanation of words and phrases. 

The facts connected with the history of the Prayer- 
Book have been so frequently set forth that any originality 
in prssenting them is well nigh impossible. The shape of 
the vessels may differ, but the contents, drawn from the 
same wells, must be alike in all. Still it is hoped that the 
leader will learn from the notes following that the Use of 
ilie Church of England has a history of its own, that it is 
neither a mere revision of Koman Offices, nor a thin{( of 
yesterday, but is constructed out of materials supplied by 
both East and West, and is a treasury which contains 
'things both new and old." 

The illustration of the Teaehing of the Prayer-Book 
has been attempted chiefly by placing the language of its 
vat loos portions, whether of the Offices, the Catechism, or 
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the Articles, side by side. Keferences to Holy Scripture 
have been given, not so much to prove a statement by the 
quotation of a 'Hext" as to lead the student to still further 
search the Scriptures upon the matter brought before him. 

It has been unavoidably necessary to introduce into 
these pages the names of persons, places, and occurrences 
of which it may be said that they will be "names" to the 
reader, and nothing more. The same objection might be 
raised against any Manual dealing with any subject which 
had an historical side. Whether the "names" remain 
only such depends in a great measure upon the student. 
This little book, however, will not have failed in its object 
if it enables its readers not only to ac(^uire a certain amount 
of information, but to "pray with the understanding." 

BldCBBSTAFFE, Cr- W. W. 

JiiM, 1879. 



THE TITLE PAGE. 

The Title-page of our Prayer-Book supplies matter 
for some general remarks before we proceed to 
consider the contents of the Book in detail. 

We are about to study a Book of prescribed 
forms, with an origin and history of its own, 
intended for employment in common^ that is united 
prayer. It contains in addition other forms, for 
the Administration of the Sacraments and for 
other Kites and Ceremonies, such as Confirmation, 
Marriage, and Burial, together with the Psalter, or 
Psalms of David. 

A prescribed form of prayer is given Deut. xxi. 
7, 8 ; xxvi. 3 — 15 ; of blessing. Num. vi, 24 — 26. 
The use of a form is consequently not unscripturaL 
Jewish teachers gave their disciples forms of 
prayer, an example followed by John the Baptist 
(S. Luke xi. 1), and sanctioned by Our Lord 
Himself in giving the « Lord's Prayer." 

An order of Service, both of prayer and praise, 
appears (o have been used in the Temple (Isa. Ivi. 
7 ; S. Luke L 10). In the Synagogues Prayer was 
offered in a prescribed form, Psalms sung, and 
Scnpture read, followed by an Exposition or 
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Sermon (Acts xiii. 15). Our Lord Himself con- 
formed to these Synagogue arrangements (S. Luke 
iv. 16). 

The earlv Chriatians continued stedfast " in 
j)rayei's" (Acts ii. 42), literally in the prayers. 
Either a miraculous unanimity, the use of a pre- 
composed form, or repetition with one consent after 
a leader is to be inferred from Acts iv, 23-24. 
No hint of a miracle is given, and either of the 
other suppositions implies union in a form of 
Common Prayer. 

Various ancient Liturgies are ascribed severally 
to St. James (the Jerusalem Liturgy), St. Mark 
(the Alexandrian), St. Basil (the Cappadocian), St. 
Chrysostom (the Constautinopolitan), and others. 
Used in Churches widely separated and when 
communication was difficult, they nevertheless 
have a similarity and family likeness to each other 
which points to a common and early, and so 
probably Apostolic origin. 

St. Pothinus, a missionary from Asia Minor, 
introduced one of the Eastern Liturgies into 
France, subsequently known as the Gallican 
Liturgy^ which, apparently, was subsequently 
adopted by the British Church. 

Augustine, on Lis arrival in England, as a 
missionary to the Saxons (a.d. 596), found this 
Liturgy in use. He made no attempt to directly 
displace it by Eoman forms, but acting under the 
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advice of Pope Gregory the Great, compiled a new 
English Use out of both Eastern and Western 
materials. 

Some of the British Bishops adopted in their 
dioceses much of the ne«r and Roman form, others 
retained more of the familiar Galilean, so that various 
"uses" prevailed in York, Hereford, Exeter, 
Lincoln, and elsewhere. The Use of Sarum 
(Salisbury) gradually became the most general one, 
it was drawn up by Osmund, bishop of that diocese 
(a.d. 1085). In minor details the Prayers, 
Administration of the Sacraments and other Kites 
and Ceremonies of the Church varied in East and 
West and in different dioceses, but from this date 
the Use of Sarum may be regarded as the found- 
ation of our present Prayer-Book *• according to the 
use of the Church of England," as a branch of the 
Church Catholic (S. John xv. 5.) 

Our present Authorised Version of the Old 
Testament was translated from the original Hebrew. 
Its version of the Psalms differs from that given in 
the Prayer-Book. 

A translation of the Old Testament into Greek, 
called the Septtuigint (from a legend that it was 
either the work of seventy elders, or approved of 
by a Sanhedrim of seventy members), was begun 
about B.C. 280. From the Septuagint sprung a 
version known as the Old Latin, The Psalter of 
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this version was revised by St. Jerome about aj). 
383, and again about A.D. 387. The latter revision, 
introduced into France by Gregory of Tours, 
became known as the Galliccm FsaUer. 

Though only a translation from the Septuagint, 
its popularity secured it a place in the TutgcUe (or 
Authorised Latin version of the Church of Rome), 
in which all the other books of the Old Testament 
was translated directly from the Hebrew. 

The Yulgate was the basis of most of our English 
versions down to Cranmer^s BihUy a.d. 1539, from 
which our Prayer-Book Psalter is taken. It is, 
consequently, an English translation, of a Latin 
translation, of a Greek translation, of the Hebrew 
original. Its smoother flow of language, more suit- 
able for musical recitation than the Bible version, 
has caused it to be retained with its verses 
" pointed" Or divided by a colon as they are " to 
be sung or said in Churches." 



THE PREFACE. 

" The main body and essentials" of our Prayer- 
Book are said in its first preface to have " continued 
the same unto this day," through " the Eeigns of 
several Princes," though such " alterations in some 
particulars" have been made, " as in their respective 
times were thought convenient." 

This language naturally Icjads us to a consideration 
of the Origin and History of our Prayer-Book. 

The Sa/rum Use, though widely employed, was 
still in Latin, but books called Primer s^ most of 
them containing the Lord's Prayer, the Creed, the 
Ten Commandments, the Litany, and the seven 
Penitential Psalms, had long been issued in 
English for the benefit of such as could read. One 
of these was published by Cuthbert Marshall, 
Archdeacon of Nottingham, about a.d. 1535, 
another by John Hilsey, a Dominican, about a.d. 

4 

1539, but the most important of them was King 
Henry's Primer, published by Authority, and 
prpbably under Cranmer's supervision, early in the 
year 1543. This book was re-published in the 
reigns both of Edward IIL and of Elizabeth. 

The next important step was the issue of a 
Commission in 1547 (the first year of Edward VI.) 
empowering a Committee, headed by Cranmer, and 
consisting of fire bishops and six deans, holding 
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its meetings at Windsor, to draw up an English 
Service-Book. This book was completed in 
November, 1648, and was ordered to be taken into 
use on Whit Sunday, June 9th, 1549. It is known 
as the First Prayer-Book of Edward YI, That 
which is now our second preface, " Concerning the 
Service of the Church," was prefixed to it, and to 
it belonged also the present third preface, " Of 
Ceremonies." 

Some of the Continental Reformers, refugees in 
England, and amongst them Peter Martyr and 
Bucer (the former appointed a Professor at Oxford, 
the latter at Cambridge), were dissatisfied with this 
book and a revision of it was determined upon, 
probably through their influence. By whom the 
revision was made is uncertain, but in 1552 the 
Second Prayer-Book of Edward VI. was completed. 
The King died in the following year, and the book 
would seem to have come into partial use only. 

On Mary coming to the throne, a.d. 1553, the 
Roman Sei vice-Book was restored, and the new 
English Books were ordered to be given up to be 
destroyed. 

After the accession of Elizabeth, a.d. 1558, the 
English Service-Books were again brought into use 
by the authority of Convocation and Parliament. 
A committee, consisting of Grindal, bishop of 
London, three deans, two masters of Colleges at Cam- 
bridge, and two others, were appointed to consider 
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whether the First, or Second Book of Edward VI. 
should be revised and adopted for the future. Tlie 
Queen herself and some others were in favour of 
the First Book (a.d. 1549), but the Committee, 
influenced by the leanings of some of i^a members 
towards the principles of the Continental Reformers, 
adopted the Second Book (1552), which, with some 
alterations, was issued as The Prayer-Book of 
Elizaheth, Su))sequent changes have been but 
slight, and this book is very nearly identical with 
our present Prayer-Book. 

On the coming to the throne of James I. the 
Puritans thought, from his Scotch antecedents, that 
a favourable opportunity had now arrived for 
further alterations in the direction of their own 
views. They presented a petition to that effect, 
called from the supposed number of signatures 
affixed the Millenary Petition, 

James granted the Hampton Court Conference 
(a.d. 1604), between Archbishop Whitgift and 
eighteen other Divines of the Church of England, 
and four of the leaders of the Puritan party. The 
discussion, carried on 'with some warmth though in 
the presence of the King, lasted two days, but re- 
sulted in only a few and comparatively unimportant 
alterations* To it, however, is owing the explana- 
tion of the Sacraments, probably composed by 
Bishop Overall, which forms the second part of the 
Catechism. 
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In the reign of Charles I. an attempt was made 
to introduce the English Prayer-Book into Scotland, 
but in accordance with the wishes of some of the 
Scotch Bishops, some modifications were introduced 
which gave it a distinctive character as the Scottish 
Prayer-Book, This book was published ad. 1637 

During the Commonwealth the Puiitans forbade, 
under heavy penalties, the use either publicly or 
privately of the Book of Common Prayer, and for the 
second time all copies of the English Prayer-Book 
were ordered to be given up. It was supplanted by 
the Directory Jot the Public Worship oj God, a 
book of hints and instructions to the Minister as to 
how to conduct Divine Service, but in no sense a 
Book of Common Prayer. 

After the Eestoration and the accession of Charles 
II., the use of the Prayer-book was resumed 
notwithstanding the opposition of the Presbyterians 
who requested the King to order another revision. 
Still, in compliance with their request, the Savoy 
Conference was summoned, so called from its 
meeting at the residence of the Bishop of London 
in the Savoy. It consisted of twelve Bishops and 
twelve Nonconformist Divines. Their Com- 
mission was to be in force for four months from its 
issue, but three weeks passed before the Conference 
held its first meeting on April 15th, 1661. The 
Bishops then expressed themselves content with the 
existing book and requested the Nonconformists to 
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prepare in writing a statement of their objections 
and of the alterations which thej wished. Their 
statement was presented on May 4th, accompanied 
by an entirely new Form of Prayer, composed in 
the meantime by Eichard Baxter, together with 
a strongly worded address, called a " Petition 
for Peace," which it seemed little calculated to 
advance. The Presbyterian objections to the 
Prayer-Book were both so fundamental, so sweeping, 
so numerous, and in some cases so frivolous, that 
after some exchange of written communications 
(which only served to widen the breach), and a final 
disputation during the last few days between three 
representatives of either pai-ty, the Conference 
closed without any results having been obtained. 

After this failure, the Convocations of Canter- 
bury and York appointed a committee to revise the 
Prayer-Book. It had the authority of a Koyal 
Commission, and sat at Ely House, Holbom. The 
revision was completed on December 20th of the 
same year. That which is now our first preface was 
• prefixed, and the fourth Act of Uniformity (which 
received the Royal assent May 19th, 1062), gave the 
book legal authority. 

Copies having the Great Seal attached to them, 
were sent to the Cathedrals, the Law Courts, and 
the Tower. Another revision was fruitlessly 
attempted under William III, (a.d. 1689), but with 
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the exception of the altered Table of Lessons of 
A.D. 1871, the Sealed Books sti]l remain the legal 
standard of the text of the Book of Common 
Prayer. 



THE ORDER HOW THE PSALTER IS 
APPOINTED TO BE READ. 

The recitation of the Psalms entered largely into 
the ancient Latin services used daily at the various 
hours. Certain Psalms were in daily use, nearly 
the whole of the others being apportioned between 
the several days of the week, though the arrange- 
ment was constantly set aside by the use of Proper 
Psalms on Festivals. The order that the Psalter 
should be read once through every month, dates 
from the First Prayer-Book of Edward VI. Our 
Prayer-Book and Bible versions both follow the 
numbering of the Psalms used in the Hebrew 
Bible. The Septuagint (which is followed by the 
Gallican Psalter and the Yulgate), retains the same 
total, but unites Psalms ix., x. and Psalms cxiv.,, 
cxv., and divides Psalms cxvi., cxlvii. each into two 
parts. A Syriac Psalter has nearly the same 
arrangement. 



THE ORDER HOW THE REST OF THE 
HOLY SCRIPTURE IS APPOINTED 

TO BE READ. 

The reading the Law and the Prophets formed a 
regular portion of the Synagogue Services (S. Luke 
iv. 17 ; Acts xv. 21). St. Paul enjoins the reading 
of one of his Epistles to '* all the holy brethren" 
(1 Thess. T. 27), and many references to the reading 
Holy Scripture according to a certain order as a 
part of Public Worship, are to be found in the 
early Christian writers. 

In the old Service-Books, the Lessons or 
'* Lections" were both very numerous and very 
short. They varied in number from three to nine, 
according to the importance of the day. Long 
and elaborate anthems or " responds" were inserted 
between them, while at the close of each 
^'Lection" a certain fixed phrase was employed, 
in most instances the words, " But Thou, O Lord, 
have mercy upon us." These were removed in the 
First Book of Edward YI., and the use of only two 
lessons prescribed. At the same time a Table of 
daily lessons was furnished, and also Proper 
Lessons for Easter Day, Whitsunday, and Trinity 
Sunday. A distinctive Table of Sunday Lessons 
was first appointed in the Prayer-Book of Elizabeth*. 
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A new Lectionary or Table of Lessons was com- 
piled in 1871. Of this, one marked feature is the 
introduction of alternative Proper Lessons for 
Evening Prayer on Sundays, and another the use 
of Lessons from the Epistles in the Morning, and 
and from the Gospels and Acts in the Evening 
Pray«r. 



THE CALENDAT?. 

The first day of the month was called the 
"Kalends" by the Romans, and a note-book, in 
which monthly accounts, interest, and debts were 
noted, was called a "Kalendarium," Hence our 
term Calendar, which is not unfrequently applied to 
* any book of the nature of au almanac containing 
notes of any occurrences desirable to be remem- 
bered by those by whom it is used. 

The Calendar of the Church notes the days set 
apart for the commemoration of many Saints and 
Martyrs. Some of the names thus recorded are 
Scriptural, and connected with the history of our 
Lord. A few are more or less legendary. Some 
are names of note in the univei-sal Church. Some 
have a special interest attached to them in connec- 
tion with the Church of England, or belong to the 
Galilean Church with which she had early associa- 
tions. By retaining in this list the names of those 
who belong to all ages of the Church's history in all 
lands, the Church of England asserts her position as 
a part of the Catholic and Apostolic Church. 

The multiplicity of Saints'-days and the idleness 
encouraged by their constant recurrence led to the 
omission in the First Book of Edward YI. of very 
many names found in the early Calendars. The 
Calendar in the Second Book showed only a slight 
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variation from that in the First, but in the Prayer- 
Book of Elizabeth a large number again found 
place. The inconveniences which resulted from 
their omission showed that they had at least a 
practical value in fixing the dates of Law Terms, 
Fairs, Dedications of Churches, and in a general 
way of many events to which no exact date had 
been attached in chronicles and histories. 



TABLES AND RULES FOR THE FEASTS 
AND FASTS THROUGH THE YEAR. 

Easter-dajy on which the rest of the movable 
Feasts (those which do not always occur on the 
same date) depend, has been itself the cause of great 
difference of practice as to the day on which it 
should be observed. 

As the commemoration of our Lord's Resurrection, 
it necessarily occurs subsequently to the date of the 
Jewish Passover, which always falls upon the four- 
teenth day of the month Nisan. The Eastern 
Churches (with the exception of the Church of 
Jerusalem) observed a feast upon the same day as 
the Jewish Passover, and commemorated the 
Resurrection on the third day toUowing. In this 
they professed to follow the example of St. John 
and St. Philip. It is evident that this practice 
would cause their Easter-day to fall generally upon 
some other day than Sunday. 

The Western Christians, who claimed as their 
authorities St. Peter and St. Paul, also kept a feast 
commemorative cf the Passover, but always upon 
the day immediately preceding the Sunday set apart 
as the anniversary of the Resurrection. 

The Eastern Christians made Eastcr-day (not 
necessarily Sunday) depend upon the actual date of 
the Passover ; tlie Western Christians disregarded 
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the actoal Passover date, and making their Easter- 
day of greater importance, celebrated it invariably 
upon the Sunday which followed the Passover, as 
the Sunday which, above all others was com- 
memorative of the Resurrection. 

A conference on the point took place at Rome 
between Polycarp, Bishop of Smyrna, and Anicetus, 
seventh Bishop of Rome, a.d. 158. Neither could 
persuade the other to yield. The point, nevertheless, 
did not seem to be esteemed one of the first 
importance, inasmuch as the Eastern and Western 
Bishops communicated together on the date of the 
Western Easter, Polycarp consecrating the elements. 
Their conference produced no results, and the East 
and West continued to follow their respective 
customs. 

The matter was again discussed about a.d. 196. 
By that date the churches of Asia Minor stood alone 
in their method of reckoning the date of the Easter 
festival. Even churches with Eastern associations 
observed the Western practice. On this ground, 
Victor, thirteenth Bishop of Rome, refused (a.d. 
196) to hold communion with the churches of Asia 
Minor, but union is said to have been restored 
through the mediation of Ireneeus, Bishop of Lyons. 
The council of Aries (at which two bishops of the 
British Church are known to have been present) 
ordered (a.d. 314) that the Resurrection should be 
everywhere commemorated on the same day. The 
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council of Nicaea (a.d. 325) fixed Sunday as that 
day. The council of Antioch (ad. 341) excom- 
municated all those who continued to follow the 
Eastern practice. From this point arose the sschism 
between East and West. 

Whatever may have been the opinion of the 
British bishops at Aries, Augustine, a.d. 597 (or 
nearly three hundred years afterwards), found the 
British Church observing Easter by the Eastern 
reckoning. The Western practice which we at 
present follow, at last prevailed. 

The methods employed in computing the age of 
the moon suffice for ecclesiastical purposes, but to 
attain absolute astronomical accuracy would involve 
considerable difficulties One aaci^-.nt professedly 
scientific method was fram its supposed superiority 
called the " Golden Number." 

The origin of the name " Easter " is surrounded 
with some obscurity. Some attribute it to a Saxon 
goddess of light, Eastre, who gave her name to the 
month in which the Paschal Festival usually occurs 
(as in a similar manner the days of the week retain 
the names of heathen deities). Otheis to the East 
winds prevalent at the sea.son, a derivation almost 
included in the foregoing one. Others, again^ to 
the Saxon Yst, a storm (with which we may com- 
pare the " yesty waves ' of Shakespeare), a deriva- 
tion of a similar character. An echo of the word 
Pascha (the Greek representative of the Hebrew 
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word aignifying " Passover") is found in the local 
" pace-eggs" which children beg in the northern 
counties at Easter-tide, the egg being a widely 
accepted symbol of the Hesurreccion. 



THE ORDER OF MORNING PRAYER 
DAILY THROUGHOUT THE YEAR. 

This heading is immediately followed by a 
^^Eubric" or direction as to the use of the portion 
of the book following it. These directions were 
formerly printed in red (rubrumj, to distinguish 
them from the parts to be said or sung, a practice 
which has again become not unusual. 

It was customary in monasteries to have services 
(contained in the "Breviary," that is, the abbreviated 
or shortened collection of daily services) at various 
hours. The earliest of these was called either 
^^ Nocturn^^ or ** Mattins^^ it was recited shortly after 
midnight. " Lavda^^ the service which followed, was 
used at daybreak ; ^^Pvime^^ at six a.m. These three 
services had a great similarity to each other, and 
practically were often combined into one service. 
They were given in the Primers issued for the use 
of the laity in their private devotions. Our public 
Morning Service (which in the Table of Proper 
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Lessons is still called " Mattins") was formed in 
great part in Edward VI., First Book, by a com- 
bination of these ^^ Hours,'* as such services 
were called, and there commenced with the Lord's 
Prayer, which now follows the Absolution. The 
Sentences, Exhortation, Confession, and Absolution 
were prefixed in Edward VI., Second Book, 
apparently with the intention of preparing the con- 
gregation for the service to follow, and probably at 
the suggestion of the foreign Heformers. 



THE SENTENCES. 

These introductoiy passages of Scripture, added 
A.D. 1552, were altered in the Sealed Books into 
the language of the Authorised Version of 1611. 

Their object is to set forth the necessity of a real 
repentance and the promise of reconciliation. 

Contrite^ bruised ; with jiulgment, with measure ; 
enter not into judgmenty pass not on me the sentence 
which is my due. 



Al 
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THE EXHORTATION. 

This short address begins with a reference to the 
" sundry" pas.=ia;5oa of " Scripture" which precede it. 
Its chief design is to impress the necessity of con- 
fessing our sins to our Heavenly Father, both at all 
times, and more especially when we meet in public 
worship for the fourfold purpose of Thanksgiving, 
Pi-aise, Hearing God*s Word, and Prayer, an order 
which is very nearly observed in the service which 
follows. 

The congregation, as baptis^^d persons, the 
children of one Heavenly Father, are addressed as 
"Brethren." For this see Acts x v. 32, Heb. iii. 1. 
For Confession and Forgiveness, Ps. xxxii. 5 ; a 
lowly heart, Ps. cxxxii. 7 ; Thanksgiving, Ps. xxxv. 
18 ; Praise, xliii. 4 ; hearing the Word, Deut. xxxi. 
11, 12, Acts XV. 21; Prayer, Phil. iv. 6/ 1 Tim. 
ii. 1. 

Movethy urges us; suxu^y various, separate 
(compare " asunder") ; rna7iiJold^ repeated (re- 
doubled, as it were) ; sins^ the wrong actions which 
spring from the wickedness of our fallen nature ; 
dissemble, to hide what we are, by pretending to be 
what we are not ; cloke, to conceal (S. Jno. xv. 22) ; 
worthy, fit, suitable ; throne oj the heavenly grace, 
let us draw^ near to God as heirs of His kingdom to 
seek His help and favour (Esther v. 1, 2.) 
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THE CONFESSION. 

In the old Service-Books for the " Hours," used in 
monasteries, a kind of Confession occurred, made by 
the officiating priest to God, the Blessed Virgin, and 
all the Saints, i?Jid to the Choir assisting. The Choir 
made a similar one in return. 

Our Prayer-Book Confession differs from the ancient 
one both in matter and manner. It is made to 
God only. It is a " general " Confession made by all 
present, both minister and people, the latter repeat- 
ing it " after " the minister, sentence by sentence, 
both kneeling (the posture of humiliation). It is to 
be said " of," that is, by, the whole congregation. 
"General" here means, /or the 7ise oj all^ and is not 
employed in contradistinction to "minute'' or 
"particular." When (as here) the type of an 
" Amen " is the same as that of the portion of the 
service which it concludes, it shows that the previous 
portion is to be said by both minister and people. 

The Confession commences with an address to 
God, whose mercy is a manifestation of His power. 
Then follows an acknowledgment of sins committed 
both by ignorafice, like lost sheep (Isa. liii. 6), and by 
wilfulness in following the devices and desires of our 
own hearts (S. Luke xv. 12) ; further, that we have 
sinned by negligence and by act, by both our doings 
and our mis-doings, and that there is " no health " 
in us, that we are of ourselves neither " safe " nor 
" sound." This is succeeded by an appeal for mercy, 
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based on Gods promises, certified to us by the 
Incarnation ; and the whole is closed by a prayer 
that we may henceforth glorify God by the conduct 
of our lives in respect to Him, our neighbour, and 
ourselves. 

• 

DevieeSf plans, contrivances by which we seek to 
obtain the deeiret or wishes of our hearts ; healthy 
spiritual soundness and wholeness (compare *' hale''), 
S. Matt. xii. 13, S. Luke vii. 10, xv. 27, S. John 
V. 14 ; restore, replace us into Thy fold or favour ; 
penitentf heartily repentant ; h&reafter, from this 
time lorward, for the rest of our lives ; godly, 
righteous, and aoher^ devout, upright, and temperate ; 
Amen, literally " firm," " true," used as a strong form 
of assent and assertion, "verily," S. Matt. v. 18, 
Deut. xxvii. 15 — 26, Neh. v. 13. It was used by the 
congregation at the close of the Synagogue Prayers, 
a custom adopted by the Primitive Church, 1 Cor. 
xiv. 16. Justin Martyr, about a.d. 140, states that 
at the close of the prayers all the people joined in 
the Amen. The passage in Corinthians is a testi- 
mony that the public worship of the early Church 
was intended to be in a language understood by the 
people, in the "vulgar tongue," that is, in the 
language of the people, (Latin vulgus,) 
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THE ABSOLUTION OR REMISSION OF 

SINS. 

The rubric before the Absolution ran as follows 
in Edward YI., Second Book, " The Absolution to 
be pronounced by the minister alone." After the 
Hampton Court Conference the explanatory, " or 
Remission of Sins," was added ; it had already 
found a place in the rubric of the Scottish Prayer- 
Book. In that book " presbyter' had been substi 
tuted for " minister," an example followed by the 
introduction of "priest" for "minister" in the Sealed 
Books, in which also the original " wherefore we 
beseech" was changed into the hortatory " wherefore 
let us beseech." The Absolution completes the 
introductory portion prefixed to Edward VI., Second 
Book. The design that Confession and Absolution 
should prepare the worshipper for the coming service 
of prayer and praise seems to be intimated by the 
expression " that those things may please Him 
which we do at this present." 

The priest who kneeling has led the Confession of 
the congi-egation is now to stand, in token of 
authority, the people still kneeling. The Absolution 
is to be " pronounced" by him alone (and by no 
inferior minister) as a part of the duties of his order. 
He has to deliver an authoritative message from 
God, 1 Juo. i. 5-7. The message is this, that God 
** pardoneth and absolveth all them that truly 
repent and iinfeignedly believe His holy Gospel." 
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This central clause, containiog the words of 
Absolution, is preceded first by the statement (an 
echo of the first of the " Sentences") that Grod 
desires not the death of the sinner in unrepented 
aLd unpardoned sin ; next, that as His people may 
depai*t from grace and fall into sin, that He has 
made provision for the Absolution and Remission of 
their sins. As repentance and faith are in every 
case the conditions of efiectual pardon, the clause is 
followed by an exhortation to seek consequently the 
help of the Holy Spirit, that so our present service 
may be accepted, that the rest of our life may be 
pure and holy, and that when it is ended that we 
may enter into His eternal joy. 

Absolution, a loosing of those who are ** tied and 
bound with the chain of their sins," Eom. vi. 18; 
remission, a putting away, 2 Sam. xii. 13, Rom. viii. 
1 ; power, has empowered, given them authority, 
which by his commandment they are bidden to use ; 
declare, to make known ; pronounce, to deliver a 
message, make an authoritative statement ; un- 
ftigmdly, in earliest, without pretence ; His holy 
Gospel^ this good news of pardon; this present^ 
" time" is to be understood ; 2^'^'''^ «^^ holy, void of 
offence, and fulfilling the will of God ; ihrough, 
let us beseech Him through the one Mediator to 
grant those things which we hare prayed for. 
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THE LORD'S PRAYER. 

The Lord's Prayer, regarded in the Early Church 
as peculiarly the Prayer of the Faithful, was recited 
inaudibly in the presence of such as were only 
candidates for baptism (catechumens). Before such, 
the priest raided his voice only at " lead us not into 
temptation," when the people responded, '*but 
" deliver us from evil." Edward VL, First Book, 
directs the priest here to " begin with a loud voice 
the Lord's Prayer, called the Fater-noster" The 
Second Book substitutes ** minister" and omits 
" Pater-noster " (before the Lord's Prayer following 
the Creed, it inserts " minister, clerks, and people.") 
United repetition is the custom of the Eastern 
Church. The " Doxology," or ascription of praise, 
was added to the prayer in this place in the Sealed 
Books, the Greek Church never omits it, Western 
usage employs it when praise follows, but omits it 
before supplication. The " Doxology" is not found 
in some of the oldest manuscripts or versions of 
Scripture, or in quotations made by early Christian 
writers. It was customary to add it in public 
worship, and it consequently occurred in tJie copies 
of the Liturgies, whence it would seem to have 
been taken and appended to the Lord's Prayer in 
the text of Scripture about a.d. 400. 

The Lord's Prayer, so named because given us by 
Him both as a form and model of prayer, consists 
of an address to God as Our Father, followed by 
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seven petitions, three of which relate to Ilim, and 
the remaining four to ourselves. 

In heaven, literally " the heavens," "Who cannot 
be contained by space ; hallowed, be reverenced with 
holy worship ; Name, that, which including His 
essence and attributes, is all by which we may 
reprefient Him to ourselves ; kingdom, of grace and 
glory, spiritual and visible, progressive and final; 
he done, not only by our submission, but by being 
carried out in our actions ; in heaven, by the holy 
angels in their heavenly habilation ; this day, each 
day (not " day after day") ; daily, proper for our 
subsistence, as much of what we need as is needful ; 
bread, everything necessary to support life, whether 
of body, soul, or spirit ; and forgive, a note of con- 
nection, because forgiveness is as requisite as the 
bread, for which without forgiveness we are un- 
worthy to ask ; trespasses, the debt of sins which 
we incur and cannot pay ; as we forgive {not 
" according to the measure" with which we forgive), 
we do not dare to ask forgiveness for ourselves until 
we have forgiven others ; and, so that we may have 
less need to ask this, spare us, if it be possible, 
spiritual trial and conflict ; evil, sin, Satan, everlast- 
ing death. 
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THE VERSICLES. 

These short verses are taken in substance from 
Psalm li. 15, and Psalm Ixx. 1. They are found 
in the earliest Eastern Offices, and can, together 
"with the " Gloria Patri," be traced back in Western 
ones for more than twelve centuries. They fol- 
lowed the ** Pater Noster" in the Sarum Use, and 
began, as now, the Service of Praise. 



THE DOXOLOGY. 

This ascription of praise is of great antiquity. It 
can be traced in its attribution of equal glory as far 
back as the second century. In the fourth century 
the Arians (who denied the Eternal Sonship) per- 
verted its form into " Glory be to the Father hy 
the Son and in the Holv Ghost." St. Basil incurred 
censure by incautiously using the form " with the 
Son and Holy Ghost." " In the beginning, <fec.," is 
a reference to the " Majesty co-eternal." It was 
added by the Council of Vaison, a.d. 529. 

The Sartrm Use has here " Praise ye the Lord." 
The First Book of Edward VT. directed that it 
should be followed from Easter to Trinity Sunday 
by " Alleluia." This Alleluia and direction were 
omitted in the Second Book ; but the Sealed Books, 
following the example of the Scottish Prayer-Book, 
inserted for unvarying use, " The Lord's name be 
pndiMd. 



if 
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VENITE EXULTEMUS DOMINO: 

Psalm xcv. 
This Psalm, sometimes called the InWtatoiy 
Psalm, occurred in the CoDstantinopolitan Liturgy 
ascribed to St. Chrysostom, and api)ear8 to have been 
used in daily service from an early date. The Eastern 
Offices formed an Invitatory, or invitation or bidding 
to public worship, out of its fii-st, third, and sixth 
verses. The Western Church used the whole Pisalm in 
the same manner. In the early Service-Books a shoi-t 
anthem precedod it, and otherB which brought into 
prominence different points of the Christian faith 
were inserted between its verses at the appropriate 
ecclesiastical seasons. Edwatd YI., First Book, 
directs it to be " said or sung without any Invita- 
tory." The Second Book directs that " Anthems" 
taken out of Scripture (after the manner of the' 
old Invitatories) should be isung or said instead 
of this Psalm at Easter. 

This Psalm is an invitation to praise God 
(Kpecially by coming before Him with Psalms), and 
to come into His Presence with Thanksgiving for 
His gi'eat glory as our Creator and Preserver. In 
confirmation of this His greatness and works are 
recounted, and the sense of His majesty is urged as 
a motive not only for worship but for prayer, kneel- 
ing down before the Lord our Maker, who again is 
not such only, but our Shepherd, and we the people 
of His pasture. This is followed by a warning that 
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His sheep should hear His voice, lest hearing His 
word we, like the Israelites, should have an evil 
heart of unbelief, and draw near to H?m with our 
mouths while our hearts are far from Him. The 
" Gloria" follows this, and all the Psalms, in token 
of their appropriation by the Church for Christian 
worship. 

All gods, the gods so called of the heathen, 1 Cor. 
viiL 5 ; c(yi*ner8, rather should be " depths ;" 
strength, rather " heights" ; fall down, the Eastern 
posture of homage ; tJie provocation, d&c, literallj 
*' as at Meribah in the day of Massah," theii* names 
were given to those places as significant, a verbal 
rendering is given here instead of a local reference ; 
rest, the temporal and earthly rest of Canaan, the 
the rest also that remaineth for the people of God, 
Heb. iv. 9. 



THE PSALMS. 

The method of employing the Psalter differed 
greatly in the churches of the East and "West, and 
in different countries. Nevertheless, by universal 
agreement, the Psalms have been accepted as the 
heritage of the Christian Church. 

Pliny speaks of the early Christians as singing 
Hymns, a,d. 111. The Council of Laodicea, a.d. 
360, prescribed the use of the Psalms in Divine 
service. St. Ambrose, bishop of Milan (who about 
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A.D. 380 introduced the Eastern practice of alternate 
chanting into the Western Church), speaks of the 
attention with which the people heard them. We 
read of their use at Lyons, a.d. 497, and Theodoret, 
in the Mth century, alludes to the familiar know- 
ledge of them by Christian people. 

The earliest rules regulating the recitation of the 
Psalms were difficult to follow. The whole Psalter, 
by an arrangement dating from the sixth century, 
was gone through every week. In the fifteenth 
century the use of the Psalms except Pss. cxix — 
xxi. was confined to Mattins and Evensong, the 
weekly recitation .still continuing. Edward YI. 
First Book replaced this by a division which 
provided for a monthly recitation. This arrange- 
meiit, which still continues in use, is one peculiar 
to the English Church. 

Moses appears to be the earliest of the writers of 
these inspired " Praises" as they are styled in the 
Hebrew, while the latest would seem to have lived 
at the time of the Return from the Captivity. A 
traditional division separates them into five books. 
The first contains Psalms i. — xli. ; the second, xlii. 
— Ixxii. ; the third, Ixxiii. — ^Ixxxix. ; the fourth, 
xc. — cvi. (each of these groups concluding with a 
doxology) ; the fifth, cvii— cL 

The Psalms formed a prominent portion of the 
Temple Service, 1 Chron. xvL 7, 2 Chron. vii. 6, 
1 Chron. xxv. 6-7 ', and their use in primitive 
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Christian worship is evident, 1 Cor. xiv. 26, 
Eph. V. 19, Col. iii. 16. Their Jewish and 
historical applications had passed away, their 
Messianic aspirations had in part been realised, and 
the Messianic prophecies in part fulfilled, but still 
a spiritual meaning attaching to Our Lord Himself, 
or His body the Church, invested them with a new, 
a Christian, and an undying interest. 

The Eastern Church repeats the Gloria Fatri at 
the close of the last Psalm recited. The ordinary 
Western use of repetition after each Psalm is 
ordered to be followed in Edward VI. First Bock. 



THE LESSONS. 
The practice of the Church appears to have ever 
been that whatever number of lessons were read 
that they should be taken from both the Old and 
New Testaments. The use of pre-arranged 
selections appears to have prevailed at an early 
date<r 

The First Book of Edward VI. did away with 
the multiplicity of short Lessons of the old Service- 
Books. The Minister was to read a " chapter" 
saying at the end of each Lesson " here endeth such 
a chapter, of such a book." The last revision of the 
Lectionary, a.d. 1871, disregarded, for the sake of 
continuity of narrative or argument, the division 
into chapters and in some degree retui*ned to the 
earlier system of shorter lessons. 
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The division of the Old Testament into chapters 
was probably connected with the Synagogae ritual^ 
though the division of the Pentateuch into chapters 
is tvaditionallj ascribed to Moses. The division of 
the chaptei*s into verses had also a Jewish origin, 
both were accepted in Europe in the middle ages. 
A more systematic division into chapters of both 
the Old and New Testaments is ascribed to Stephen 
Langton, Archbishop of Canterbury, a.d. 1207. 
This was followed in the English versions of 
Coverdale and others. The chapteis of the New 
Testament were divided into verses for convenience 
of reference, by Robert Stephens a celebrated 
printer, in his edition of the Greek Testament, 
published a.d. 1553. 

The earliest translation of any importance of the 
Scriptures into English was that made by John 
Wicliffe, who translated the New Testament from 
the Vulgate about the year 1378. The Old Testa- 
ment was undertaken by Nicholas de Hereford. 
The work was circulated in manuscript only, but 
though unwearied efforts were made to suppress it 
more than a hundred copies are still known to 
exist. The first translation which appeared in piint 
was that of William Tyndal. The New Testament 
appeared in 1525, and was made from the Greek ; 
the Old Testament was also probably translated 
from the Hebrew. Many editions appeared over 
which Tyndal had no control, the whole of which, 
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as well as his own, were printed abroad. Its use 
was forbidden by an Act of Parliament, and all 
copies that could be seized were burnt at Paul's 
Cross, nevertheless this work is the true foundation 
of our English Bible. Miles Coverdale translated 
the Bible "out of the Douche and Latyn into 
Englishe" in the year 1535. Besides taking 
Luther's German Bible and the Vulgate as his 
texts, Coverdale appears to have made free use of 
Tyndal's version. A translation known as that of 
Thomas Matthew was printed in London in 1537. 
Good reason exists for believing that " Matthew" 
was merely an assumed name, and that the real 
author was John Rogers, a friend of Tyndal. By 
an order of Henry VIII. a copy was to be placed 
in every church, so this book may be regarded as 
the earliest authorised version. Richard Taverner 
published a translation in 1539, and in the same 
year the version appeared which is known as 
" Cranmer's," or (from its size) the " Great Bible." 
Cranmer seems to have been assisted in his work by 
Tonstal and Heath, the Bishops of Durham and 
Rochester. In 1557 the New Testament, and in 
1660 the Old, appeared in the version known as 
the *' Genevan Bible." Published the first instance 
abroad, it was printed in London in 1561. Eighty 
editions were circulated, the work being convenient 
both in size and print, and in being the first 
English Bible in which the division into verses was 

B 
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adoptee]. While this traBslation was the work of 
those who had fled to Geneva from the Marian 
persecution, the " Bishops* Bible" owes its existence 
in 1568 to Archbishop Parker. It was the work of 
fourteen translators, and gained its name from the 
fact of eight of them being bishops. It contained 
both wood-engravings and a map of Palestine. 
Objections were made to this translation by the 
Puritans at the Hampton Court Conference, and 
James I. caused a new one to be undertaken. The 
work was entrusted to forty-seven persons, who 
divided into companies, severally, jointly, and col- 
lectively, translated, compared, and revised the 
portions allotted them. After three years' work 
their translation was published in 1661, and forms 
our present " Authorised Version." 

The New Lectionary (a.d. 1871) has almost 
entirely replaced the lessons for Holy Days taken 
from the Apocrypha, by lessons from the Old 
Testament. These for the most part present a 
parallel to the event recorded in the New Testament 
of which the day is commemorative. 

The rubrics of both Books of Edward VI. 
directed for the better hearing of them, that "in 
such places where they do sing there shall the lessons 
be sung in a plain tune aiter the manner of 
distinct reading : and likewise the Epistle and 
Gospel." The "minister" of these rubrics was 
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altered in the Sealed Books to '^ he that readeth," 
possibly in order to allow laymen to assist in this 
portion of Divine Service. 



TE DEUM LAUDAMUS. 

The Use of Sarum directed that the Te Deum 
should be sung at Mattins on Sundays and Festivals. 
Nearly eight hundred years have passed since the 
date of that ancient Ser vice-Book, but more than 
another eight hundred years earlier a passage in 
the writings of St. Cyprian, a.d. 252, presents so 
striking a verbal parallel to a portion of the Te 
Dewm^ that it is almost impossible to doubt its 
existence as a Christian Hymn at, and even before, 
that early date. Another remarkable verbal 
coincidence \» to be found in a Morning Hymn of 
the early Church appended to the Psalter in the 
most ancient of the manuscripts of the Septuagint. 
This manuscript dates from the fourth century, and 
the tradition is attached to it that it once belonged 
to Origan. 

Another old tradition, which however appears for 
the first time in the eighth century, alleges that the 
Te Deum was composed responsively by St. Ambrose 
and St. Augustine at the baptism of the latter^ 

Bl 
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A.D. 386. From its known use in the Gallican 
Church some attribute it to Hilary, bishop of 
Poitiers, A.D. 355, others to Hilary, bishop of 
Aries, A.D. 440. Either bishop may possibly have 
remodelled existing materials, but it is more pro- 
bable that this "PscU^r^ Te Devm^ as it was 
anciently called, had assumed nearly its present form 
at a far earlier date. 

The First Book of Edward VI. ordered the 
daily use of the Te D&wm, except in Lent when the 
Benedicite was to be substituted. The Second 
Book omits any mention of Lent. 

The Te Deuin is divisible mto three nearly equal 
portions. It opens with Praise^ which passes into 
a confession of the Catholic Faiths and it concludes 
with Prayer, 

The praise is addressed at the outset to the 
Trinity in Unity, and is next ascribed, by a 
Christian development of the cry of the Cherubim, 
(Isa. vi. 3), to each Person in the Holy Trinity in 
a striking parallel to the three divisions of the 
Apostles Creed. It is the united praise of Heaven 
and Earth, of Angels and Saints, of the Living 
and the Departed. The praise is then addressed 
more especially to the Eternal Son, dwelling upon 
His Incarnation, Passion, Intercession, and Second 
Advent. The thought of the purpose of His 
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Second Coming leads to a prayer that He "would 
help His servants. Finally, intercessory prayer, 
mingled with praise, ends with a fervent expression 
of trust, and a personal cry for mercy. 

Powers, spiritual powers, Eph. iii. 10; Ghervthin 
and Seraphin (the Hebrew plural is im\ certain of 
the heavenly host ; " Cherub^^ is supposed to mean 
" wisdom," or " intelligence ;" Seraph, " high," or 
" exalted /* Sabaoth (totally unconnected with 
Sabbath), a Greek form of the Hebrew word for 
armies, '' hosts," used by the prophets as a title of 
God, Isa. i. 9, Rom. ix. 29 ; company, in the Latin 
original " choir ;" goodly, in the original, " praise- 
woHhy," "laudable;" fellowship, in the original 
''number;" martyr, a Greek word, meaning a 
witness, one who testifies ; noble, literaUy " white- 
clothed," Rev. vi. 9 — 11 ; infinite, whose majesty 
is immeasurable ; honowrahle, to whom honour 
should be paid ; Comforter, " strengthener," " sup- 
porter," "advocate;" man. Thou being about to 
take manhood in order that it should be delivered, 
&c. ; sharpness, literally " sting," 1 Cor. xv. 55-i56 ; 
we believe, literally " Thou art believed to be about 
to come" (still * narrative) ; to be numbered, the 
oldest copies of the original, instead of " nvmerari, 
to be entunerated, read mu9ierari, to be remunerated, 
rewarded ; i7i, old copies read " with ;" govern and 
lift, direct and bear, Ps. xxviiL 9 ; magnify, make 
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great, literally, ^^ we bless ;" lighten, alight, descend 
upon ; Of, seeing that ; con/au/nded, put to con- 
fusion, literally ^^ may I not be put to confusion {in 
cetemwm) for ever. 



THE CANTICLES. 
BENEDICITE. 

We hear of the use of the " Benedicite " in the 
Service of the Church as early as the fourth century. 
In the offices for the hours it was recited at 
" Lauds " (daybreak) on Sundays and Festivals. 
The First Book of Edward VI. directed its daily 
use in Lent. The Second Book simply left it for 
optional use at any time. 

The Septuagint version of the Hebrew Bible 
inserts a Song of Praise, evidently suggested by 
Ps. cxlviii., at Daniel iii., between verses 23 and 
24 ; not appearing in the Hebrew text it is to be 
classed with the writings called Apocryphal, where 
it is headed " The Song of the three Holy 
Children." After the prayer and confession of 
Azarias, which is followed by a portion of narrative, 
the three youths are said to have " praised, glorified, 
and blessed God in the furnace." Beginning with 
an address to the God of their fathers, with a 
reference to His Holy Name and Temple, they soon 
burst into the Canticle which calls on all the works 
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of the Lord to praise Him. The earlier portion of 
their song is the utterance of praise by those who 
possess the Revelation of God's Word; the latter 
(the Benedid'te) bids all those to join who can read 
aright the Revelation of His "Works, and personi- 
fying the works themselves bids them, praise Him 
Who spake and they were made, commanded and 
they were created. Passing from the ^' children of 
men" to " Israel" and to the Priests and Servants 
of the Lord, their song concludes with their own 
praises in their character of Hebrews, " O Ananias, 
Azarias, and Misael, bless ye the Lord." 

The "Canon" of Scripture, or the "Canonical" 
Scriptures, from the Greek word " canon/' a rule, 
means those Inspired Writings to which the Church 
appeals as her " rule of faith." " Apocrypha" is 
formed from a Greek word meaning " hidden." 
The Books so called are supposed, among many 
. other conjectures, to have received their name, either 
from their " hidden" uncertain origin, or from not 
being openly read and appealed to as authoritative. 
The Benedicite is the only example of poetry which 
they contain. It was probably the work of an 
Alexandrine Jew, before the commencement of the 
Christian era. 

It has been employed by the Christian Church 
apart from any historical criticism as to its date and 
composer, simply on its own merits as a Hymn of 
Praise. 
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BENEDICTUS. 

This Canticle, which, in some editions of Edward 
VI. First Book, printed by one Eichard Grafton, is 
also called " The Song of Zachary, Benedictus, and 
Thanksgiving for the performance of God's 
promises," has been employed in the Sunday 
Services from at least the eighth century. It was 
used at " Lauds," an office many features of which 
have been incorporated into this portion of the 
Morning Prayer. It occurs, together with the 
Magnificat^ in the Greek morning office. The 
version given in our Prayer-Book is that of 
Cranmers Bible, published a.d. 1539. 

Taken from St. Luke i. 68 — 79, this thanks- 
giving of a pious Jew (filled at the time with the 
Holy Spirit) tor the fulfilment of prophecy and of 
the promises made to the Fathers, is well fitted to 
follow in Christian worship the reading the New 
Testament with its great and precious promises. It 
ends with a special allusion to the coming accom- 
plishment of prophecy in the child who was to 
grow up into John the Baptist. The stamp of 
Christian appropriation is given by the addition of 
the Doxology. 

Mighty salvation, literally a horn of salvation, an 
allusion to the strength of many homed animals ; 
that we should, <i&c., literally " a salvation from our 
enemies," &c, ; the mercy, d:c., the visitation and 
redemption of His people promised to "Abraham," 
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with whose name the danse ahotild end; that he^ 
dSrc, this, as in the Bible version, should commence 
a new clause ending with '^ days of our life," and 
specifying the result of having been saved from our 
spiritual enemies. A '''state of salvation^ should 
be followed by keeping GUxi's holy will and com- 
mandments all the days of our life; for the 
remunony literally ''in the;'' daf^spring^ the up- 
rising of the Sun of Righteousness. 



JUBILATE— Ps. C. 

This Psalm, a portion of the office for '' Lauds," 
was inserted for alternative use in Edward VI. 
Second Book. In its ancient position it preceded 
the Lesson. 

It lA an invitation to all lands to praise the Lord, 
in prophetic thankfulness for that Gospel of grace 
and mercy which was to be preached to every 
creature. 



THE APOSTLES' CREED. 

A tradition, dating from the fourth century, 
assigns the composition of this Creed to the 
Apostles, who are said each one of them to have 
contributed an article of faith. It is a summary 
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of the truths which thej taaght, bat no historical 
authority exists for the assertion that they were its 
authors. Portions of early Creeds are to be found 
in the writings of Irenaeus, a.d. 167 ; TertulUany 
A.D. 193; Origen, a.d. 230; Cyprian, aj>. 248; 
and of others. As Christian Churches multiplied, 
Confessionn of Faith were required for the 
instruction of Catechumens. The Creeds of the 
churches of Jerusalem, Caesarea, Alexandria, 
Antioch, Rome, and Aquileia, have been preserved. 
KuffinuH, a priest of the last-named chui-cb, has 
handed down its Creed, nearly the same as that 
called the Apostles' Creed, with a commentary upon 
it. It can thus be traced back for fifteen centuries. 
The ancient Ecclesiastical term for a Creed was 
taken from the Greek word " symbolon" (symbol), 
which signified any mark or token of recognition, 
at first material, but afterwards verbal, as a 
** watch-word." The three Creeds or Symbols of 
the Church are the watch-words of CHRIST'S 
soldiers and servants, of His " Church militant 
here in earth." 

The recitation of a Creed as a part of public 
worship appears to have originated at Antiocb, 
A.D. 471, and the example was followed by the 
English at an earlier date than by the Roman 
Church. The Apostles' Creed was used at the 
Hours of " Prime" (six a.m.), and " Compline" (the 
latest evening service). At these the priest recited 
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it inaudibly, raismg his voice at ^' the resurrection 
of the body," the choir responding "and the life 
everlasting." A Creed was recited daily at 
Mattins, but it was the one called the " Athanasian." 
Edward VI. First Book orders that " the minister 
shall say the Creed," which is not inserted, '^ with 
a loud voice." The Second Book inserts the 
Apostles' Creed to be said *^ by the minister and 
the people standing." 

The Creed is placed after the hearing of God's 
Word at the conclusion of the Service of Praise, 
and at the commencement of the Service of Prayer, 
in the order, Hearing, Faith, Prayer, Rom. x. 1 3, 
U, 17. 

The Apostles' Creed may be divided as to its 
structiure into ihree sections, containing together 
twelve Articles, some of which contain a single 
statement, others more than one but mutually 
connected. 

The First Section, of one Article, relates to God 
the Father, in His Fatherhood to the Eternal Son, 
to His children in CHBIST, to all mankind, as a 
Personal Creator as to His absolute dominion and 
manifestation in the Universe, Bom. i. 20. ■ 

The Second Section of six Articles relates to the 
Son, in His Eternal Sonship ; His Incarnation and 
coming into the world ; to His Passion, Death, and 
Burial, and entrance into the unseen world ; to His 
Besurrection ; to His Ascension and Session ; to 
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His Seoond Ooming. Our Lord is first spoken of 
as the Son from all Eternity, then as the Son 
Inoamate in Time. A note cf Time is solemnly 
inserted, "suffered under Pontius Pilate." These 
A.rticles, so far as Time is eoncerned, may be 
classified under Time past, present {*^ He sittetV), 
and future. 

The Third Section of five Articles relates to God 
the Holy Ghost ; to the Church, of which He is 
the Sanctifier, 2 Thess. ii. 13 ; to the Fellowship of 
which He is the bond, Phil. ii. 1 ; to the State of 
Forgiveness into which He introduces us, 1 Cor. 
xii. 13, Bom. viii. 1 ; to the Quickening which He 
shall efiect, Rom. viii, 1 1 ; to the Life of which He 
is the Giver, Rom. viii. 13. 

Greed, from the Latin credo, I believe ; in, not 
only do I credit the assertion of His existence, or 
the accuracy of certain statements, but I have a 
perfect trust, faith, and confidence in Him, and act 
in accordance with that trust and persuasion ; 
Jesus, the name of Our Lord as Man, from the 
Hebrew Hoahea, help, with the prefix Jah (the 
Divine name) ; Jehoshua, help of Jehovah, con- 
tracted Joshua, Greek form^ Jesus, Heb. iv. 8 ; 
CHRIST, Greek equivalent to the Hebrew 
Messias ; anointed. Prophets, Kings, and Priests 
were anointed on entering on their office ; Pontius 
Pilate, sixth procurator of Judea, he is said to have 
killed himself, a.d. 36 ; crucified, &o., the method, 
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the result, the attestation ; the grave received His 
dead body ; Hellj Hades, the world of the departed, 
received His human soul; quick, Anglo-Saxon 
cunc, living, Num. xvi. 30, Ps. cxxiv. 3 ; Ghost, 
Anglo-Saxon gast. Spirit ; Catltolic, the univei-sal 
Church, through the whole world, both as to time 
and place ; Holy, in its Head, its calling, its 
requirements, its inheritance, St. John xv. 5 ; 
Rom. xi. 16, 2 Tim. i. 9, Heb. iii. 1, Eph. iv. 1, 
Bom. vi. 22, Eph. i. 13, Eev. xxi. 2-3. 



THE SALUTATION. 

The oriental form of salutation, S. Jno. xx. 19, 
St. Matt. X. 12-13, was used on various occasions in 
the Eastern Liturgies in the phrase " Peace be to 
all." It was uttered by the Bishop on entering the 
church, by the Reader before the lessons, by the 
Preacher before and after his sermon, by the Priest 
at the consecration of the eucharist, and at the 
dismissal of the congregation. In each instance the 
response was made, " And with Thy spirit." " The 
Lord be with you" of our Prayer-Book is a literal 
quotation of the salutauon of Boaz, Ruth ii. 4. 
Edward VI., Firat Book, followed the arrangement 
of the old Service-Books in placing this mutual 
interchange of benediction between minister and 
people (the Salutation, as it was called) immediately 
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before the Collects, followed by the exhortation, 
" Let us pray." It was transferred to its present 
position in the Second Book. 



THE LESSER LITANY. 

The arrangement of this portion of the service 
in the First Book of Edward VI. was as follows, 
the " Benedictus," the " Lesser Litany," the Creed, 
the Lord's Prayer, and the Versicles, followed by 
the " Salutation," " Let us pray," and the Collects. 
Our present order is that of the. Second Book. 

We address these three invocations to the Three 
Persons of the Holy Trinity. Taken from the 
fifty-first Psalm, and employed in the Synagogue 
Eitual, this cry for mercy passed into the worship 
of the early Eastern Church. The Western Church 
adopted it, preserving the Greek words in a 
Latinised form, " Kyrie eleison" (Lord have mercy 
upon us), but substituted " Christe" for " Kyrie" 
in the second invocation, and reduced the three- 
fold repetition of each invocation into the order in 
which we now employ it. Primitive custom pre- 
fixed these invocations to the Lord's Prayer under 
the sense it would seem of our unworthiness even 
to take His language upon our lips. We, by them, 
preface our prayers with a petition that they may 
be received with the mercy which they need, 
Ezra ix. 6. 
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THE LORFS PKAYER. 

The Lord's Prayer, when previously used, opened 
the Service of Praise, to which its three first 
petitions were appropriate. Our spiritual and bodily 
needs are now about to occupy our thoughts, and 
its four last petitions give the key-note to our Ser- 
vice of Prayer. Employed with tliis intention, the 
Doxology is not subjoined. In Edward VI., First 
Book, . the Prayer was to be said here by the 
minister "with a loud voice" (opposed to inaudibly), 
but by him alone to the end of the petition, " Lead 
us not into temptation." " But deliver us from 
evil " formed the first response of the Versicles on 
the part of the people. 



THE VERSICLES. 

These " little verses," which seem brief anticipa- 
tions of the prayers which follow, are found in old 
offices for " Prime," early in the ninth century. 
They occur in the First Book of Edward VI. in a 
form which has been already noted, in the Second 
Book as at present. With one exception, each 
Versicle and its answer are taken from the Psalms. 
The first pair are from Psalm Ixxxv* 7. The 
second, with its intercessory prayer for the 
Sovereign, 1 Tim. ii. 1, is from Psalm xx. 9, accord- 
ing to the Septuagint and Vulgate renderings of the 
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Hebrew. The third pair are from Psalm cxxxii. 9. 
The fourth from Psalm xxviii. 9. The sixth from 
Psalm li. 10-11. In the Sarum "Bidding of the 
Bedes" the fifth stood thus, " O Lord, let there be 
peace in Thy strength/' and the answer, adapted 
from Psalm cxxii. 6-7, " and plenteousness within 
Thy towers." The present couplet, substituted for 
the Sarum one, in Edward VI., First Book, is taken 
from an Antiphon, or prelude, to the Collect for 
peace. The meaning of its somewhat obscure 
wording would seem to be, that while the Church 
delivers the message of peace, the world makes 
ready for battle. Powerless in her own strength 
to obtain between the passions of contending 
enemies, the peace which she desires and they 
contemn, she invokes the aid of Him who is the 
lover of concord, who maketh wars to cease in all 
the world, breaking the bow and knapping the 
spear in sunder, Psalm xlvi. 9. Compare Josh. v. 
13-1 4, 2 Chron. xxxii 7-8. 

In these Versicles the people with their own 
voice take their own part in Divine worship. Their 
position as a covenanted people, by virtue of which 
they take their share, 1 Peter iL 5, 9, is put 
prominently forward in " Thy chosen people," 
" Thy people," " Thine inheritance." 

Ministers, the three " orders of ministers in 
Christ's Church, Bishops, Priests^ and Deacons;" 
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endtte, from a Latin word to " clothe," a different 
word from " endue" when used as another form of 
endow, to bestow a gift or dowry. 



THE COLLECTS, 

The Rubric following the Versicles commences 
with the words, "Then shall follow three Collects.'' 
The service has so far consisted in great part of 
portions said either " after,*' " with," or in response 
to the minister. The priest now, aa representative 
of the people, collects and gathers up as it were in 
his own person and utters with his own lips the 
prayers which the people ratify by their Amen. 



THE COLLECT FOR THE DAY. 

The first of these Collects, that for the Day, is 
the same as that "appointed at the Communion." 
It connects both Mattius and Evensong with the 
Communion Office and introduces into them a 
prayer which relates to the season of the eccle- 
siastical year. A<3 these Collects for the Day ask 
for the special grace or blessing which is the subject 
of the Epistle and Gospel, another explanation of 
the name attached to them is that they are prayers 
colleoted or gathered out of those passages of 
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Scripture, giving their name to the other prayers 
which follow them. 

The book which contained what we should now 
call the Order of the Administration of the 
Holy Communion was in early times called a 
^* S<icramerU(m/^^ and included the Collects also. 
The Epistles and Oospels were contained in separate 
books. The best known Sacramentaries are those 
of Leo (a.d. 440), Gelasius (a.d. 492), and Gregory 
(a.d. 590). The Collects were copied from the 
Sacramentaries into the Sarum Missal (or comj>lete 
Communion Office), and from thence were re-copied 
and translated by the fmmers of our Prayer- Book. 
About twenty? -five date from the period of the 
Reformation. 

The portions of Scripture contained in the 
Epistles and Gospels for the ecclesiastical year may 
be divided into Commemorative and Practical. 
From Advent onwards the facts of our Lord's life 
are set before us till the history closes with His 
Ascension and the subsequent outpouring of the 
Holy Spirit. Trinity Sunday brings into prominence 
the great doctrine of the Catholic Faith. After 
this, until the return of Advent, the Church by 
holding up the " example of our Saviour Christ," 
enforced by the teaching contained in the Epistles, 
exhorts her children to all Christian " virtue and 
godliness of living, '' and leads them to seek it in 
their daily prayer. 
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THE SECOND COLLECT, FOR PEACE. 

This Collect, taken from the Sacramentary of 
G^lasius, has been used in England for more than 
twelve centuries. It is a prayer for defence from 
all ^* assaults of our enemies/' attacks from without, 
temporal or spiritual. The paitillel Collect in Even- 
song is a prayer that we may have the peace which 
dwells within. We pray for deliverance from the 
the power of any adversary, and so especially from 
that of our " ghostly enemy," 1 Peter v. 8. 

Peace, inward calm ; concord^ peace with others ; 
standeth, consists, F.B. Ps. cxxiv. 7, 1 Cor. iL 5 : in 
knowledge of whmn, in the original, "Whom to 
know, is to live, whom to serve, is to reign ;" defend 
U8y because we are Thy servants ; surely Unisting, 
having a firm confidence in. 



THE THIRD COLLECT, FOR GRACE. 

The use of this Collect, taken from the Sacra- 
mentaries of Gregory and Gelasius, at the office for 
"Piime" gave a special force to the words, "the 
beginning of this day." In both books of Edward 
VI. it ended the Service for Mattins. 

It is a pi-ayer for grace for a special object, " to 
live well," that God whose almighty power has kept 
us safely through the night would still defend us 
through the day, so that we. should not by ignorance 

cl 
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fall into sin, Psalm xxxviL 32, nor heedlessly run 
into danger "ghostly or bodily," but that our 
actions might be directed by His guidance to do 
such things as should please Him. 



THE PRAYERS. 



Two Rubrics precede this and tho remaiuiug 
intercessory prayei-s. The first refers to the intro- 
duction of an " Anthem.'* An " Injunction" of 
Queen Elizabeth (a.d. 1659) permitted the use of a 
" hymn or such-like song," " in the beginning or at 
the end of the Common Prayer." The anthem 
marks a transition from Morning or Evening 
Prayer to these additional and supplementary inter- 
cessions. The anthem may precede the Litany, and 
the Litany is to be sung or said after Morning 
Prayer. 



A PRAYER FOR THE QUEEN'S MAJESTY. 

This prayer, which is not only for the Queen 
personally, but officially, is fi i-st met with in a book 
of prayers published in 1547. From thence it was 
transferred in 1553 (the last year of Edward VI.) 
into a book set forth by authority as " A Prymmer 
or boke of priuate pi*ayer nedeful to be used of al 
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faythfuU ChnBtianes." It was much longer than at 
present, and began, " O Lord Jesu Christ, most 
high, most mighty King of Kings." It was placed 
in its shortened and altered form at the end of the 
Litany in the Prayer-Book of Elizabeth (a.d. 1559), 
and transferred to its present position in the Sealed 
Books. 

With Thy favour to heliold, to regard graciously, 
Deut. xxvi. 15 ; endue here means endow, bestow 
upon her ; wealth, well-being, 1 Cor. x. 24 ; 
Esther x. 3. 



A PRAYER FOR THE ROYAL FAMILY. 

This prayer is of comparatively recent origin. It 
is attributed to Archbishop Whitgift, and was 
placed at the end of the Litany as " a Prayer for 
the Queen and Prince and other the King and 
Queen's children," a.d. 1604., after the accession of 
James I. It began : ^* Almighty God, who has 
promised to be a Father of Thine elect and of their 
seed," but Charles I. having no children when he 
succeeded to the throne, it was altered to "the 
Fountain of all Goodness." After the birth of 
Prince Charles the old opening was restored A.D. 
1 632, but only to be again struck out and replaced 
by "the Fountain, ckc," by Laud, ad. 1633. It 
was placed at the end of the Morning Prayer in 
the Sealed Books. 



54 THE PRATERS. 

A PRAYER FOR THE CLERGY AND PEOPLE. 

This prayer, found in the Sacramentaries of 
Gelasius and Gregory, from whence it was taken in 
the Use of Sarum, is given in English at the end of 
an early copy of the Litany, and occupies a like 
place in Elizabeth's Prayer-Book. It was placed 
where it now stands in the Sealed Books. 

Great marvels, an allusion, before beseeching the 
gift of the Spirit, to His outpouring at Pentecost, 
and to the divers miracles and gifts of the Holy 
Ghost, Heb. ii. 4, 1 Cor. xii. 4, 8-11 ; bishops and 
curates, one word is used in the original as we might 
say " clergy," " bishops" liteiully means " over- 
seers ;" curates, all who have the care (Latin cura) 
of souls, not used in its modern sense here ; heaUh- 
fuL, c^c, literally " the spirit of Thy healthful grace," 
Thy grace which gives spiritual soundness, Psalm 
Ixvii. 2 ; the dew^ the constant, daily gift of Thy 
blessing, Hos. xiv. 6. 

A PRAYER OF ST. CHRYSOSTOM. 

This prayer occurs at the beginning of the Com- 
munion Service in some copies of the Constanti- 
nopolitan Liturgy, which is attributed to St. 
Chrysostom, Patriarch of Constantinople in the 
fourth century. It is found also in a Tjiturgy of the 
ninth century attributed to St. Basil. Like the 
preceding prayer, it is met with at the end of the 
English Litany of Aj), 1544, and like it ww tmnsh 
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f erred, after the example set by the Scottish 
Prayer-Book, to the end of the intercessory piuyers 
in the Sealed Books. It is not found in any 
Western Breviaries, and its use is peculiar to the 
Eastern and English churches. 

It is in the original addressed directly to Our 
Lord, commencing " O Thou who hast granted us 
grace," &c., and refers to the promise made by Him. 

With one accord, with one voice (compare the 
musical term ''symphony," accoixlant sound) ; dost 
promise, literally hast promised to two or three who 
call upon Thy name to "grant, &z." the reference 
is to St. Matt, xviii. 19, our rendering combines a 
reference to ver. 20; desires, unexpressed, petitions, 
expressed wishes ; expedient^ as far as is good for 
them ; granting, two things may be asked for with- 
out limitation, in this world knowledge of Divine 
truth, for that to come life everlasting. 



2 COB. xm. 

This blessing, found in the Eastern Liturgies, 
and used in one of the offices for the Hours, is an 
acknowledgment of the Catholic Faith in the Holy 
Trinity. It has been supposed to be a quotation by 
St. Paul from some Apostolical Liturgical fonu. It 
is a prayer rather than a blessing. 

The grace, by the means and favour of our Lord we 
approach the Father, Eph. iL 18, iii. 12 ; fellowship, 
the communion of the Holy Ghost, 
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THE ORDER FOR EVENING PRAYER 
DAILY THROUGHOUT THE YEAR. 

In the same way that our present Mattins has 
been formed from the three earlier ancient services 
of Mattins, Lauds and Prime, partly by fusing into 
one service the materials which they had in common, 
partly by retaining and arranging in a new order 
some of their distinctive portions, so our present 
Evensong is constructed out of two of the older 
offices, *' Vespers" and the latest Evening Service, 
" Compline" 

In Edward VI., First Book, Evensong com- 
menced with the Lord's Praver and ended with the 
third collect. " O Lord open, &c.," with its 
response, was omitted. " O God make speed, &c.," 
immediately followed the Lord's Prayer, then came 
the " Gloria Patri " and the directions as to the use 
of " Praise ye the Lord, <kc.," were the same as in 
the Morning Service. The Creed was not recited. 

In the Second Book of Edward VI. the only 
direction placed before Evening Prayer was, " The 
priest shall say Our Father, which, <fec." The rubric, 
however, before Morning Prayer directed that at 
the beginning both of Morning and likewise of 
Evening Piayer tlie minister should read one 
Sentence, then that which is written after them. 
This introductory portion was not printed in its 
present place in Evening Prayer until the Sealed 
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Books. The Lesser Litany and Versicles (the 
" Suffrages") follow in the First Book in the same 
order that they do in the Morning Prayer ; the 
same alterations which the Second Book made with 
regard to them in Morning Prayer are made by it 
likewise in the Evening Service. The recitation of 
the Creed was ordered in the Second Book. 

The points of difference which remain between 
the Morning and Evening Services are to be found 
in the selection of the Canticles and in the Second 
and Third Collects. 



THE CANTICLES. 
MAGNIFICAT. 

This Gospel Canticle has been suug for more than 
eight centuries in the services of the English 
Church, originally at Vespers, and now as a part of 
Evensong. 

The " Song of the Blessed Virgin Mary," as it is 
described, is the thanksgiving of one whose heart 
was filled with the hopes of a Messiah, and whose 
lips were familiar with the language of the Hebrew 
Scriptures. 

It bears much similarity to the song of Hannah, 
1 Sam. ii. 1 — 10. The Blessed Virgin begins with 
a thanksgiving that the Author of the Salvation for 
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which Israel was looking had not turned away from 
the humbleness of her position. She then foretells 
that for all time to come she should be called 
<< blessed^'' because God had done great things for 
her in condescending to take upon Him of her flesh. 
She then in prophetic vision transfers herself into 
the future, and looking back from thence narrates 
what great things God had done. This Canticle 
thus becomes a prophecy of the growth, progress, 
and office of the Church, which is the body of 
CHRIST, the fulness of Him that filleth all in. all. 
In this sense it is adopted into the worship of the 
Church as a celebration of the Incarnation, and is 
followed by the Christian Doxology. 

Magnify^ exalt, praise; my Saviour^ an Old 

Testament expression, Isa. xliii. 3, xlv. 15, Ix. 16, 
Hos. xiii. 4 ; lowliness, lowly condition ; with His 
arm, the symbol of power. Job xl. 9, Ps. xliv. 3, 
Isa. li. 9 ; kolpeuy the old form for helped. 



CANTATE DOMINO— PsA. XCVin. 

This Psalm did not occur in the office for Vespers, 
and is not found in Edward YJ. First Book. It is 
added in the Second Book apparently from a wish 
to assimilate the Morning and Evening Service so 
far as regarded alternative Canticles, 
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In the Hebrew it is simply headed ^' a Psalm ;" 
the Chaldee adds '^a Prophetical Psalm/' It was 
probably selected as viewed in this light, as of a 
Messianic character, and from the similarity of some 
of its language to that of the Magnidcat. 

The people are called upon to praise the Loi'd by 
every means in their power, both by songs and 
instruments, for the declaration of His salvation, 
for His victorious appearance in His kingdom, and 
for His remembrance of His mercy to Israel which 
would be the means of showing to the ends of the 
world the salvation of their God. The works of 
God's hands are called upon to swell the chorus of 
praise as well as those who dwell in the world. 

Beclaredy made known ; ahoimnSy instruments of 
the " clarionet" description ; round, an insertion by 
the translator; clap their hcmds^ an expression of 
joy. 



NUNC DIMITTIS. 

This "Song of Symeon the Just," as it is 
entitled in some copies of the F\rst Book of Edward 
VI., though the description is omitted in the Second 
Book, formed a part of the Vesper office both in 
East and West at a very early period. In the 
West it was transferred at a later date to Compline. 
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In language similar to that of Isaiah xlii. 6, 
xlix. 6, lit. 10, Ivii. 2, Ix. 3 ; it expresses t^e devout 
thankfulness of Symeon for the fulfilment of the 
promise made to him that he should be permitted 
before his departure to see the Lord's Christ. Its 
tone of peaceful, calm thankfulness seems to have 
been always recognised as peculiarly fitting it for 
employment as an Evening Canticle. 

N(ym lettest, <fcc., not a pi-ayer, but a statement, 
" Now I know that Thou art about to allow me to 
quit Thy earthly service with peaceful satisfaction, 
for Thy promise is fulfilled and mine eyes, &c." 



DEUS MISEREATUR— Ps. LXVIT. 

This Psalm, which formed a portion of the 
Sunday "Lauds" at Salisbury, was introduced in 
this place in Edward VI. Second Book. 

Its dedication "to the chief Musician, on 
Neginoth," or the stringed instruments, points to 
its original use in the Temple Service. Its subject- 
matter leads to the conclusion that it was a song of 
praise because the harvest was plenteous. Its 
theme is the "expression of the hope that the mercy 
of God, shewn to Israel, might draw all nations to 
Him, and that as His chosen people now praised 
Him so eventually all nations might rejoice and be 
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glad. A similarity of thought can be traced in the 
Nunc Dimittis, that the salvation prepared before 
the face of all people would be the means of making 
God's way known upon earth, Gen. xxiL 18, 
xxvi. 4, Isa. Ix. 3. 

Opening with an allusion to the priestly blessing, 
Numb. vi. 21-26, the psalm passes on into an 
address to God, and a belief is expressed that the 
blessing hoped for would be realised. The earth 
bringing forth her harvest is regarded as a type and 
pledge of a spiritual ingathering in the " field" of 
the world, 1 Cor. iii. (5, 7. 

Way, method of salvation, S. John xiv. 6, Acts 
ix. 2 ; folk, people, Ang.-Saxon. 



THE COLLECTS. 

THE SECOND COLLECT FOR PEACE. 

This Collect, found in both of Edward VI. 
Books, is taken from the Sacramentary of Gelasius. 

Our Lord warned His disciples that in the world 
they should have tribulation, but that He would 
bestow upon them a peace which the world could 
neither give nor take away. 
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It is the peace thus promised which is asked for 
in this prayer. The Morning Collect for peace had 
more in view the assaults of our enemies, and prays 
that they might be warded off from us so that we 
might dwell quietly. 

The present Collect prays rather that we may be 
enabled to pass our time in rest and quietness, not 
only in consequence of an outward defence, but 
that our hearts may be so filled with heavenly 
peace, and consequently occupied in obeying God's 
commandments that no room may be left, for the 
fear of man. 

Holy desires lead to good counsels, right resolves, 
which are manifested by jvst works^ holy actions ; 
thcU bothy <S;c.y that our hearts may be yielded to 
obny Thy commandment's, and our lives be calm 
under Thy protection, the fear of our enemies 
having been taken away. 



THE THIRD COLLECT, FOR AID AGAINST ALL 

PERILS. 

This Collect is taken from the Sacramentaries of 
Gelasius and Gregory, and is found in both of 
Edward VI. Books. 

It is an echo of the Nunc Dimittis, a prayer that 
lie who was to be the light of the people that sat 
in darkness might be our light in the coming night, 
Fs. xviii. 28, and protect us from all the dangers 
against which we should be defenceless. 
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AT MORNING PRAYEE. 

THE CREED OF ST. ATHANASIUS. 

QUICUNQUE VULT. 

This Ci-eed, which has sometimes been called " the 
Psalm Quicunque" was ordered in the Sai*um Use 
to be recited daily. The First Book of Edward VI. 
limited its use to the Six Great Festivals; the 
Second Book added the Seven Saints' Days, so that 
it should occur about once monthly. 

Questions as to its author, the date of its 
composition, and its original language, have afforded 
matter for long and earnest discussion. It sets 
forth the doctrines which St. Athanasius defended, 
but is not to be found in his writings. It is 
usually attributed to Hilary, Bishop of Aries, who 
lived in the middle of the fifth centuiy. 

It is found in a manuscript of the next century, 
and is generally believed to have been composed in 
Latin and subsequently translated into Greek. 

St. Athanasius, bishop of Alexandria, was fore- 
most in the controversy with Arius. When the 
Arian doctrine spread westward the upholder of 
Catholic doctrine considered themselves as the fol- 
lowers of Athanasius, and this definite statement 
of the Faith was associated with his name as setting 
* forth the truths for defending which he suffered 
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persecution. It is a positive statement of the 
Catholic Faith, and as such is a condemnation of the 
various heresies which successively troubled the 
Church. 

Amongst the heresies against which the state- 
ments of this Creed are directed are those of 
Praxeas, A. d. 198, of Noetus and Beryllus, about A.D. 
240. These heretics denied the Personality of the 
Son and of the Holy Spirit, and taught that they 
were only modes of existence of one Divine Per- 
son. The heresy of Sabellius, about a.d. 258, was 
very similar, except that it denied further that 
these manifestations of the Divine character in 
various aspects were permanent. Paul, bishop of 
Antioch, a.d. 265, a native of Samosata, held views 
of a similar character, clothed in mystical and 
philosophical language. Arius, a presbyter of 
Alexandria, a.d. 319, denied the co-eternity of the 
Son, involving thus a denial of His Godhead. He 
had many followers, who shared his opinions in a 
greater or less degree. Some of them were called 
Semi-Arians. While the Docetse, a sect whose 
Greek name we may render as "Illusionists," 
denied the real existence of Our Lord's human 
body, holding that it was such only in appearance, 
ApoUinaris, bishop of Laodicea, a.d. 362, in his 
zeal against Arianism, denied the perfection of the 
human nature by teaching the opposite error of the 
non-existence in CHRIST of a reasonable soul, the 
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place of which, he held, was supplied by the in- 
dwelling Word. Some heretics of the fifth century 
denied the two Natures of CHRIS'J', others in the 
seventh denied the existence in Him of a human 
soul. Eutyches, an abbot in the fifth century, 
denied the continuance of the human nature, assert- 
ing it to be lost and absorbed in the Divine. 
Nestorius, Patriarch of Constantinople in the fifth 
century, denied the Unity of CHRIST'S person, 
holding that into a human person, born of the 
Virgin Mary a Divine jjerson entered, in opposition 
to the " taking of the Manhood into God." Our Lord 
was made by this heresy not to be the Second Head 
of mankind, but an individual man. Montanus, a 
Phrygian, who lived in the second century, is to be 
regarded as much as an impostor as a heretic, he 
persuaded his followers to believe that he was the 
promised Comforter.- Macedonius, Bishop of 
Constantinople in the middle of the fourth century, 
denied the Personality ot the Holy Spirit, teaching 
that He was only an energy or influence of the 
Deity. 

It will be seen on examination of it, that this 

Creed deals with Three Subjects. First, with the 

doctrine of the Trinity in Unity, teaching us how 

we must think of the Trinity. Secondly, how we 

are to believe rightly the Incarnation of our Lord 

Jesus CHRIST, in sequence with the preceding 

n 
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doctrine. Lastly, as part of the first head, it 
affirms the Catholic doctrine as to the Holy Spirit. 
As this Creed is an afiirmation on all these points, 
it may be seen that heresy has ever consisted not so 
much in what it affirms as in what it denies. 

Whosoever willy d;c,y whosoever wishes to be safe, 
St. John ix, 27, 1 Cor. iv. 21, Rev. xxii. 17 ; saved^ 
to be in a state of salvation, Acts ii. 47, 1. Cor. i. 
18 ; Calholic Faithj the whole faith of the whole 
Church, heresy selects portions of the faith only; 
jEveryone, each one who wishes as above ; undeJUed, 
truth may be held intellectually but in unrighteous- 
ness^ Hom. i. 18 ; worahipy the faith is not only 
absent, but adoration ; con/oundi/ngy confusing ; 
person^ subsistence, a conscious being. The 
"Being" of the Three Persons of the Holy 
Trinity is one and the same, the Persons distinct 
in their consciousness, in this sense that which is 
impossible with man is possible with God. Incom- 
prelumdbley not to be contained within limits; 
begotten, the eternal relation of the First and 
Second Persons; Christicm Verity, true Church 
doctrine ; a/ore or after, in priority of existence ; 
rightly, in the original, "faithfully;" touching, as 
regards ; one aUogether, wholly one ; for as, d&c, 
not an argument or parallel, but an analogy, com- 
pare S. John xii. 24, 1 Cor. xv. 36; faithfully, 
after this word the Greek and Latin copies of the 
Preed insert " and firmly." 
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THE LITANY; 
OR GENERAL SUPPLICATION. 

• 

Both the word " Litany," and that which it 
signifies, are of Eastern origin. The meaning of 
the Greek word is " supplication," and originally in 
the East any prayers were called " Litanies." By 
degrees its application was narrowed to prayers 
used processionally, more or less ejaculatory and 
responsive, and containing many repetitions of the 
petition, " Kyrie eleison" (Loi-d have mercy upon 
us). 

The ^' Apostolical Constitutions/' composed in all 
probability sometime between the second and 
fourth century, contain prayers of this character, 
St. Chrysostom, a.d. 398, introduced the use of 
processional prayer at Constantinople. By the fifth 
century litanies had become common in the Western 
Church, and had received a Latin name of like 
meaning, *'• Rogations" (askings). Gregory the 
Great ordered the use of a special litany at Rome 
upon St. Mark's day, a.d. 590, as a penitential 
supplication for the removal of a deadly pestilence. 
A marked instance of their use had, however, 
occurred in the previous century. 

A succession of earthquakes, accompanied by the 

eruptions of volcanoes, now inactive, had lasted in 

Auvergne (a.d. 467) for nearly a year. A severe 

n 1 
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shock occurred at Yieime on Easter-eve. The con- 
gregation gathered in the church fled in terror. The 
bishop, Mamertus, who alone remained behind, 
resolved that henceforth the solemn litanies insti- 
tuted on account of the earthquakes should be of 
annual recurrence upon the three days before 
Ascension Day. These " Rogation Days** are still 
noted in our Prayer-Book as days of fasting and 
abstinence. In course of time the use of Litanies 
was extended to Ordinations, Dedications of 
Churches, Coronations^ and the like, until at length 
they came to be employed as forms of solemn sup- 
])lication on solemn, and especially on penitential, 
occasions, whether annual, monthly, or weekly. 

English versions of the Litany exist of early date. 
A letter to Cranmer from Henry YIII., by whose 
authority one of them was put forth, shows that 
the term " processions." " to be said or sung with 
reverence," was used at that time as equivalent to 
" Litanies." 

A revised version of the Litany is placed after 
the Communion Office in some editions of Edward 
VI., First Book. This had previously (a.d. 1544) 
appeared as a separate service, and was ordered by 
the "Injunctions" of a.d. 1547 "to be sung or 
said," in accordance, as was supposed, with scriptural 
precedent, Joel ii. 17, in the midst of the church. 
A Litany stool or desk was placed, generally in the 
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choir, for this purpose. A " fald-stool," the name 
commonly attached to such a stool or desk, is pro- 
perly the name of a folding seat or chair carried 
with a bishop for his use when officiating away from 
his cathedral. This revised Litany omitted the long 
list of invocations of the Saints, which followed 
the invocations of the Holy Trinity. In it the 
phrase " miserable sinners" was added after " have 
mercy upon us." 

The Litany, as it now stands, is a compilation 
from various sources. Moat of its petitions are 
taken from one or other of the various English 
" Uses." It bears throughout a great likeness to one 
in the "Simple and pious consultation" of Hermann, 
bishop of Cologne, the work of Melancthon and 
and Bucer, published a.d. 1543, and translated into 
English, A.D. 1547. 

The division of the Litany into two portions is 
an obvious one. The first part closes at the Lord's 
Prayer, and is of a uniform responsive structure. 
The second part commences with the Lord's Prayer 
and ends with 2 Cor. xiii. The iii*st portion was 
intended possibly more tor processional use, the 
latter for being sung or said in the " midst of the 
church," where, when the use of processions was 
abandoned, the whole was recited in its entirety as 
a separate service. 
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Its petitions may be classififnl according to their 
nature. The penitential yet adoring appeals to each 
Person in the Godhead to " have mercy upon us, 
miserable sinners," closed by an appeal to the 
Trinity in Unity, have been called the Invocations. 
The subsequent petitions are addressed to our Lord, 
who is called upon as " Good Lord'*' and our " Lord 
God." This portion is again sub-divided. 

Prefaced by an appeal to our Lord to spare us, as 
being our Redeemer, a series of petitions follow, 
which, as in them we pray Him to deliver us 
*^/rom" certain specified evils affecting u? spiritually, 
morally, physically, personally, or collectively, are 
called the Deprecations. 

Inserted before the last of tliese, which is cast in 
a different mould than the others, is a solemn re- 
iterated appeal to our Lord " 6y" the succesive acts 
of His Redeeming work. Beginning with the 
mystery of His Incarnation and closing with the 
gift of the Holy Spirit, these appeals are called the 
Obsecrations. Another series of petitions succeeds 
in which for the most part we seek to be heard for 
others. These petitions are called the Intercessions, 
and close with a fervent cry for " peace " and 
" mercy," and with the " Lesser Litany." 

The second portion of the Litany begins at the 
Lord's Prayer, which gives as it wei-e the key-note 
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to the prayers and versides which follow. It is 
taken in part from ancient sources, as the Litany of 
St. Mark's Day, in part from more recent ones, as 
Hermann's " Consultation." 

Of heaveftiy heavenly, "which art in heaven;" 
precious bloody addressed to our Lord as Redeemer ; 
offences of our fore/atherSj punish us not for their 
sins; for ever, ^^in cetemumy* compare the close 
of the Te Deum ; mischief, harm ; Jrom sin^ 
whether originating from within or from without, 
then from its consequences ; crafts, secret wiles, 
Eph. vi 11, 2 Cor. ii. 11; "craft," Ang. Saxon, 
" strength," from " knowledge being power" it came 
to mean " skill " as a " craftsman," Acts xix. 25, 
Kev. xviii 22, 2 Cor. xiL 16, degenerating into the 
bad sense of cunning; assaults, violent attacks; 
UvrulnesSy as the cause of the sins following, S. Matt. 
XV. 19, and which relate first to ourselves, then to 
our neighbours; hypocrisy/, the Greek word 
" hypocrite" is used for an actor, hence " unreality," 
playing a part ; envy, spite, leading on to malice, 
the desire to do wilful harm to another, ending in 
uncharitaMeness, ill-will, and loss of all brotherly 
love; deadly sin, sin which endangers the spiritual 
life ; deceit, delusions ; plag^ie, any calamitous 
visitation, as the plagues of Egypt; pestilence, 
disease ; sudden, perhaps from the context any 
violent death, unforeseen, finding us unprepared both 
in spiritual and temporal matters, (This expression 
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was much objected to by the Puritans at the Savoy 
Conference.) Sedition^ disloyal divisions; privy 
conspiracy^ secret plotting terminating in rebellion, 
all these are dangers to the state followed by a list 
of dangers to the Church ; false doctrine^ teaching 
not in accordance with the truth ; heresy y teaching 
condemned as false by the Church, frequently only 
partial truth, the Greek word means "choice," 
selection;" schism^ division, 1 Cor. i. 10, rending 
the unity of the Church. (These petitions were 
inserted after the Restoration). Mystery ^ a Greek 
word signifying a thing kept secret, derived from 
the closing of the lips in uttering the Greek M 
(mu), compare our " musing" silent thought and 
" muttering" inaudible speech ; passion, all Thy 
sufferings, both by Thy humiliation and by Thy 
glorification ; tribulation, crushing sorrow or trial, 
from a Latin name for a roller used to press out the 
grain from the husk ; 7'ule and govern, the Church 
is regarded as a kingdom and a vessel, Jas. iii. 4, 
affiance, undoubted trust ; illuminate^ enlighten, 
Ps. cxix. 130, S. John viii, 12 ; set it forth and. 
shew it, set it forth in doctrine, shew it in life. 
Tit. ii. 7 ; Lords of the Council refers either to 
Lords of the Privy Council, or to the House of 
Peers ; all tlie Mobility refers either to the Upper 
House of Parliament, or to all noble families, 
according to the meaning attached to the preceding 
phrase ; magisPrates, all who administer the law 
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aU Thy people^ of whatever nationality, 1 Cor. xii. 
13, Eph. ii. 19 ; dU nations^ in their character as 
such ; unity ^ at home ; peaces abroad ; concord , 
between each other ; do stand, the imagery is that 
of a battle ; comfort^ probably in its older meaning 
of "strengthen;" Satan^ Hebrew "adversary," Kom. 
xvi. 20; comforty in connection with tribulation, 
probably in its modern meaning "console;" prisoners 
and captives^ probably in relation to war, the Sarum 
use has " poor and captives ;" mercy upon all men, 
a summing up of all the previous petitions ; kindly 
fruits, produced aft^r their kind, or nature, natural 
products, various descriptions of food ; Vme repent" 
ance, <lcc., this petition was inserted in a.d. 1544 ; 
Son of God, besought next as Incarnate to be a 
sufferer and a sacrifice ; Thy peace, S. John xi^' . 
27 ; aftei* our sins, according to what our sins 
deserve; reward, requite, repay; corUrite, bruised, 
subtUty, the derivation of this word refers to 
weaving fine, imperceptible crafts ; Providence, 
foresight; most righteously, most justly or rightly. 
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PRAYERS AND THANKSGIVINGS. 
UPON SEVERAL OCCASIONS. 



PRAYERS. 

FOR RAIN. 

This prayer was placed in the First Book of 
Edward VI. at the end of the Communion office 
(possibly with the object of giving, when employed, 
a special intention to the celebration). In the 
Second Book ib was removed to the end of the 
Litany, a customary place for such special prayers 
when the Litany was used processionally. It was 
placed in its present position in the Sealed Books. 
Most of these prayers remind God either of a 
promise, or of some of His dealings recorded in His 
Word, petition for the supply of the special need or 
removal of the special trouble, and contain a con- 
fession of unworthiness. Promisedy S. Matt. vi. 33. 



FOR FAIR WEATHER. 

This prayer has successively occupied the same 
positions as the preceding one. The portion which 
follows the mention of the deluge commencing "We 
who for our, <kc.," bears considerable resemblance to 
a prayer in the Sacramentary of Gregory. PlaguCy 
a stroke or blow, hence a punishment, Num. xi. 
33, Zech. xiv. 12, 
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IN TIME OP DEARTH OR FAMINE. 

This prayer, with its alternative one, and that 
"In Time of War and Tumults," and also that "In 
Time of any Common Plague," were all four 
inserted in Edward VI., Second Book. They 
possibly owe their origin to a dearth, a foreign war 
and domestic troubles, and the Sweating Sickness, 
A.D. 1551. The latter Twas a mysterious pestilence, 
which, whether at home or abroad, attacked English- 
men only. These causes of anxiety were nearly 
simultaneous. 

Or this. 

This alternative form was omitted in Elizabeth's 
Book, and re-inserted in the Sealed Books. . 



IN TIME OF WAR AND TUMULTS. 

The opening words resemble those of a prayer in 
the Sacramentary of Gregory. 



IN TIME OF ANY COMMON PLAGUE, &c. 

Peculiar to the English Prayer-Book, the refer- 
ence to the " rebellion" and David's atonement were 
iitserted by Bishop Cosin. 
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IN THE EMBER WEEKS. 

The Ember-weeks are those in which the Ember- 
days occur. These days are the Wednesday, Friday, 
and Saturday after the first Sunday in Lent,* Whit- 
Sunday, September 14, and December 13. Theae 
dates are called in the Tables of Days of Fasting 
" The Four Seasons." The name has been derived 
from the Latin Qimtuor temporal corrupted into the 
German " Quatember," and 'abbreviated into the 
English '^ Ember." A second suggested origin is 
from " embers," as equivalent to " ashes," the sign 
of humiliation. A. third, and doubtless the correct, 
derivation is from the Saxon ymh-reney a " circuit." 
The Ember-days would then mean the periodically 
recurring days. Set apart from early times as 
seasons of fasting, the Council of Placentia, a.d. 
1095, selected them as appropriate, Acts xiii. 2, for 
ordinations. These Ember-week intercessory 
prayers for those about to be "admitted into Holy 
Orders," are peculiar to our Prayer-Book, and 
appeared for the first time in the Sealed Books. 

The first prayer lays most stress upon the Work 
of the Ministry, Eph. iv. 8-12, as needful in the 
Church. Almighty God is besought to guide those 
who are both its Hulers and Shepherds that they 
may exercise wisdom in their seleetion ot fit 
persons. Upon thene persons a blessing is asked. 

Fwnctwriy discharge of duty ; life and doctrine, 
example and teaching, " word and good example." 
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Or This. 

This alternative prayer refers more particularly to 
the persons about to be ordained. 

Divers orders^ different grades, "it is evident — that 
from the j^postles' time there have been these 
orders of Ministers in Christ's Church, Bishops, 
Priests, and Deacons." (Preface to the Ordinal, 
attributed to Cranmer.) Office^ ministerial position; 
administration^ ministerial work in that position; 
replenish^ store their minds ; endue, clothe them. 



A PRAYER THAT MAY BE SAID, &c. 

Taken from the Sacramentary of Gregory, found 
in the Primers among the Collects at the end of the 
Litany. 

Nature wad property, the attribute of whose 
nature ; pitifulness. Thy compassionate mercy. 



FOR THE HIGH COURT OF PARLIAMENT. 

This prayer, occurring for the first time in the 
Sealed Books, is attributed to Archbishop Laud, 
and appears to have been composed for an " Order 
for Fasting," A.D. 1625. It reappeared in a Special 
Form of Prayer three years later. 

Most religious and gracious, official designations. 
The petitions are two-fold, that their consultations 
might be prospered to the advancement, <fec., that 
they might so order all things as to procure the 
result of peace, <&c., being lastingly established. 
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A COLLECT OR PEAYER FOR ALL CONDITIONS 

OF MEN. 

This intercessory prayer is attributed to Bishop 
Sanderson or Dr. Gunning. It first appears in the 
Sealed Books. Some clauses would seem to have 
been removed before its insertion so bringing the 
word " finally" into so early a position. 

Good estate, prosperous condition ; all who profess^ 
ikcy notwithstanding that they deny the authority 
of the Church. 

Prayer is ofiered that such may be brought into 
the truth as taught, and the Faith as held by the 
Church, and into her unity. 

CHRIST, His sake, a mistaken, ungrammatical 
usage of the time arising from ignorance of the old 
Saxon inflection of the possessive case in '^ €«," of 
which the possessive case with '« is a remnant (as in 
" Cristes gewitnysse," " Christ's testimony"), and not 
an abbreviation of the possessive pronoun. 



THANKSGIVINGS. 

A GE>JERAL THANKSGIVING. 

After the Hampton Court Conference, a.d. 1604, 
the special Thanksgivings for Bain, Fair Weather, 
Plenty, Peace (" and Victory*'), and For Deliverance 
from the Plague were added at the close of the 
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Litany. They were transferred to their present 
position, and this General Thanksgiving and that 
For restoring Peace at Home added at the last 
Revision in the the Sealed Books. The General 
Thanksgiving is attributed to Bishop Reynolds or 
Sanderson, that for Peace to Bishop Cosin. The 
General Thanksgiving is so called, not because 
offered by the minister and people, which is incon- 
sistent with its position in the Service, but because 
it returns thanks for the mercies of God as a whole 
in creation, preservation, and redemption, and not 
for any special instances of them. 



THE SPECIAL THANKSGIVINGS. 

These supplement the General Thanksgiving, but 
call for no special notice beyond the explanation of 
some words and phrases which occur in them. 

Former and latter rain^ refering to the rainy 
seasons of Palestine. The ^^ former ravti^ fell in 
Autumn, before seed-time; the ^'latter rain" in 
Spring upon the growing crops. Jojjffd, causing 
joy ; immoderatey beyond our power to measure ; 
seasonabhy opportune ; apparent dangers, dangers 
which manifest themselves (not '^ seeming^' dangers) ; 
honesty f virtue ; jaws of death, compared to a 
devouring animal. Job xviii. 13. 



THE ORDER FOR THE 
ADMINISTRATION OP THE LORD'S SUPPER 

OR 

HOLY COMMUNION. 



THE TITLE. 

A second name, Holy Communion, is attached in 
this Title to the Sacrament of the Lord's Supper. 
In Edward VI. First Book it ran thus, "The 
Supper of the Lord and the Holy Communion, 
commonly called the Ma^s." The Title in the 
Second' Book, except in reading " for" in place of 
first " of," is the same as the present one. Three 
other names are applied to this Sacrament (two of 
which are not found in our Prayer-Book), the 
Liturgy, the Eucharist, the Mass. The first of the 
three is the earliest, the last is Roman. 

The word " Liturgy" is now used in a general 
sense for the whole of our services. It would seem 
to have been so employed in the first Preface, 
attributed to Bishop Sandei^on, a.d. 1661, whci*e 
the whole " Book of Common Prayer" is spoken of 
as "the Liturgy." The earliest " Forms of Divine 
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Worship" were concerned, however, almost exclu- 
sively with the Admiu is t ration ot the Lord's 
Supper, which was regarded as btiyg the gieat 
central act of worship, as specially *' the ministra- 
tion." " Liturgy" is an Anglicised form of a 
Greek word which bears that signification, it is 
applied in the Septuagint to the Levites, in the 
New Testament to both the Temple and the 
Christian ministry (St. Luke L 23, Acts xiiL 2), 
All subsequent Liturgies may be traced to one or 
other of five piimitive forms, the Liturgies of St. 
James, St. Mark, St. Thaddseus, St. John, and St. 
Peter. The four first are distinctively Eastern, 
the last is a Western Liturgy. In the Eastern 
Church the Office for Holy Communion has long 
borne the name of the " divine" or " mystical" 
liturgy, in the West the most common title has been 
the " Mass." The " Liturgy of St. John," or the 
*' Ephesian" Liturgy, was introduced into Gaul 
at an early period, and thence into Britain. 
Altered by Augustine, a.d. 597, and again by 
Osmund, A.D. 1085, it formed the basis of the 
English Office until the peiiod of the Reformation. 
The " Eucharist" is the English torm of a Greek 
word which signifies "thanksgiving." A com- 
parison of various passages of Scripture (St. Matt, 
xxvi. 27, St. Mark xiv. 23, St. Luke xxii. 19, 
xxiv. 30, and possibly Acts xxvii. 35), will shew 
how it came to be applied to the Holy Communion. 
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The necessity of the "giving of thanks" (1 Cor. 
xiv. 16) in a tongue understood by the hearers is 
interpreted as a reference to the celebration of the 
Lord's Supper, as though St. Paul had said " if the 
layman cannot recognise tlie close of the consecra- 
tion pitiyer how shall he say the " Amen ?" 

The origin of the word " Mass'' is traced by some 
to the Latin word " missa," which formed a part of 
the phrase by which the deacon "dismissed" the 
catechumens before the commencement of that 
portion of the service at which they were not 
permitted to be present. But those who thus 
explain it do not agree as to the precL**e force of the 
word. According to some it means "Go, the 
congregation is dismissed ;'' according to others 
" Go, it is the time of your dismission." More 
fanciful explanations refer it to the " mission" of 
an angel to be present at the consecration, or to the 
presentation in heaven of the offering made on earth 
by a like " mission." Another, and widely different 
explanation would derive " mass" from the Anglo- 
Saxon " msesse," a portion of food, a meal set upon 
a table, (Gen. xliii. 34) so that a " msesse-priest" or 
" mass-priest" would be one who conducted a 
sacrificial feast. This derivation, however, of the 
word "mass," gives no explanation of the early 
use of the word " missa," in connection with the 
Lord's Supper, 
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^' The Lord's Supper'' is an expreission found in 
1 Cor. xi. 20. In St. Chrysostom's HomDies upon 
the Corinthians, comTnenting upon the passage he 
writes that, " after the Communion of the Mysteries 
they all went to a common entertainment, the rich 
bringing their provision with them, and the poor 
and destitute being invited by them.'' It is to this 
meal that St. Paul would seem to allude, pointing 
out the contrast (according to St. Chrysostom) 
between the condescension of Our Lord in sitting 
at meat even with Judas, and. the contemptuous 
conduct of the richer Corinthians towards their 
poorer brethren. This, says St. Paul, is not to eat 
the " Lord's Supper." The name thus applied to 
the Passover-meal became in after times a designa- 
tion of the Sacrament which was instituted at its 
close. 

The remaining title the " Holy Communion" has 
probably arisen from St. Paul's language, 1 Cor. x. 
16. While *' Eucharist" sets forth this Sacrament 
as an act of worship, while '^ Mass" is probably the 
retention of a word in early ecclesiastical use, 
while the "Lord's Supper" regards the circum- 
stances under which our Lord " the same night that 
he was betrayed took Bread, and after supper the 
Cup,'' the "Holy Communion" leads the thoughts to 

the " Communion of saints," who being " many are 

£ 1 
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one bread and one body" (1 Cor. x. 17), as being 
partakers of ** ihe bread which cometh down from 
heaven" (John tL 50). 



STRUCTURE OF THE EARLY LITURGIES. 

The ancient Liturgies, though they differ from 
each other in many points, have broad outlines in 
common, which, if they do not infer the existence 
of an original and apostolic form, are at least evi< 
dence that certain things were held to be essential 
to the celebration of the Eucharist. 

In both East and West the Order of Administra- 
tion had a clearly marked division into two portions. 
The latter of the two was called in the East the 
'^ Anaphora" (a Greek word meaning uplifting), 
in the West the '' Canon " of the Mass. It com- 
menced with the call of the priest to the people, 
"Lift up your hearts" (Sursum corda). The 
portion which preceded this was styled in the East 
the " Pro-anaphora" (that ^'before the uplifting"), in 
tbe West the '' Ordinary of the Mass." This intro- 
duction was itself sub-divided into the " Mass of 
the Catechumens," which ended with their dismissal, 
and the " Mass of the Faithful," which included the 
remainder up to the " Anaphora" or "Canon." 
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A portion of the " Ordinar/* was recited in the 
vestrjy and a psalm called the " Introit'' was sung 
while the priest proceeded thence to the altar, where 
he commenced the public service. The " Pro- 
anaphora'' or " Ordinary" comprised the Collect, the 
Epistle and Gospel, the Creed, the Oifertory, and 
the Oblation (or offering of the Elements). 



THE COMMUNION OFFICE OF EDWARD 

VI., FIRST BOOK. 

The Order of the Administration of tlie Lord's 
Supper as it now stands in our Prayer-Books varies 
but slightly from that contained in Edward VI., 
Second Book, which, however, differs considerably 
from that given in the First Book by its insertions, 
omissions, and transpositions. What these are will 
be best seen by com{)anson with an outline of the 
Offices of the First Book, which is founded upon 
the Sarum Missal, and contains in addition original 
matter. 

A preliminary Rubric ordeieJ tliat " the priest 
standing humbly afoi*e the midst of the altar shall 
say the Lord's Prayer with this Collect" (the one 
for Purity, " Almighty God unto whom," (fee.) He 
was then to lay the *^ Psalm appointed for the 



86 COUMUNION OPPICE, EDWARD VI. FIRST BOOK, 

introit," after which followed the Lesser Litany 
(" Lord have mercy," <fec.) " Then the priest stand 
ing at God's board shall begin," Glory be to God, 
&c. {Gloria in excelsis). The Salutation followed 
(" The Lord be with you," &c.) Then followed the 
Collect for the day, after which came one of the 
(present) Collects for the King or Queen. Then 
followed in order the Epistle, the Gospel, the 
Nicene Creed, after the Creed a Seimon or Homily. 
Tf these contained no exhortation " to the worthy 
receiving of the holy Sacrament," the Exhortation, 
" Deaily beloved in the Lord," <fec., was to be 
given (this contiiined the portion referring to 
" Judas," now placed in the first Exhortation), or 
another Exhortation, nearly the same as the present 
first, might be read. -The Offertory was then to be 
sung, during which the alms were to be collected 
and the Elements placed " upon the altar." The 
Versicles again recurred (" the Lord be with you," 
Ac), after which followed ** Lift up your hearts,' 
&c. (Sursum corda)^ "It is very meet," &c., the 
Proper Preface, " Therefore with angels," <kc., and 
the " Holy, Holy, Holy," &c. {Ter sanctus). In 
this latter was inserted "Osannah in the highest. 
Blessed is he that cometh in the name of the 
Lord." The "Prayer for the Church Militant" (in 
an enlarged form) followed, leading on into the 
Consecration Prayer (" O God, heavenly Father, 
which of Thy tender mercy," &c.), which again, after 
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the manual acts, led into a Thanksgiving Prayer, 
including the one " Lori and heavenly Father," 
&c. The Lord's Prayer followed, then more 
Versicles, and after these the address " You that do 
truly and earnestly," <fec., the general Confessi<in, 
the Absolution, the Comfortable Words, and the 
Prayer of Humble Access, " We do not j)resu'Tie," 
(fee. Then came the reception by the priest and the 
delivery to the communicants, during which the 
" clerks" were to sing " Lamb of God, that taketh 
away the sins of the world, have mercy upon us — 
grant us Thy peace" (Agnus Dei), One out of 
many "sentences of Holy Scripture," called the 
" post-Communion," was then sung, followed by 
Versicles, the prayer " Almighty and everlasting 
God," «kc., and the Office ended with the Blessin*^', to 
which all the people were to answer "Amen." 



THE RUBRICS. 



The three firat of the present Rubrics vaiy but 
little from those of Edward VI., First Book. In 
it the fourth related to the dress of the 
officiating clergy. This waa replaced in the Second 
Book by the directions as to the covering and 
position of " the Table." 

Offended^ " scandalised ;" scandal, is the shortened 
form of a Greek word meaning a snare. 
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stumbling-block, or offence, it is translated ** an 
occasion to fall," .Kom. xiv. 13, and "offended," ver. 
21 and 2 Cor. xi. 29 ; advertise, used formerly 
in the sense of "to tell" (Num. xxiv. 14, Ruth iv. 
4) ; naughti/y formerly used as equivalent to 
" wicked," " bad " (Prov. xvii. 4, Jer. xxiv. 2) ; 
Jrowardness t.c., " fromwardness," a turning 
aside, waywaixiness, perverseness (Prov. ii. 15) ; 
Ordinary, any one possessing ecclesiastical 
authority, especially the bishop, "will you reverently 
obey your Ordinary, and other chief Ministers" 
(Ordination of Priests). Canon rule or law of 
the Church. 



THE LORD'S PRAYER AND THE 
COLLECT FOR PURITY. 

Tbe Use of Sarum is followed in this commence- 
ment, except that the recital is to be in public and 
not in a private preliminary service. The Collect 
for Purity is found in a Sacramentary of the eighth 
century attributed to Alcuin, tlie friend of 
Charlemagne, and in that of Leofric, bishop of 
Exeter, of the tenth century. 

In it, God is besought to cleanse by the inpour- 
ing of His Holy Spirit tbe thoughts whic& lie open 
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before Him, in order that by their purification we 
may be able to unreservedly love Him and set 
forth His praise. For the Scriptural character of 
its language see 1 Kings viii. 39, Ps. xxxviii. 9, 
xUv. 21, 11 2, 10-12, 1 Chron. xxviii. 9, xxix. 13 
(compare also Ezek. xiv. 1-3, Ps. Ixvi. 18, 1 John 
iii. 19-22, 24). 



THE TEN COMMANDMENTS AND 

RESPONSE. 

The Ten Commandments (possibly after the 
example of the Liturgy of PoUanus of Strasburgh), 
were first inserted in the Communion Service in 
Edward VI. Second Book. Their position, with a 
recurring response, is peculiar to the English Ritual. 
The version employed is that edited by Cranmer 
and others, a.d. 1539. They may be considered to 
be read here as a Lesson out of the Old Testament, 
divided into portions by a kind of "antiphon," 
containing a prayer for help to keep them. (Com- 
pare the "antiphon'' after the Psalm in the 
Visitation of the Sick). Or they may be regarded 
as the subject of a Eucharistic supplication prefixed 
to the Office after the manner of the Litanies pre- 
fixed tu the Greek Liturgies. They enable those 
intending to communicate to examine their ** Uvea 
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and oonversations by the rule of Qod's command- 
ments" before they presume to eat of that Bread 
and drink of that Cup. Their insertion \rould 
have a special force in the sixteenth century when 
the Anabaptists taUght that justification by faith 
rendered it unnecessarj^ to observe the obligation of 
the Moral Law. The response (commonly called 
the " Kyrie," from the word " Lord," with which it 
begins) may be traced in Ps. cxix. 36, and Jer. 
xxxi. 33, Heb. viii. 10. It is a prayer, not only 
that we may be outwardly moral iu action, but that 
our hearts may keep God's law, that carrying out 
our Lord's interpretation of the commandments (St. 
Mark vii. 21, St. Matt. v. 21), we may keep them 
in the spirit and not only in the letter. 



COLLECTS FOR THE QUEEN. 

These Collects were inserted for the first time in 
Edward VI. First Book, and followed the Collect 
for the day, until the order was changed in the 
Sealed Books. In some of the Gallican Churches 
a short litany for the King and Queen, the Bishops, 
Judges, and Army, was used in this place. The 
exhortation, "Let us pray," was usually made by 
the Deacon in the primitive Church, who announced 
the subject of the prayers. (Compare the exhoi-tation 
before the prayer for the Church Militant). 
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Similar pbtases to some in these prayers are found 
in the Salisbury Missal. 

The insertion of these Collects may have been 
inflaenced by the circumstances of the time, which 
waa one of dissoluteness and disorder, wanting both 
in ''peace and godliness.'' The doctrines of some 
led to a " wretchlessness of most unclean living," 
while the changes introduced into the cultivation of 
the land by its new possessors after the dissolution 
of the monasteries, had given nse to a discontent 
among the labouring classes, which shewed itself in 
open rebellion in the east and west of the country. 

The first of these collects asks that He, whose 
kingdom is everlasting, would direct the heart of 
His earthly minister to seeking His glory, and the 
hearts of the people to obedience. The second 
prays that the heart of the sovereign might be dis- 
posed to honouring God and seeking the welfare 
and peace of the people. 



COLLECT, EPISTLE, AND GOSPEL. 

The use of a Collect in this place was customary 
in ihe Church of Alexandria and the Churches of 
the West only. It is in this place that the 
additional Collects at the end of the Communion 
Office may be used if desired. 
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The earliest coUectioa of Epistles and Gospels 
(which are to be regarded as short Lessons taken out 
of Holy Scripture), is that attributed to St. Jerome, 
A.D. 384. Our own arrangement closely follows it, 
but the Roman Lectionary is in places dissimilar. 
The £pistle was in early times called the " Apostle," 
from being almost invariably taken from the 
writings of St. Paul, or some other of the Apostles. 
It was read by the Deacon, as was also the Gospel, 
from the pulpit, and the old custom was enjoined in 
in the Salisbury Missal, and by the "Injunctions" 
of Edward VI. Before the Deacon read the 
Gospel the people rose and repeated " Glory be to 
Thee, Lord." This practice of standing to listen 
to the Gospel is as old as the Apostolical Constitu- 
tions. At its close the people repeated " Thanks 
be to Thee, O Lord, for Thy Holy Gospel." The 
Scotch Prayer-Book, in accordance with the ancient 
custom, bids the people to say before the Gospel, 
" Glory be to God," and at the end of it, " Thanks 
be to Thee, O Lord." Edward VI. First Book 
inserts the " Glory be to Thee, O Lord," but not 
the concluding thanksgiving. The Second Book 
inserts neither, but one or both are still almost 
invariably employed by common consent, although 
not ordered by the Rubiic. 
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THE NICENE CREED. 

It is a common mistake to suppose that each one of 
the three Creeds contains more Christian truth than 
the one which preceded it. All rest upon "most 
certain warrant of Holy Scripture," and the truth 
is the same in all, though each may set it forth with 
increasing carefulness of language. The statements 
for example of the Nicene and Athanasian Creeds 
respecting our Blessed Lord are not new truths 
coined and issued by the Church at intervals, but 
are only a setting forth of the fulness of the mean- 
ing of our Lord's language concerning Himself. 
Any natural object makes a first impression upon 
our senses as real, whole, and individual, by-and- 
bye we may be called upon to regard it in connection 
with other objects, and in relationships which seem 
inconsistent with each other until rightly stated. 
Divine verities present themselves in the same way 
to our spiritual perceptions, but it may become 
needful to set them foi-th under vatious aspects and 
in their mutual relations, as far as the imperfection 
of human language will allow, and this is what is 
done by the Creeds. That the earth moves, seems a 
simple assertion, but to meet the wants ot enquirers 
it may be needful in process of time to make state- 
ments about its annual and daily ix)tation, the 
character of its orbit, the inclination of its poles, 
<&c., yet any assertions about these are all wrapped 
up in the briefer statement An intellectual, as 
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well as a moral and spiritual, change came over the 
world after the coming of CHRIST. Men ex- 
pressed their thoughts in new and subtile forms of 
language, and the Church found it needful frorfi 
time to time to present the Catholic Faith under 
such forms of expression as the character and 
intelligence of the age required. The matter of the 
teaching of the fourth century was identical with 
that of the first, the manner of expressing it was 
all that was changed. 

At the same time, under subtilties of theological 
language, perversions of the Faith crept in. Arius 
denied the co-eternity and co-equality of the Son 
with the Father, which was, in truth, a denial that 
Jesus CHRIST was God. The teaching of Arius 
was formally condemned by the assembly of 318 
Bishops, which is known as the General Council of 
Nicsea, held a.d. 325. This Council moreover drew 
up the Creed which is known oA the " Nicene," and 
which having subsequently received the confirma- 
mation of the Council of Ephesus, a.d. 431, and of 
Chalcedon, a.d. 451, may be coDsidered as setting 
forth the Faith of the Church in a more authori- 
tative manner than either of the other Creeds. 
The one Greek word which represents " being of 
one substance with/' and which asserted the Deity 
of CHRIST, varied only by one letter from a word 
which only claimed for Him Divinity, but the dis- 
tinction lay at the root of the Christian Verity and 
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of the Catholic Eeligion. As set forth by the 
Council of Nicsea, the Creed extended no further 
than the clause "I believe in the Holy Ghost." 
The remainder of the Creed, except the words 
"and from the Son,"" was added to set forth the 
true faith in opposition to the heresy of Mace- 
donius, at the Council of Constantinople, A.j). 381. 
Macedonius denied the Deity of the Holy Spirit. 

The words, " and the Son," relating to the " Pro- 
cession*' of the Holy Spirit, are not contained in 
the Creed as enlarged by the Council of Constanti- 
nople. They were added in the Western Church 
in the fifth century, and formally sanctioned by the 
Council of Toledo, a.ij. 589. The recitation of the 
Creed in the Liturgy was introduced by Peter 
Fullo, Patriarch of Antioch, a.d. 471, followed by 
Tiraotheus, Patriarch of Constantinople, a.d. 511. 

This Conft^Bsion of Faith as it was put forth by 
the Council naturally began " We believe." It 
here becomes the personal profession of faith of 
each one. Ordy Begotten, this does not imply more 
recent origin, but an order in the Divine Subsistence. 
The Son is equal to the Father touching Hi« God- 
head by an equality eternally deiived. He is the 
Son by nature and from eternity. Before all 
worldSj both in the original Greek, and in the 
Latin vei-sion, *' before all the ages ;" of God of 
Light is used in the sense of " from f Very God, 
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(fee, or, True God, &c. ; substance^ the Western 
equivalent for " essence," " Being ;" by whom, that 
is, by the Only-begotten Son ; and wcu incarnate, 
Christ took our nature upon Him miraculously and 
not by natural descent ; by the Holy Ghost, d;e,, 
liteially " of the Holy Ghost and of the Virgin 
Mary ;" and was made man, not " a man/' not one 
out of the number of mankind, but He took our 
" human nature," " the manhood," into God. Nor 
did the Divine and huiaan natures make together a 
new nature which partook of both, but perfect 
Godhead and perfect Manhood were joined together 
in One Person. CHRIST is perfect God and 
perfect Man, " of both one, in that one both." As 
the Eternal Son partook of the Godhead of the 
Father, so we partake of the Manhood of the Son. 
Ascended into Iieaven, our Lord was parted from 
His disciples while blessing them by a cloud coming 
between Him and them, which received Him out of 
their sight and carried Rim up into heaven ; the 
Lord and Giver of Life, literally the Lord, the Life- 
Giver ; who proceedeth, St. John xv. 26 ; and the 
Son, Kom. viii. 9, Gal. iv. 6, Phil. i. 19, 1 Peter i. 
11. The Eastern Church objects to this clause as 
unsanctioned by the authority of a General Council. 
Who spake by the prophets, of the Old Testament, 
and that not only by the sixteen usually so called, 
but by other holy men (Deut. x-^dii. 15, St. Matt 
xiii. 35, St. Luke xziv. 27-44, Acts ii. 3D, xiii 20, 
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xxvi. 22). The Holy Spirit spake also by the 
prophets of the Nfew Testament dispensation, men 
to whom the spiritual gift of prophecy (or speech 
flowing from the revelations and motions of the 
Holy Spirit) was imparted, as foretold by the 
prophet Joel (Acts ii. 16), for the building up of 
the church (Acts xiii. 1, 1 Cor. xii. 10, 28, xiii. 9, 
Eph. ii. 20, iii. 5, iv. 11). Catholic, the origin&l 
inserts " Holj" before Catholic : the omission here 
is probably accidental. 



THE RUBRICS AFTER THE NICEJNE 

CREED. 

The second only of these Rubrics, and that 
differently worded, is found in Edward VI. Books. 
By the first the Curate is ordeied to declare what 
Holy or Fasting Days are to be observed in the 
week following. He is here to give notice of the 
Communion (" if occasion be ") which is afterward 
called giving " warning for the celebration of the 
Holy Communion," but no form of words is given 
in which it is to be done. 

The clause (which formerly followed the word 

<< Communion*'), '^and the Banns of Matrimony 

published," ha.s been omitted by printers of the 

Prayer-Book since 1753 from its suppo&ed disagree- 

y 
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ment with the proviaioii of the Act 26 George II. 
c. 33, as to the publication of boniLS ; but the Act, 
and present Knbric before the Marriage Service, 
simply direct when the banns should be published 
in the afternoon, if there has been no morning 
service, and do not interfere with the directions of 
this Rubric as it stood before the unauthorised 
omission was made. 

The curate is also to publish here Brief s^ letters 
from the Sovereign auUunising collections; CUaiiom^ 
summonses from the Ecclesiastical Courts; and 
ExcommuiUeaticns, sentences pronounced upon 
offenders. 

The "Homilies'* or '* Instructions'* on religion 
here spoken of were " set f orth,"* the present First 
Book, attributed to Cranmer, Ridley, Latimer, 
Hopkins, and Becon, in 1547. The Second Book, 
in the authorship of which Archbishop Parker had 
perhaps some share, the largest portion being the 
work of Bishop Jewel, in 1563. A previous set 
of Homilies had been published about 1510, with 
the title ** The £pistles and Gospels, with a brief 
postel upon the same," «kc. The " postel," was a 
brief comment following after and commenting upon 
the passages just read, and was so called from the 
Latin words ''po9i Ula* (''after them"). Other 
Homilies wci-e published by Bp. Bonner in 1555, 
and again in 1558, setting forth Roman doctrine. 
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The earliest Homilies used in the English Church 
were those of -^Ifric, Archbishop of Canterbury, 
written about the year 957. All these had one 
object in common, the instruction of the people. 



THE OFFERTORY, AND FOLLOWING 

RUBRICS. 

St. Paul, writing to the Corinthians, refers (1 Cor. 
xvi. 1-2) to a contribution which he had directed to 
be made for the relief of the poor of the Church at 
Jerusalem. Each one was to lay aside weekly (as 
God had prospered him) a sum to be subsequently 
given as a whole. The Lord's Day was appointed 
as the most suitable time for the performance of 
this charitable work. Although this passage stamps 
with approval the practice of weekly charity, it is 
hardly a direction for alms-giving as a part of 
Public Worship, as the giver was to lay up the sum 
" by him," that is at home (French cliez lui). But 
it has been the practice of the Western Church 
from a very early period to offer " alms and obla- 
tions in the time of Public Worship." The custom 
of singing an anthem while this was being done is 
also of early origin. 
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The earliest purposes of the Offertory seem to 
have been the relief of the poor and the support of 
the clergy, while the " elements " required for con- 
secration appear to have been included in the 
"oblations." In Edward VI., First Book, the 
people were directed to " offer to the poor men's 
l)ox," and upon the customary days to " pay to the 
Curate the due and accustomed offerings." The 
Second Book directed the churchwardens to "gather 
the devotion of the people," that is, what each had 
devoted, or set apart, for a sacred use. 

The Sentences, which remain unchanged from 
Edward VI. Books, enjoin doing good by quotations 
from our Lord's words, by the example of Zacchseus, 
by exhortations taken from the Epistles, and by the 
blessing of the Psalmist. 

After the alms have been reverently brought to 
the priest and by him presented, and jplaced upon 
the Table, he is then further to place upon it " so 
much Bread and Wine as he shall think sufficient." 
The more detailed directions as to " setting both the 
bread and wine upon the Altar" of Edward VI. 
First Book were entirely omitted in the Second, 
but the Rubric was restored in a modified form in 
the Sealed Books. 
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THE PRAYER FOR THE CHURCH 

MILITANT. 

The ancient Liturgies contained a series of 
Intercessions for various classes of men. These, in 
the Prayer for the Church Militant, are combined 
into one comprehensive form, which exhibits many, 
even verbal, resemblances to the earlier petitions. 
These prayers in some of the Eastern Churches 
were placed before the Act of Consecration, in others 
after it. In the West one portion of them preceded, 
while another followed, the Consecration Prayer. 
In Edward VI. First Book this Intercession was 
placed immediately after the Ter Sa7ictu8 (" Holy, 
Holy, Hoi/'), when the Priest or Deacon turning 
to the people, was to say "Let us pray for the 
whole state of Christ's Church ;" " Then the Priest, 
turning him to the Altar," was to commence the 
Consecration Prayer, of which this was the open- 
ing portion. The present position of this prayer 
in the introductory part of this service is in accord- 
ance with the example of the Galilean Liturgy. 
The words, "militant here on earth," were intro- 
duced in Edward's Second Book through the 
influence of Bucer. One edition of that book 
gives " estate" for " state," either word meaning the 
whole organisation of the Church, as the Kingdom 
of Chiist, Christendom (compare Acts xxii. 5.) 

This intercession is made, first for the Universal 
Church, next for those who severally compose it, 
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for Kings and all in Authority, for the ^ergy and 
Laity, especially those then assembled, lastly for 
all those in distress, after i^hich occurs a Commemo- 
ration of those at rest, the faithful "departed," 
followed by a petition that we may be enabled to 
" follow their good examples," and so partake with 
them in the heayenly Kingdom. 

Edward VI. First Book after "congregation," 
continued " which is here assembled in Thy name 
to celebrate the commemoration of the most glorious 
death of thy Son." (Compare the Rubric at the 
end of this prayer, and the Second Rubric at the 
end of the Office). Then followed " high praise 
and hearty thanks," for " the wonderful grace and 
virtue declared in all thy saints," " and chiefly in 
the glorious and most blessed Virgin Mary," and 
"in the holy Patriarchs, Prophets, Apostles, and 
Martyrs." This passage then occuired, " We com- 
mend unto Thy mercy (O Lord) all other Thy 
servants which are departed hence from us, with 
the sign of faith, and now do rest in the sleep of 
peace. Grant unto them, we beseech thee, thy 
mercy and everlasting peace, and that, at the day of 
the general resurrection, we, and all they which be 
of the mystical body of thy Son, may altogether be 
set on his right hand, and hear that his most 
joyful voice, * Come unto me, O ye that be blessed 
of my Father,* " &c. All reference to the " Saints*' 
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and the '^ Departed'' was omitted in the Second 
Book. The Sealed Books inserted a simple Com- 
memoration. (Compare the tirst prayer in the 
Burial Service). 

Militant, engaged in conflict ; alms^ an abbrevia- 
tion and corruption of the Greek eleemosynay pity ; 
indifferently, without distinction, impartially; 
maintenance^ upholding: lively, living; Advocate^ 
one called to assist (specially in a Court of Justice) 
a pleader for another (1 John ii 1, St. John xiv. 
16 ; "advocate," compare Kom. viii. 26. 



THE EXHORTATIONS BEFORE THE 
HOLY COMMUNION. 

These exhortations are peculiar to tlie English 
Liturgy, and date from the Books of Edward VI. 
The substance of the first is to be found in Her- 
mann's " Consultation," the second is attributed to 
Peter Martyr, at Bucer's advice. Edward's Books 
directed that they should be used on the Sunday on 
which the Holy Communion was administered. 
The Sealed Books ordered their use on the Sunday 
previous. The first only (but in a fuller form than 
at present), was given in Edward VI. First Book. ' 
Together with frequent verbal dissimilarities (such as 
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"fruitful" for "meritorious cross") it contained 
much which is now omitted, and its sentences have 
been recast and shortened. Afl-er a passage 
enforcing on an intending communicant the duties 
of reconciliation and restitution where needed, it 
adds, " or else let him come not to this holy table, 
thinking to deceive God, who seeth all men's hearts. 
For neither the absolution of the priest can avail 
them, nor the receiving of this holy sacrament 
doth anything but increase their damnation." 
Again, any one with a troubled conscience is 
exhorted to " come to me or to some other discreet 
and learned priest taught in the law of God, and 
confess and open his sin and grief secretly that he 
may receive — comfort and absolution." It is 
impressed upon such as are satisfied with " general 
confession," that they should not "be offended with 
them that do use to their further satisfying, the 
auricular and secret confession to the priest," and 
on these latter not to be offended with the former, 
"not judging other men's minds or consciences; 
whereas he hath no warrant of God's word to the 
same." Edward VI. Second Book placed that 
Exhortation, which is now the Second, in the first 
place, and altered the one in the First Book into 
nearly its present language. Its own first exhorta- 
tion closes with an earnest address urging that all 
present should communicate and not stand by " as 
gazers and lookers on them that do," finally stating 
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that if such would consider what they had heard . 
they would, by God's grace, return to a better mind, 
for "the obtaining whereof, we shall make our 
humble petitions while we shall receive the holy 
Communion/' 

The first of the present Exhortations is an address 
to those purposing to receive " the most comfortable 
Sacrament of the Body and Blood of Christ " on 
the necessity of a consideration in "the mean 
season" of " the dignity of that holy mystery," and 
of an examination of the life and conscience " by 
the rule of God's commandments," of confession to 
Him, and of a " full purpose of amendment of life," 
of forgiveness of others, and of mutual reconcilia- 
tion. It closes with a solemn warning against 
coming " to that holy Table" in unpardoned sin, and 
with advice to such as are unable to quiet their own 
consciences. 

The second Exhortation is to be used when the 
people are " negligent to come to the holy Com- 
munion.'' It is concerned not so much with the 
fitting preparation for approaching the Lord's Table 
as with the danger of staying away from it. It is 
a bidding to come on God's behalf enforced by a 
reference to the parable of the Marriage Supper and 
the vain excuses of the guests. It concludes with 
urging a consideration of the punishment which 
must follow a neglect of Christ's own command. 
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THE EXHORTATION AT THE TIME OF 
THE CELEBRATION OF THE HOLY 
COMMUNION. 

The example of the ancient liturgical threefold 
preparation of repentance, faith, and charity pre- 
viously to the reception of holy Communion is now 
followed, in the Confession about to be made, in the 
recitation of the Nicene Creed, and in the exhorta- 
tion to "perfect charity with all men" of this 
address, which dates from the same time as the two 
preceding ones. In Edward VI. First Book it was 
placed immediately after the Creed as a kind of 
homily founded on 1 Cor. x. xi. to be used if the 
sermon was not upon worthy reception. After the 
words "sundry kinds of death" it originally con- 
tained the passage respecting Judas, now part of the 
first exhortation (^* Therefoi^e if — body and soul.") 

The primitive custom of " the kiss of peace" fell 
into disuse through change of habits. The passing 
round a relic or picture to be kissed by all which 
had been substituted, was disused at the Reformation 
as tending to superstition. A salutation of peace, 
to which the people responded, occurs here in many 
ancient liturgies. 

Comfcrtahley strengthening, feeding us with 
spiritual food, consoling, assuring us of God's 
" favour and goodness ;" worthily, with a due sense 
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of its value ; unworthily, without any such appre- 
ciation ; mystery y used for '^ Sacrament /' conversor 
tions, dealings, or companionsliip witli others ; 
damnationj state of condemnation, liability to 
punishment, not future, but present chastisement 
(1 Cor. xi. 32) ; open, disclose ; benefit of absolution, 
not the same benefit conveyed through another 
channel, but the benefit attached to absolution; 
ghostly, spiritual ; avoiding, setting aside ; scruple, 
uncertainty; decked, covered; oJgUe, duty with 
regard to you ; banquet, originally " a seat," hence 
a feast, from sitting down to it (compare ^ bank," 
Matt. ix. 9) ; iiot considering, seeing no difference 
between this and ordinary food, not appreciating the 
greatness of the gift ; plague, smite. 



THE INVITATION. 

In the Liturgy of the Church of Jerusalem the 
deacon addressed the people with these words, 
"Draw near with the fear of God, with faith 
and charity." This has been enlarged in the present 
invitation so as to point out " what is required of 
them that come to the Lord's Supper.'' In £dward 
VI., First Book, it followed the Consecration prayer, 
and contained after the words "Almighty God," 
" and to hitj holy church here gathered together in 
his name." The Second Book changed this to 
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*' before this congregation here gathered togotber in 
his holy name." 



THE GENERAL CONFESSION. 

In the ancient liturgies, confession, made either 
aloud or in silence, was customary. This, especially 
in the Eastern Liturgies, was usually confined to 
thiB priest alone, who confessed for the most part 
secretly. In the Sarum and other English Liturgies 
the priest confessed aloud, the people afterwards 
praying for him, confessing in their turn, and 
receiving his benediction. These confessions were 
united in Edward VI., First Book, and both of his 
books 'allow the confession to be made " in the name 
of all those that are minded to receive the holy 
Communion, either by one of them, or else by one 
of the ministers, or by the Priest himself." The 
present Kubric was inserted in the Sealed Books. 
Some of the language of this confession seems to be 
borrowed from Hermann's Consultation, but 
phrases not dissimilar are found in a Sacramentary 
of the time of Charlemagne. 

This confession expresses in earnest language a 
deep consciousness of sin, but nevertheless sorrowed 
for and repented of. This sense of unworthiness is 
indeed a requisite and a reason for approach, for 
drawing near with faith, trusting in God's manifold 
and great mercies. 
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THE ABSOLUTION. 

The earlier portion of the Absolution, containing 
the statement of God's promise and its conditions, 
is taken from Hermann's Consultation. By placing 
the words "Almighty God" before "have mercy," 
'&c,, the latter paH becomes a close translation of 
the form of Absolution in the Sarum Missal. 
Nearly every ancient Liturgy contains a benediction 
of the people before Communion. An example of 
a benedictory prayer occurs in the Liturgy of 
Csesarea as early as the year 370. The Alexandrian 
Liturgy contains these expressions, "May Thy 
servants and handmaidens be absolved by the mouth 
of the Holy Trinity, Father, Son, and Holy Spirit, 
and by a mouth of me, a sinner, Thy unworthy 
servant — ^grant that we may be all absolved, and 
with us absolve all Thy people" (compare 2 Cor. ii. 
10, where "in the person of" is equivalent to 
"acting for.") Absolution is efficacious when 
God's gi*ace concui's with man's ministry (2 Sam. 
xii. 13). 



THE COMFORTABLE WORDS. 

The introduction of these passages of Scripture 
is a peculiarity of the English Liturgy, and arose 
probably from the occurrence of all of them except 
the first in the Confession and Absolution of Her- 
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mann's Consultation. They are here placed by 
themselves with an exhortation to Hsten to them 
prefixed^ as being confirmatory of the preceding 
Absolution and encouraging to the communion 
about to follow. 



THE SECOND PART OF THE 



OllDER OF THE ADMINISTBATION 



OF THE 



LORD'S SUPPER 



THE VERSICLES. 

These Versicles begin that more solemn portion 
of the Office (to which all before has been intro- 
ductory), known in the East as the " Anaphora,'' in 
the West as the " Canon " They occupy the same 
position in every ancient Liturgy, though in some 
of the Eastern Churches the Apostolic Benediction 
("The grace," <kc.," 2 Cor. xiii. 14) was prefixed, 
the people responding, "and with Thy .spirit." 
From the Greek of the words, " let us give 
thanks," we have the word "Eucharist," or 
Thanksgiving, as a title of the Holy Communion. 
References to these Yersicles are to be found in the 
writings of St. Cyril, Bishop of Jerusalem (a.d. 
348), and in those of St. Cyprian and St. 
Augustine, 
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THE THANKSGIVING AND THE PROPER 

PREFACES. 

The Thanksgiving, founded upon the example of 
Our Lord (St. Luke xxii. 19-20), formed an impor- 
tant and often lengthy poition of the early 
Liturgies, having much the same character in 
all. In some portion of it, and not invariably 
at its close, the hymn, " Holy, Holy, Holy," <Crc., 
the Ter Sanctus^ or as it was called with similar 
meaning in the East, the Trisagion (Thrice-hcly) 
based upon Isa. vi. 3, Rev. iv. 8, was introduced. 
In the fourth and fifth centuries, the custom arose 
of inserting before the Ter Sanctua at the several 
Christian Seasons, an appropriate reference to the 
facts which they commemorated, and the doctrines 
connected with them. As this practice was soon 
extended to all Holy-days, the nuinber of these 
"prefaces" became very large. The Roman and 
early English Missals contained ten, bearing on the 
Greater Festivals. The First Book of Edward VI. 
reduced the number to five as at present, and 
ordered the use of each one upon the day only to 
which it had reference. The Second Book extended 
this limit to the seven following days, except in the 
case of Whit-Sunday, when the preface proper 
" upon the Feast of Trinity only," completed that 
period. The celebration of the Octave had its 
counterpart in the Jewish Festivals (Lev. xxiii. 36). 
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The Proper Preface for Christmas Day resembles 
the ancient collect for the day before, in the Sacra- 
mentary of Gelasiiis, in which also are to be found 
the Prefaces for Easter-day and Trinity Sunday. 
The one tor Ascension-day occurs in ' Gregory's 
Sacramentary, that for Whit-Sunday may be com- 
pared with one in the Gallican Liturgy. 

The introduction to the Ter Sanctus, together 
with the Proper Preface and the subsequent, 
"Therefore with Angels," tkc, as far as the "Holy, 
Holy, Holy," was in the ancient Liturgies allotted 
to the priest alone. In accordance w ith this ancient 
custom Edward VI. First Book prints the Ter 
tSanctus as a separate paragraph, followed by the 
rubric, " This the clerks shall also sing." The 
Second Book omitted the rubric. Subsequently to 
the Hampton Court Conference the paragraphs 
were printed without any division. 

TJieref ore with Angels, iSac.^ degrees of supremacy 
and subordination are indicated in Rom. viii. 38, 
Eph. i. 21 ; wa^ inade very man, not "a man;" 
Jiery tongues, resembling fire in appearance. 



THE SERAPHIC HYMN OR TER 

SANCTUS. 

This Hymn is to be found in every ancient 

Liturgy. In some of the Eastern ones an addition 

i3 made of, " Osanna in the highest, blessed is He 

o 
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that Cometh in the name of the Lord, Osanna in 
the highest," which was omitted in Edward VI. 
Second Book. 



THE "PRAYER OF HUMBLE ACCESS." 

At this point some '\'ariations in the Office are 
found in the early Liturgies. Some insert an 
account of portions of Our Lord's life and ministry, 
ending with the evening of the Paschal meal, and 
thus lead up to the Consecration Prayer. In others 
this is entirely wanting, and its place is supplied by 
prayers similar in purport to the Prayer for the 
Church Militant, leading also into the Prayer of 
Consecration. 

J|[|||This prayer, with which we humbly approach 
" The Lord's Table," bears some resemblance to one 
in the Liturgy of St. Basil, and may be possibly an 
enlargement of some few sentences in the Liturgy 
of Csesarea. It appears in Edward VI. First Book 
with the insertion and transposition after " drink 
His blood," of " in these Holy Mysteries, that we 
may continually dwell in him and he in us, that 
our sinful," (fee. 

It commences with a confession of our unworthi- 
nesa, and with an allusion to Our Lord's conduct to 
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the SyrorPhoenician woman, pleads that as He must 
erer possess the same attribute of mercy, that Ho 
would grant us so to eat and drink "in the Lord's 
bupp^-.r," that being cleansed and washed and made 
partakera of His Humanity we may be filled with 
all the fulness of God. 



THE PRAYER OF CONSECRATION. 

This prayer, in Edward VI., First Book, was 

preceded (without any division between them) by 

the Prayer for the Church (Militant), which now 

occupies an earlier position in the Service, and 

closed after the act of Consecration with the first 

Thanksgiving Prayer, which now is separated from 

it. The Rubric in the First Book was as follows, 

"Then the Priest, turning him to the Altar, shall 

say or sing, plainly and distinctly, this prayer 

following." In the First Book the Lord's Prayer, 

Address (You that do truly, &c.). Confession, 

Absolution, The Comfortable Words, and the 

Prayer of Humble Access, intervened between the 

Consecration Prayer and the Reception. After the 

" Comfortable Words," the Rubric directed " Then 

shall the Priest, turning him to God's board," <fec. 

The Second Book rearranged the Service, omitted 

the word " altar" throughout (to meet the scruples 

of Bishop Hooper), but retained "God's board," 

a 1 
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which was replaced by "Lord's Table" in the 
Sealed Books. The omission was doubtless 
regarded as a protest against Koman doctrine, yet 
a Jew would hardly have seen the significance of 
the change. To such an one the " altar" and " the 
Table of the Lord" were interchangeable words 
(Ezek. xli. 22, xliv. 16, Mai. i. 7), applied either as 
he regarded more especially his sacrificial act, or the 
feast upon the sacrifice, which in some cases fol- 
lowed, in which he was a partaker of the altar, 
that is of the Lord's Table (1 Cor. x. 18—21). 
The " oblations" (whether the word inserted in the 
Sealed Books refers to the elements or the alms) 
are to be presented and placed upon the " holy 
table,*' which, in this respect, fulfils the purpose of 
an altar without the name. Convocation in 1640 
enacted a Canon which stated that the " holy table" 
may be "called an altar by us in that sense in 
which the Primitive Church called it an altar, and 
in no other." (The legality, however, of this Con- 
vocation itself is questionable, and some of its 
canons pointed as much to political as ecclesiastical 
objects). 

This prayer, after the introductory portion (which 
concludes with the words " coming again"), may be 
divided into two parts. The first is a prayer for 
ourselves, the second (commencing with " Who in 
thc-^anie night," tfec), is a commemoration of the 
words and acts of Our Lord. Edward VI. Fii*st 
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Book, after the words "coming again/' following 
the example of many of the Eastern Liturgies, 
inserted a prayer that the Holy Spirit might " bless 
and sanctify" the " gifts and creatures of bread and 
wine, that they may be unto us the body and blood 
of Thy most dearly beloved Son, Jesus CHRIST. 

The commemoration of both the words and acts 
of Our Lord, with a manual repetition of the latter, 
has, from the earliest days, been considered neces- 
sary to consecration. The breaking the bread 
during instead of after the the act of consecration, 
is peculiar to the English Liturgy. 

To suffer death upon the cross, by the Law of 
God, life is forfeited by sin, of which death is the 
consequence. The Only-Begotten Son took to 
Himself in His Incarnation a body capable of death, 
and died, though He " knew no sin," for our 
redemption. His death was equivalent to the 
death of all (2 Cor. v. 14). By it all were loosed 
from the claim of the law (St. Matt. xx. 28). He 
made then a sufficient " satisfaction for the sins of 
the whole world," *.* and did institute,'*' ike. He 
commanded not a passing condition of the mind 
and heart, but instituted a sacrament, a perpetual 
memorial, capable of continued repetition, (l^o 
celebrate, means literally to repeat an action fre- 
quently, or speak often of a thing ; a celebrated 
man is one much and often spoken of) ; until His 
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coming again, when it will become needless ; 
creatures of bread and wine, which remain un- 
changed in substance. Our Lord miraculously 
exercised His creative power upon both bread and 
wine, St. Matt. xiv. 16-19, St. John ii. 9. The 
fact of each miracle is recorded, tbe manner of it is 
untold. In remembrance, the commemoration is 
followed by the reception ; do this, dec, do this, for 
a memory of Me, as oft as ye shall drink this cup. 
The act, with its purport, precedes communicating. 
Amen, by this the people themselves unite in the 
action of the priest. 



THE COMMUNION. 

The Rubric in this place in Edward VI., First 
Book, gives no direction as to the manner of 
delivering the bread, but assigns as a reason for the 
clergy communicating first " that they may be ready 
to help the chief Minister." The Second Book both 
prescribes the manner and retains the reason (though 
it omits all direction as to the acts of the priest 
during consecration). A Rubric at the close of the 
Office in the First Book adds that the "Sacrament 
of Christ's Body" should be placed in the mouths of 
the people by the priest, lest it should be conveyed 
" secretly away" for superstitious purposes. In the 
Eastern Church the laity receive the bread into 
their mouths from a spoon after it has been dipped 
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by that means into the cup. The custom, however, 
of delivering the bread " into" the hands was the 
primitive one according to St. Cyril ; all meekly 
kneeling, in a posture of humility. 

The words of administration in the second century 
seem to have been simply " The body of Christ," 
" The blood of Christ," to which towards the sixth 
century "preserve thy soul" was added, and to this 
again in the eighth century '•' unto everiasting life." 
In the short Liturgy in English drawn up in 1548, to 
be used for the communion of the people at the cFose 
of Mass (in which the priest alone had communicated) 
"preserve thy body" was used in delivering the bread, 
" preserve thy soul" in delivering the cup (a dis- 
tinction made and still retained in the " Praver of 
Humble Access"). In the First Book "body and 
soul " were used in each instance. The Second Book 
did away entirely with these primitive words of 
administration, and substituted those which begin 
"Take eat," "Drink this," <fec., which form the 
concluding portion. The ancient form was restored, 
and the recent one retained, in the Prayer-Book of 
Elizabeth. 



TFTE RUBRICS AFTER COMMUNION. 

Edward VI., First Book, had here the following 
Rubric, "In the communion time the Clerks shall 
sing, O Lamb of God, &c. (Agnus Dei), begin- 
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ning as soon as the Priest doth receive the holy 
Communion." After the Communion one sentence 
taken out of twenty-two Sentences from the New 
Testament was also to be sung, called the " post- 
Communion." The Second Book omitted both 
these directions, and transposed the Lord's Prayer 
from before the Consecration to its present position. 
The Rubric which stands first was added in the 
Sealed Books. 



THE LORD'S PRAYER. 

The Lord's Prayer is used here as the introduc- 
tion to the thanksgivings with which the Com- 
munion Office ends. 



THE PRAYER OF OBLATION. 

This prayer in Edward VI., First Book, formed 
the concluding portion of the Prayer of Consecration. 
It began thus, " Wherefore, Lord and heavenly 
Father, according to the Institution of Thy dearly 
beloved Son our Saviour, Jesus Christ, we Thy 
humble servants do celebrate and make here before 
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Thy divine Majesty, with these thy holy gifts, the 
memorial which thy Son hath willed us to make 
having in remembrance his blessed passion," d:c. 
The Second Book altered its wording and trans- 
posed it to its present place. 

An offering has been made of our substance in 
the alms, of God's " creatures of biead and wine" in 
the oblations, of '^ our sacrifice of praise and thanks- 
giving," our Eucharist. An offering is now made 
of " ourselves, our souls and bodies," and so of the 
"whole Church," the "one bread," the "mystical 
body" of Christ. We beseech God to accept, not- 
withstanding our un worthiness, this our " perpetual 
memory" of Christ's death, according to His holy 
institution, which He having commanded us to 
continue, is our "bounden duty and service," by 
which we beseech God to pardon our offences 
through Jesus Christ our Lord. 

Entirely^ with our whole heart ; merits and deaths 
Bom. V. 19, Philip, ii. 8; Thy whole churchy see 
Heb. xii. 23 ; our souls and bodies^ 1 Cur. vi. 20 ; 
r6a«ona5Ze, as beings possessed of reason, in opposi- 
tion to animal sacrifices; fulfilled, wholly filled 
(compare " fill you with all spiritual benediction and 
grace," "fill them — with the spirit of Thy holy 
fear"). 
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THE THANKSGIVING PRAYER. 

Prayers similar to the present one are found in the 
ancient Liturgies. This prayer begins with a 
thanksgiving and ends with a petition. The former 
is twofold, first for the spiritual " food" bestowed, 
and next for the assurance conveyed "thereby." 
This assurance is of God's favour (that we are 
children of grace), of membership with Christ, of 
heirship of God's everlasting kingdom. The petition 
is for grace to continue in the same. 

Duly rec^ivedy as having been " duly ministered 
according to Christ's ordinance in all those things 
that of necessity are requisite to the same," Artk 
XIX. ; thereby, by the holy mysteries, which are the 
" pledges of His love ;" very, actually, truly ; 
incorporate, united in and to the mystical body. 



GLORIA IN EXCELSIS. 

This hymn can be traced back in the Eastern 
Church for fifteen hundred years. In the time of 
Athanasius, in the early part of the fourth century, 
it formed a pai-t of daily Mattins. The Church of 
England has used it in the Communion Office for 
twelve hundred yeara. Its authorship is uncertain. 
Western writers have ascribed it to Telesphorns, 
Bishop of Rome, a.d. 150, but this is open to 
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doubt. In the Eastern Church it is known as " the 
Angelic Hymn," from its opening with the words 
of the angels. Standing at the opening of the 
Liturgy in Edward VI., First Book, it was in the 
Second Book transferred to the close, possibly to be 
in accordance with our Lord's example, Matt, 
xxvi. 30. 

GoodrwiUy on the authority of two manuscripts 
and of some Versions the Douay translation, follow- 
ing the Vulgate, renders the passage '' to men of 
good-will," but the reading " good-will to men," has 
the largest amount of authority. Eyen were the 
Vulgate rendering to be accepted, it would still 
mean " to men of God's good-will," in whom He 
was well-pleased in Christ, all the elect people of 
God. Takest, see St; John i. 29, Heb. vii. 26-7. 



THE BENEDICTION. 

The Benediction is composed of two parts, " The 
peace, drc. — and the blessing, &c." The first por- 
tion, taken from Philip, ir. 7, occurs in the English 
Liturgy of 1548, the latter part was added in the 
First Book. This latter half is similar to an early 
Anglo-Saxon Benediction, while one in the Sacra- 
mentary of ^Ifric in a measure unites both 
portions, " The Blessing, (&c., and the peace of the 
Lord be with you." 
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THE COLLECTS. 

The addition of Collects was not unusual in the 
old Sacramentaries. The first of the present collects 
was originally intended to be a prayer for travellers, 
and is found in the Sacramentaries of Gelasius and 
of ^Ifric. The Second (" O Almighty," <fec.), and 
the sixth (" Prevent us," (kc), occur in the Sacra- 
mentary of Gregory. The third, fifth, and sixth 
appeared for the fii-sb time in Edward VI. First 
Book. 



THE RUBRICS AT THE END OF THE 
COMMUNION OFFICE. 

The substance of some of these Rubrics in a 
different foriJi, together with much matter now 
omitted, is to be found in the First Book. One 
ordered that the Parishioners in turn were to pro- 
vide the "just valour (value) and price of the holy 
loaf ;" another, that " some one, at the least, of 
that house," the turn of which it was " to offer the 
charges of the Communion," should "receive the 
holy Communion with the Priest." In the Second 
Book " the bread and wine for the Communion" 
were to be " provided by the Curate and the 
Churchwardens at the charge of the parish," and 
other alterations were made. These rubrics received 
their present form in the Sealed Books. The first 
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has a counterpart in the '^missa sicca," or "Dry 
Mass/' of the Middle Ages, in which the Liturgy 
was recited with the omission of the Consecration 
a practice which (being abused for the purpose of 
receiving offerings) was forbidden by several 
Councils, and gradually fell into disuse. The 
second, third, and fourth are directed against the 
Boman practice of the celebration of Mass by the 
Priest alone. 



The fifth rubric is intended to allow the use of 
leavened bread as in the Eastern Church ; by the 
rubric in Edward VI. First Book the bread was to 
be " unleavened and round — ^but without all manner 
of print f the Second Book altered this to '^ such 
as is usual to be eaten — ^but of the best and purest." 
The ?ixth rubric is partly directed against the 
Koman custom of " reservation," in order that the 
Sacrament of the Lord's Supper should not be 
** reserved, carried about, lifted up, or worshipped," 
Ai-t. xxviii. The seventh is respecting the pro- 
viding the elements. The two concluding ones are 
concerned with the number of times the parishioners 
should communicate yearly, the offerings for the 
support of the clergy, and the disposal of the alms. 
The additional portion known as the '' Black 
Rubric," formed in the Second Book a rubric 
directed against " adoration" '* either unto the 
sacramental bread and wine," or '* to any real and 
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essential presence there being of Chnst's natural 
flesh and blood." The whole declaration was 
omitted in Elizabeth's Prayer Book, but restored in 
the Sealed Books, the last phrase being modified 
into "any Corporal Presence of Christ's natural 
Flesh and Blood." 



THE MI19ISTRATI0N OF 



PUBLIC BAPTISM OF INFANTS, 



TO BE USED IN THE CHUBGH. 



THE TITLE AND PEEFATORY RUBRICS. 

Baptism, as a waJshing or bathing, was employed 
as a religious action before it was raised to the posi- 
tion of a Sacrament of the Church of Christ. It 
was a sacred rite practised hj the ancient Egyptians, 
Greeks, and Romans, who regarded the physical 
cleansing as significant of a moral one. Washing, 
besides forming a part of the ceremonial of the con- 
secration of the priests, Ex. xxiv. 4, was enjoined 
by the Mosaic law after the contraction of any 
defilement. The Jews, in the time of our Lord, 
had greatly multiplied the occasions for ceremonial 
washings, and had extended them from a purification 
of the i>erson to clothing and articles of various 
kinds, Mark vii. 3, 4. It may be remarked that 
these washings or '* baptisms" were hardly likely to 
have consisted in every case of immeisions, but 
i-ather in the jiouring or sprinkling of water. A 
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custom bad also arisen of baptising " proselytes*' or 
converts to Judaism from among tbe heathen, in 
token of their reception into the " commonwealth 
of Israel" and admission to a share in the covenant 
of promise," Eph. ii. 12. The *' baptism of John" 
would consequently occasion no surprise to a Jew in 
connection with his proclamation that the " kingdom 
of heaven" was at hand. It would be regarded as 
a fitting preparation for admission into the approach- 
ing kingdom. Entrance into the company of our 
Lord's disciples would seem to liave been marked 
by a similar observance, John iv. 1, 2, but this rite 
is not to be regarded as being the same with the 
Sacrament, which was subsequently ordained, 
John viii. 39, Acts xix. 1-3. 

The Title is the same as that in the, First Book of 
Edward VI, except in the substitution of " minis- 
tration" for " administration," and the addition in 
the Sealed Books of the words " of Infants." The 
Second Book of Edward YI. omitted the. word 
" Public." 

In both of Edward's Books, our present first 
Rubric was prefixed more in the form of a brjef 
explanatory preface. It alluded to the custom, 
" grown out of use," of ministering Baptism " at 
two times in the year, at Easter and Whitsuntide," 
and continued in the same wording as our present 
rubric, using however, " English," where we now 
read " vulgar tongue/' 
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In order that the Baptism may be " public," the 
choice of a Sunday or Holy-day is advised, the 
Baptism is directed to taks place during Morning 
«)r Evening Prayer, and the use of a language 
understood by the hearers is stated to be expedient. 

The object of the publicity is first, that the 
largest possible number of witnesses to the Baptism 
may be secured, and secondly, that each of those 
present may be personally reminded of his own pro- 
fession made to God in his Baptism. (Compare 
1 Tim. vi. 12). 

The second Rubric (" And note," etc.), is not 
found in either of Edward's Books, and appeared 
for the first time in the Sealed Books, a.d. 1662. 

The third Rubric contains some verbal, and 
makes some ritual changes from the First Book of 
Edward VI., which has " afore the last Canticle at 
Matins — or Evensong," a direction practically the 
same with the existing one, which was introduced 
in the Second Book. In the Fii-st Book the ** God- 
fathers, Godmothei-s, and people, with the child- 
ren, must be ready at the church door," where 
the service commenced with an inquiry whether the 
child had been baptized or no. In the Sealed Books 
(after the example of the Sarum Manual), a form 
of question is prescribed. Yae Jiiecuiuii as to tuc 

filling of the font is of the same date. 

u 
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Admoniahed, taught, warned; convenierU, suit- 
able ; congregation, those of the faithful then and 
there assembled; the number of CHRIST S 
Ghurch, the society of all believing and baptized 
persons. The individual becomes one of a number 
(compare Acts L 15). Profession of the Christian 
Faith (Eph. iv. 5), by which he is bound to follow 
"the example of our Saviour Christ, and to be 
made like unto Him /' vulgar tongue, language of 
the people, Latin vulgus. 



SOURCES AND CONSTRUCTION OF THE 

SERVICE. 

Our Baptismal Office partly follows the model of 
ancient services, preserved in the Manuals of 
Salisbury and York, and partly adopts more modern 
materials such as are supplied by "Hermann's 
Consultation" (a,d. 1545). It combines, moreover, 
into one service, two rites originally distinct. 

It was the practice of the Primitive Church to 
place those of the heathen who desired to become 
Christians in the number of the Catechumens, or 
persons under instruction, by way of preparation. 
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The admissioii of any one as a Catechumen, pre- 
viously to Baptism, was marked either by laying on 
of hands, accompanied with prayer, or by signing 
with the sign of the cross, or by these conjoined 
with other religious ceremonies. As the world be- 
came increasingly Christian, and the children of 
Christian parents were baptised when infants, the 
'^ Order for making a Catechumen'' fell into disuse. 
Nevertheless, from a respect for ancient customs, 
the disused forms were still retained and prefixed to 
the Administration of Holy Baptism, as was the 
case in the Salisbury Manual. At the revision of 
the English ritual these ceremonies were omitted as 
belonging to a state of things no longer in existence. 
Many of the prayers, however, which accompanied 
them, were retained and inserted in the introdac- 
tory portion of the Baptismal Office. This Office, 
in its present form, is consequently a combination 
of the ancient service for the msLlr\r\g of a Catechu- 
men with that proper to the Administration of 
Holy Baptism. 

It may be regarded under four divisions : first, 
the introductory portion, extending to the end of 
the Exhortation which follows the Gospel. 
Secondly, a preparatory Office, containing the Pro- 
fessions and E«nunciations. Thirdly, the Sacra- 
mental Act. Fourthly, the conclusion. 

Hi 
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THE FIRST ADDRESS TO THE PEOPLE. 

This address, which is almost the same verbally 
with that in both the Books of Edward YL, 
resembles the one prefixed to the Baptismal Office 
in Hermann's " Consultation." 

The Gallican Church prescribed indeed an address 
in this place, but it differed greatly in character 
from the one in our Prayer-Book, which stands 
almost alone in prefixing an address to the Baptismal 
Office. 

The address opens with two statements, the first 
as to the state of man by nature, the second as to 
the qualification requisite for entering the kingdom 
of God. It then asks for the prayers of the con- 
gregation on behalf of the child, that a super- 
natui'al gift may be bestowed, and that he may be 
received into Christ's Church, and become a living 
member of the same. 



THE FIRST PRAYER. 

This prayer is almost a literal translation from 
one given in Hermann's " Consultation," though 
the reference to " Jordan" occurs in an ancient 
Gothic Missal. The rendering in Edward VI., 
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First Book, closely follows the original, and contains 
some phrases now omitted. That given in the 
Second Book raoi-e nearly resembles the prayer as 
it stands at present. 

The prayer commences with a commemoration of 
two historical events, each followed by a " coven- 
ant" — (Gen. ix. 8-9, Ex. xxxiv. 27), and each 
" figuring" Holy Baptism. It then refers to the 
sanctification of water (" the flood Jordan and all 
other waters," as the First Book renders the 
original) to the mystical washing away of sin. A 
supplication then follows that the child may be 
washed and sanctified, and that the types may in 
his case be fulfilled by his reception into the ark of 
Christ's Church, and by his safe passage through the 
waves of this world, so that finally he Qiay reach 
the shore of everlas*^^ing life. 

The ark was the revealed means of safety (Gen. 
vi. 22). It was entered by faith (Heb. xi. 7). Its 
inmates were one family (Gal. vi. 10). It con- 
tained, nevertheless, those who subsequently mati- 
fested themselves as obedient and disobedient 
children, as well as the clean and unclean animals, 
(compare Josh. xv. 63, S. Matthew xiii. 30 — 47, 
xxii. 10, S. John xv. 1-2). Built by human 
instrumentality, the salvation was divine (Gen. 
vii. IG). 
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This prayer, as it stands in Edward YI., First 
Book, refers to the destruction " by floods of 
water^' of " the whole world for sin except eight 
persons/' and again, to the drowning in the Red 
Sea of " wicked King Pharao with all his army." 
But it joins to each type its saving aspect. The 
Second Book, like our present one, omits all refer- 
ence to destruction unless it is retained in the 
expression " perishing by water." This clause, read 
in connection with St. Peter's language (1 Pet. iii. 
20), might be paraphrased thus, " Who didst by 
means of water (upbearing the ark), save Noah 
and his family from perishing." Whether or no this 
was the intention of the writer, it is difficult to 
say. On the other hand, the earlier form of the 
prayer alludes to the destructive agency of the 
water, and concludes the sentence at, " whom — 
Thou didst save in the ark,'* and again after " be 
received into the ark of Christ's Church," adds 
** and so saved from perishing." 

Our present prayei' reads only "wash him and 
sanctify him," the earlier one prays that "what- 
soever sin is in them may be washed clean away,'* 
which Hermann, in the original, more closely defines 
by " that by this consecrated flood whatsoever defile- 
ment he hath contracted from Adam may be sunken 
and perish, and that separated from the company of 
the wicked he may be saved in the ark of Thv 
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Holy Charch." The death unto sin is thus con- 
nected with the new birth unto righteousness. 

The Israelites entered into covenant with God 
under Moses, and became His Church under the 
Law. They were delivered by the waters of 
the sea from Egypt, the type of the world, 
and from the power of Pharaoh, the type of 
its ruler. Their old taskmasters and enemies lay 
dead upon the shore, and they themselves became a 
free people, and sefc out upon their journey to the 
earthly, a type of the heavenly Canaan. 

St. Paul (1 Cor. x. 2) says that the Israelites were 
baptized ''in the cloud and in the sea.'' Their 
miraculous passage would seem to have been 
attended by a storm of luin and thunder, "the 
clouds poured out water" (Ps. Ixxvii. 16, 17). 
Pouring water would thus seem to have acquired, 
equally with immersion, a baptismal significance. 

The prayer proceeds to speak of the setting apart 
of water as the " matter" of the Sacrament. The 
Baptist received a divine command both to preach 
repentance and to " baptize with water^' those w|io 
were penitent (S. John i. 33) and confessed their 
sins (S. Mark L 5). Our Blessed Lord, who knew 
no sin, submitted Himself to the divinely com- 
manded baptism of John as a token of His perfect 
obedience (Deut. vi 25). He received it not as 
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otheis did as a sign of repentance, but as a fulfil- 
ment by obedience of p.U righteousness. He was 
not cleansed by the water, but the water by its 
ceremonial contact with Him was itself cleansed, 
set apart and sanctified " to the mystical washing 
away of sin." 

Figuring^ representing in these circumstances the 
outline of a spiritual truth ; sanctify^ dedicate, set 
apart for a holy use, consecrate ; mystical, a cleans- 
ing beyond the physical action of water, a washing 
from the soul of the defilement contracted from 
Adam as a stain is washed away from the body. 

In the First Book of Edward VI. the priest is 
directed at this point to " ask what shall be the 
name of the child," and is then to sign him with 
the sign of the cross, using the words " in token," 
(fee, now placed after the act of Baptism. 



THE SECOND PRAYER. 

This second prayer is of great antiquity, and can 
be traced back for nine hundred years. It occurs 
in the Salisbury and York Manuals in the Ofiice for 
making a Catechumen, whence it was transferred to 
the Baptismal Ofiice in the Books of Edward YI. 
In the Salisbury Manual and in the First Book it 
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was followed by a Foraa of Exorci«m, which was 
omitted in the Second Book through the influence 
of Bucer. The prayer in its original form was 
addressed to the Second Person in the Trinity. Its 
altered form necessitated some verbal changes in the 
rendering of the original. 

The prayer opens with an address to God, fol- 
lowed by two petitions, one for the remission of 
sins, as regards the child, the other for his reception 
into the church into which he is seeking admission. 
The promises oi Christ are then pleaded on his 
behalf. "The life of them that believe, and the 
resurrection of the dead" are titles employed in 
accordance with the nature of the subject (see 
Bom. vi. 4, 5). Originally the reference would be 
to S. John V. 24, 25, and xi. 25. 

" Coming to Thy Holy Baptism^* the original is 
"seeking the gift of Thy baptism." The child 
though brought is regarded as himself acting by 
means of his godparents. " Thy holy," &c., as 
being the Divinely ordered means of admission into 
the church. " Us tliat ask" in the original "to him 
asking." The act of the godparents is regarded as 
that of the child. Hemission of sinsy compare the 
Nicene Creed " one Baptism for the remission of 
sins," the heavenly washing, removing from each 
one coming to it the stain of the sin of Adam. 
Baptism is an admission into the society in which 
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remission both of original and actual sin is possible. 
(See Acts ii. 38, '^for (or into) the remission of 
sins"). Kingdom^ in the oiiginal ^Hhe promised 
kingdom of Thy gift" (S. Matt. xxv. 34, S. Luke 
xii. 32, S. James it 5, 2 Pet. i. 11). 



THE GOSPEL. 



In the Sarum Manual in the Office for Making 
a Catechumen S. Matthew xix. 13-15 was appointed 
as the Gospel, and the same passage occurs in a 
Bitual used seven hundred years ago. Hermann's 
" Consultation," followed by both Books of Edward 
YI., substituteJ the parallel passage from St. Mark. 



EXHORTATION TO THE PEOPLE UPON 

THE GOSPEL. 

This Exhortation and the Collect which follows 
it, both introduced from Hermann's " Consultation" 
into the Books of Edward VI., are not found in 
any ancient Offices. In both of Edward's Books 
the Exhortation begins, " Friends, you hear," <fec. 
The First Book after " and say" adds " the prayer 
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which the Lord Himself taught. And in declara- 
tion of our faith let us also recite the articles con- 
tained in our Creed." The Collect then followed. 
The Second Book omits both the Lord's Prayer and 
the Creed. 

The Exhortation comments, first, upon our Lord's 
words, secondly upon His actions. It infers from 
both not only that there is no doubt, but rather 
ground for eai*nest belief, that as He received the 
children brought to Him, so He will still receive 
those coming to His holy baptism. 

Since infants were capable of receiving a benefit 
from CHRIST'S blessing they can from His 
baptism. Infancy is no obstacle to the indwelling 
of the Holy Spirit. John the Baptist was " filled 
with the Holy Ghost" even from his birth (S. Luke 
i. 15), ''but he that is least in the kingdom of God 
is greater than he" (S, Luke vii. 28). Since our 
Lord blamed those who would have kept the little 
children from Him, He must be willing that they 
should be brought to Him. The Church has known 
no other way of bringing children to CHRIST 
except holy Baptism. An infant who is capable of 
inheriting the stain of Adam's sin cannot be 
incapable of receiving a Divine gift by union with 
the Second Adam. An infant needs as much as an 
adult " that which by nature it cannot have," and 
Baptism ofiers a blessing and a promise to both 
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alike. Little cliildren are to " come to CHRIST," 
which is more than others merely offering prayer for 
them. Whole households were baptized in the time 
of the Apostles (Acts xvi. 15, 1 Cor. i. 16). Those 
who deny that Infant Baptism was an Apostolic 
practice are unable to name any date when, if not 
Apostolic, it was introduced into the church. 
Origen (died a.d. 254) and St. Cyprian (died 258) 
speak of it as the usual custom of the church in 
their day, and such it remained undisputed for fifteen 
hundred years. 

Permiadedy confident of (Rom. viii. 38); alhweth, 
approves of ; charitable work, work of love. 



THE FIRST THANKSGIVING PRAYER. 

In this thanksgiving, copied with a slight omis- 
sion from Hermann's "Consultation'' into the 
Books of Edward YL, the congregation give thanks 
for having been called to their own spiritual posi- 
tion both of knowledge and faith, and' pray that 
they may continue and be strengthened in the same. 
They then pray on behalf of the child that he may, 
by the Holy Spirit, be born again and become an 
heir of everlasting salvation. 

In Edward YI., First Book, after the example of 
the Salisbury Manual, the Ofiice up to this point 
was gone through at the church door. The Office for 
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making a Catechumen closed with his introduction 
by the priest into the church. In like manner the 
priest was directed by the First Book to now con- 
duct the children into the church towards the font, 
saying " The Lord vouchsafe to receive you into 
his holy household, and to keep and govern you 
alway in the same, that you may have everlasting 
life." 



THE FIRST ADDRESS TO THE GOD- 
FATHERS AND GODMOTHERS. 

In the Koman, and some Western Rituals, the 
Renunciations and Professions were placed after the 
Consecration of the Water. Our own Church, in 
placing them before it, follows Eastern examples, 
and in the insertion of an address in this place, 
probably follows the Conatantinopolitan Ritual. 
This address received its present form in the Sealed 
Books, differing by some verbal alterations, omis- 
sions, and insertions from the one in Edward VI. 
Books. It appears to have been suggested by an 
address in Hermann s " Consultation." 

This address to the Godfathers and Godmothera 
reminds them first, of their act of bringing the 
child to be baptized, and of their five-fold prayer on 
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its behalf. Next, of the promise on which they 
may rely. Lastly, that after this promise made by 
CHRIST, that as a covenant requires the agree- 
ment of two persons to make its conditions 
binding, that the Baptismal covenant is incomplete 
until the child for hin part has made certain promises. 
As by reason of their tender age infants are unable 
to make these promises with their own mouths, they 
do it by those who are their sureties. 

These persons are called "Godfathers" and "God- 
mothers" on account of their spiritual relationship 
to the child ; " Sponsors," because they make 
" response" or answer for the child ; " Sureties," as 
undertaking to the Church to see that the child 
should be taught, as soon as it is able to learn, the 
conditions of its membership. 

It was a Jewish custom to have witnesses of the 
baptism of a proselyte. The custom of having 
" sponsors" in the Christian Church arises from the 
fact that the Church is a society. Every society 
requires from those who would join it an assurance 
that they feel themselves bound to abide by its 
rules. In order that a child may obtain through Holy 
Baptism spiritual blessings, even while unconscious 
of their nature and value, he is placed under con- 
ditions of which he is at the time equally uncon- 
scious. As he grows up he acquires, under Christian 
teaching, an increasing consciousness that through 
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the instrumentality of others a solemn vow, 
promise, and profession rests upon him. The con- 
ditions may be disregarded, the covenant broken, the 
spiritual birthright despised, nevertheless the 
responsibility remains. 



THE RENUNCIATIONS. 

In the First Book of Edward VI., after the 
example of the Salisbury Office, the priest was to 
" demand of the child " (addressing him by name) 
" these questions following.'' The question as to 
renunciation was threefold, each question beginning 
with " Dost thou forsake," and referring respectively 
to the devil, the world, and the flesh. The child 
replied to each by the voice of its sponsors, "I 
forsake them." In the Second Book these three 
questions were combined into one, and addressed to 
the Godparents. The custom of renouncing the 
devil before admission to Baptism is one of great 
antiquity, being mentioned by writers of the first 
four centuries as a universal rite. The words " I 
demand therefore*' and '^ in the name of this child " 
were inserted in the Sealed Books. 

ReiwUTicef abjure ; pompy the original Greek word 
means a " procession," which is always a favourable 
occasion for the display of splendour and magnifi- 
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cence, hence the pomp of the world is its pride and 
glory, or the high rank and social position, the power 
and iafluence which men may attain in it, things 
which enslave many who rise above the mftre love oC 
wealtli and of jijaining it, " the covetous desires of 
the same ;" the fleshy our fallen self or nature ; 
carnal^ fleshly, the desires which ari^^e in our fallen 
selves. 



THE PROFESSION OF FAITH. 

The Renunciation was invariablv followed in both 
Eastern and Western Rituals by a Profession of 
Faith, though the position which it occupied varied. 
The custom is alluded to by writers of the first four 
centuries. In the Eastern Churches the Profession 
of Faith was made by the repetition of the Creed 
after the priest (the Creed being the one known as 
the " Nicene"). In the West the priest put the 
question, " Dost thou believe" before each of the 
three divisions of the " Apostles' " Creed, and to 
each question the answer was given " I believe." 
This latter practice was followed in Edward VI., 
First Book ; the Second Book puts, as now, the 
question once only, and inserted the word " stead- 
fastly" in the reply. 

It is not the privately formed opinions of the 
individual which are made the subjects of inquiry. 
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but it is the " faith once delivered unto the saints," 
as embodied in the Creed of the Church, which is 
proposed Jis the subject and test of assent and faith. 

The Firat Book of Edward VI., following the 
Salisbury Office, divided the question wliich succeeds 
into two, thus, " What dost thou desire T Answer^ 
" Baptism ;" " Wilt thou be baptised V Answer, " I 
will." The present form was introduced in the 
Second Book. 



THE VOW OF OBEDIENCE. 

This vow has no place in either of the Books of 
Edward VI. The question, together with its 
answer, was inserted for the first time in the Sealed 
Books. A vow of obedience dates, however, from 
the times of the Primitive Church, and is alluded 
to in the second century by Justin Martyr. 

The vow of obedience rightly follows that of 
faith, and the desire for Baptism. Faith is the sur- 
render of a man's self to God, and must work with 
and by obedience. Both faith and obedience are 
regarded as necessarily continuous and parallel ^ all 
the days of thy life'' (compare Bom. x. 16, 1 Peter 
i 21-22). 



146 THfi t*OtTR l^fiTtTtOKS 

THE FOUR PETITIONS AND THE 
CONSECRATION PRAYER. 

In ancient rituals a separate service was given 
for the consecration of the water. The consecra- 
tion, however, is not to be regarded as necessary to 
the yaliditj of Baptism, but only as a setting the 
water apart for a holy use. These services fre- 
quently commenced with " Lift up your hearts," 
and were accompanied by various ceremonies, but 
the so-called Apostolical Constitutions (earlier than 
the third century) recognise consecration by prayer 
alone. Our present Service, by a rubric insei*ted in 
the Sealed Books, now follows the custom of the 
Eastern churches, by directing that the font is " to 
be filled with pure water " on each occasion of the 
ministration of Baptism. The Roman Church 
retains the water when once consecrated until a 
fresh supply is requisite. A separate Consecration 
Service was retained in the First Book of Edward 
VL, and placed after the Office for Private Baptism. 
It was preceded by a rubric directing the water to 
"be changed every month once at the least, and 
aibre any child be baptized" in it the priest was to 
"say at the font these prayers following," The 
first was a Consecration Prayer, addressed to our 
Blessed Lord, and containing a reference to His 
baptism in Jordan. It difiered entirely from the 
Consecration Pi*ayer now in use. It was followed 
by eight petitions, of which four, the three first and 
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last only (with verbal changes) are retained. A 
concluding prayer was nearly the sa^ie in language 
and occupied the same position as our present Con- 
seci-ation Prayer. It was not such however ; it 
contained no consecrating petition, but prayed only 
for those " which shall be baptized in this water 
prepared for the ministration of thy holy pacra- 
ment." In the Second Book of Edward VI., the 
influence of Bucer did away with any separate Con- 
secration Service, which was partially, as at present, 
incorporated into the Baptismal Service, though 
with the total omission of the first and Consecration 
Prayer, or of any allusion to Consecration in the 
closing one. The insertion, however, into this 
closing prayer in the Sealed Books of the petition, 
" sanctify this water to the mystical washing away 
of sin," gave it the force of a Consecration Prayer. 

Tlis old Adarriy the sin which we inherit from the 
first Adam ; be so buried, typified by the disappear- 
ance beneath the water, and the rising out of it 
again when Baptism is administered by immersion ; 
dedicated, set apart ; otir office and ministry, our act 
in the ministration of this holy Sacrament as 
" stewards of the mysteries of God " (" by our 
ministry and Thy mystery," Gallican Liturgy) ; 
endued, clothed, a white robe called the '^ chrisom" 
was formerly put on the baptized child ; both water 
and blood, a type of the two Sacraments efficacious 

through the Incarnation and the Cross and Passion ; 

il 
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tecu:h all ncUions^ St. Matt, xxviii. 19, literally 
" make disciples of ;" in the name^ literally '^ into 
the name" (compare 2 Pet. i. 4) ; Name, " the God- 
head of the Father, of the Son, and of the Holy 
Ghost is all one /' now to he baptized, now about to 
receive the outward and visible sign ; fuhiess of Thy 
ffraee (compare " may be fulfilled with Thy grace"), 
" the inward and spiritual " gift of " a death unto 
sin and a new birth unto righteousness ; remain^ St. 
Matt. xxiv. 13. 



THE SACIIAMENTAL ACT. 

The English Ritual follows the example of the 
Eastern churches in placing the saci'amental act 
immediately after the consecration of the water. 
Instead of the direction to " Name the child," both 
Books of Edward VI. order the priest by a rubric 
to ** take the child in his hands and ask the name" 
(in the First Book this was also previously asked at 
the church door). 

Up to this central point the service has been a 
preparatory one. The Baptismal Act is now to be 
performed accompanied by our Lord's commanded 
words of Institution. In some ancient rituals the 

words " I baptize thee in the Name of " were 

repeated before the Name of each Person of the 
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Holy Trinity, an "Amen" following each Name. 
Other rituals used the words ^' I baptize thee in the 

Name of " once only, but retained the " Amen" 

after each Name. Others again inserted after " I 
baptize thee," the words " O servant of CHRIST," 
or " who belie vest," or changed the form of expres- 
sion into "the servant of God is baptized in the 

Name ." With these unimportant variations 

every ritual employs the divinely ordered words of 
Institution, " in the Name of the Father, the Son, 
and the Holy Ghost." 

Threefold, either immersion or affusion, was the 
primitive practice. By the rubric of Edward VI., 
First Book, the child was to be dipped in "the water 
thrice " (on each side, and then face downward), a 
direction omitted in the Second Book. If the child 
was weak, both Books directed that it should 
"suffice to pour water upon it," immersion not 
being an essential part of the Sacrament. 

The Salisbury Manual (which Edward VI., First 
Book follows) directs that at this point, immediately 
after baptism, that the child should be clothed with 
the white garment (betokening "iunocency of 
living"), which was called the " Chrisom,'* from its 
being employed iu association with the ceremony of 
anointing (chrism) the child with oil as a symbol 
of the gift and graces of the Holy Spirit (1 John 
iL 27, Acts X. 38). The Second book omitted both 
of these ceremonies. 
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THE RECEPTION, AND SIGN OP THE 

CEOSS. 
The " reception" of the child has no place in the 
First Book of Edward VI., which after the Sacra- 
mental act, followed by the clothing with the 
** chrisom" and the anointing, proceeded at once to 
close the service with the address to the God- 
parents. The admonition as to Confirmation was 
wanting in it, but a rubric instructed the 
"Minister" to "command" "that the children be 
be brought to the Bishop to be confirmed of him." 

The "reception," with the address following it, 
the Lord's Prayer, the Thanksgiving Prayer, and 
the Exhortation were inserted for the first time in 
the Second Book, the rubric as to Confirmation 
standing as before. 

The early Christians were accustomed to use the 
sign of the cross on various occasions, amongst 
others at the making a catechumen. When the 
Office for that purpose was incorporated into the 
Baptismal Service in the First Book of Edward 
VI. the making the sign of the cross on the " fore- 
head and breast" of the child was retained in the 
earlier portion. An address nearly the same as the 
one at present following the " reception" was con- 
nected with the action. It commenced, " Receive 
the sign of the holy Cross — in token, <kc., instead 
of " We receive this child,'* &c. The signing the 
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baptized child with the sign of the cross is ordered 
to take place in a Ritual of the tenth century at the 
same time as in our English Service. A similar 
order is found in the Sacramentary of Gregory 
(a.d. 590). It is adopted into our service after the 
example of the York and Salisbury Manuals, 

The Puritans at the Hampton Court Conference 
(a.d. 1604) objected unsuccessfully to the use of the 
sign of the cross. The thirtieth canon was intended 
to meet their objection by the arguments that the 
use of the sign of the cross was a common custom 
of the early Christians, that it was a token of not 
being ashamed of CHKIST and His Cross, that if 
the practice had been abused still that was no reason 
for its abolition^ and that the use of the sign 
specially at Baptism was a Primitive practice 
retained as a '* lawful outward ceremony," and was 
not held to be a part of the Sacrament. 

The words which accompany the act of signing 
with the sign of the cross resemble examples of the 
same character in ancient rituals, and are drawn 
from Holy Scripture. (See St. Matt. x. 32, 1 Cor. 
i 23, Ps. XX. 5, Ix. 4, Eph. vi. 11-12, 1 Tim. vi. 12, 
2 Tim. ii 3, Rom. vi. 16-22, St. John xii. 26). 
The child has already been incorporated into the 
holy Church by virtue of its Baptism, now the 
priest, speaking both for himself and the people, 
reoeives and recognises him as one of the congre- 
gation of CHRIST'S flock. 
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THE SECOND ADDRESS TO THE PEOPLE. 

This brief address states first, that the baptized 
child is regenerate, and next that he is grafted into 
the body of Christ's Church. It then calls upon the 
people to give thanks to Almighty God for these 
benefits, and to pray that the child, called into this 
state of salvation, may lead the rest of his life 
according to this beginning. The language is 
similar to some employed by the ancient Gallican 
Church, in which thanks are given to God for the 
increase of His Church by those just baptized. 



THE LORD'S PRAYER. 

The Lord's Prayer was to be repeated by the 
newly baptized according to the direction of the so- 
called Apostolical Constitutions. It is used as the 
prayer specially appropriate for those who have just 
been made members of CHRIST, children of God, 
and inheritors of the kingdom of heaven. 



THE SECOND THANKSGIVING PRAYER. 

In accordance with the outline laid down in the 
foregoing address, this prayer proceeds to yield 
" hearty thanks" for the Regeneration of the Child 
by the Holy Spirit, for his adoption, and his incor- 
poration into the Holy Church. Pi^ayer is then 
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oflfered, that the child being regenerate, that is, 
being dead unto sin and living unto righteousness, 
and being by his baptism into Christ^s death buried 
-with Him, may give proof of his adoption by hence- 
forward crucifying the old man and abolishing the 
whole body of sin (Rom. viii. 13-15), so that 
partaking of the death of Christ, he may partake 
of His resurrection (Rom. viii. 23), and attain to 
the fulness of his adoption (Rom. viii. 23, 1 John 
iii. 2), and so finally as a member of Christ's 
Church, be an inheritor of His everlasting kingdom. 
Adoption, the reception into a family with all 
the rights and privileges of a child; crucify tJie 
old man (Rom. vi. 6, Gal. v. 24), put to death the 
sinful self daily ; utterly aholishy entirely destroy ; 
tlie whole body of sin, all the lusts of the flesh, the 
manifestations of the fallen self through the insti*u- 
mentality of the body ; filially , in the resurrection 
body ; residitef those that are alive and remain at 
the second coming of the Lord (1 Thess. iv. 15, 
1 Cor. XV. 51, compare Jer. xxiv. 8, Iii. 15). 



CONCLUDING EXHORTATION TO THE 

SURETIES. 

An exhortation was enjoined by rubric both in 

the Salisbury and York Manuals. The parents 

were to be exhorted to guard the child from bodily 

injury, and the Godparents to see that the child 
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should be taught the Lord's Prayer, the Ave 
Maria, and the Creed, and that it should be con- 
finned, being of fit age, when the Bishop was in 
the neighbourhood. The present exhortation is, 
with a few verbal changes (such as " vulgar*' in 
place of the earlier *^ English'' tongue), that of the 
Second Book of Edward VI. 

The additional brief exhortation as to Confirma- 
tion was inserted in the Sealed Books, in place of 
the Kubric to the same effect, which appeared in 
both Books of Edward VI. 

The Exhortation sets forth that the child having 
incurred responsibilities by the instrumentality of 
his sponsors, that it is their " parts and duties" to 
see that he shall be taught '^ so soon as he shall be 
able to learn" the nature of his solemn vow, 
promise and profession. It is to be observed that 
the child is regard^ as making the vow promise 
and profession (*' he hath here made by you"), and 
that the responsibility of the sureties is limited to 
a care for its subsequent instruction and training 
in Christian Faith and duty. 

All other things ^ such as the doctrine of the 
Sacraments, set forth in the Church Catechism ; 
rememhering alway, bearing in mind that every 
Baptism should remind us who are baptized, and 
bring again to our remembrance our own profes- 
sion ; mortifying^ deadening ; proceeding^ adfvancing 
going forward. 



THE MINISTRATION OF 

PRIVATE BAPTISM OF CHILDREN 

IN HOUSES. 



THE TITLE AND RUBRICS. 

Pnvate Baptism has always been allowed in cases 
of necessity, and held to be valid, even when 
administered with but few forms, provided always 
that the pouring of water upon the pei'son to be 
baptized was accompanied by the woids of Institu- 
tion. Some of the ancient Offices contained a short 
form for the Consecration of the water. The 
Salisbury and York Manuals permit lay- baptisms 
in cases of necessity only, and with regard to such 
direct the priest if he find that a layman has 
baptized discreetly and properly, with the full form 
of words, to recognise the baptism. With a view 
to these cases the priest was occasionally to instruct 
his people as to the words to be employed. Both 
Books of Edward VI. give as the title to this 
Office, *' Of them that be baptized in private houses 
in time of necessity/* and warn the people not to 
have recourse to lay-baptLsm unless in cases of 
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"great cause and necessity." In such, those pre- 
sent are bidden to "call upon God for his grace, 
and to say the Lord's prayer if the time will 
suffer/' after which baptism is to be administered 
by one of them. After the Hampton Court Con- 
ference the title was further extended by the 
addition of " by the minister of the parish, or by 
any other lawful minister that can be procured,'' 
and the expression in the rubric in Edward YI. 
Books, "that they baptize not their children at 
home/' was altered into " procure not their children 
to be baptized at home." The present title dates 
fi*om the Sealed Books, in which also the thanks- 
giying after the Baptism was added. 



THE RECEPTION. 

Although no doubt is thrown upon the yalidity 
ot private baptism, yet, nevertheless, it is held 
expedient that the child be brought to the Church 
*^ to the intent" that the congregation may be certi- 
fied of the baptism having taken place, and " that 
the Priest may examine and try whether the child 
be lawfully baptized or no." 

In Edward VI. Books, the priest not being sup- 
posed to have himself baptized the child, the form 
of certiiication given was that which is now the 
second form, except that it began " I certify you 
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that ye have well done." Before employing it the 
priest was to put the questions which pre found in 
our Prayer-Book, with the addition of two others 
now omitted. 

" Whether they called upon God for grace and 
succour in that necessity?' and "whether they 
think the child to be lawfully and perfectly 
baptized?' The explanatory clause beginning 
"Because," <fec., dates from the Hampton Court 
Conference^ 

If in answer to the inquiries they could not tell 
certainly " what they thought, did, or said, in that 
great tear and trouble of mind," then the priest 
was to baptize the child (as at present ordered) with 
the full form of Public Baptism, except that the 
Baptismal Words were to be used in a conditional 
form, " If thou be not already baptized." 



THE MINISTEATION OF 

BAPTISM TO SUCH AS ARE OF RIPER 

YEARS, 

AND ABLE TO ANSWER FOR THEMSELVES. 



Convocation, a.d. 1661, sanctioned an Office for 
the baptism of those of riper years, of which Dr. 
Griffith, Bishop of St. Asaph, is the supposed 
author. Infant Baptism had been much neglected 
during the period of the Commonwealth, and such 
a form was thought desirable, not only for use under 
the then existing circumstances, but also for future 
employment both at home and abroad for the 
Baptism of Adults converted to the Faith « 

The first rubric directs that timely notice shall be 
given to the Bishop, or to some one appointed by 
him, in order that the candidates should be examined, 
and that they should be exhorted "to prepare them- 
selves" with Prayers and Fasting for the receiving 
of this holy Sacrament. 
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The variations between this Office and that for 
the Baptism of Infants commence with the Gospel, 
which is taken from St. John iiL 1. The Exhorta- 
tion points out from that and other passages of 
Scripture, first, the great necessity of this Saci-ament 
where it may be had, and next, '' the great benefit 
we reap thereby." The GUxiparents are spoken of 
as '* witnesses." The questions are to be answei'ed 
by the candidates themselyes, who are to be led by 
the hand by the Priest to the font. The concluding 
Exhortation is addiessed, first, to the Godpai-ents, 
and then " to the newly-baptized persons," as to the 
parts and duty respectively of each. 



A C ATEC HISM, 

THAT IS TO SAY, 
AN INSTRUCTION TO BE LEARNED OF EVERY PERSON, 
BEFORE HE BE BROUGHT TO BE CONFIRMED BY 
THE BISHOP. 



The word " Catechism," is derived from a Greek 
word signifying " a returned sound," which we have 
adopted in English as " echo." This, with the prefix 
of a preposition (the first syllables in " cat-echisni," 
" cata-logue," ckc), has a strengthened meaning of 
resounding, and came into Church use to specially 
signify " teaching by word of mouth." The teacher 
was a " catechist," the method he used was 
" catechizing," the substance of his instruction was 
called a " catechism," the person under instruction 
was a " catechumen." The latter name, it must be 
borne in mind, was applied in the early Church, to 
an adult convert in the period during which he was 
under instruction before his baptism. It is not 
applicable in its original sense to a child who is 
being instructed or catechized after having been 
baptized in infancy. 
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Theophilus had been an adult convert or " cate- 
chumen/* and it seemed desirable to St. Luke to 
*' write" to him as an additional means of his know- 
ing the certainty of the truths in which he had 
been orally instructed (literally, " catechised"), St. 
Luke i. 4. Apollos, again, had been instructed, 
" catechised," in the way of the Lord, Acts xviii. 
25, and St. Paul uses the expression instructed, 
" catechised," out of the Law, E,om. ii. 18. In 
other passages, 1 Cor. xiv. 19, Gal. vi. 6, the word 
bears the sense of " carefully taught." Teaching 
by question and answer appears to have been a 
Jewish method of imparting instruction. 

A first set of •'* Injunctions" issued late in 1547, 
directed the clergy when there was no sermon upon 
a holiday to teach their people from the pulpit, the 
Paternoster, the Creed, and the Lord's Prayer. 
From such teaching the Catechism probably had its 
rise. It was inserted in Edward VI., First Book, 
in nearly its present form (but without the subse- 
quently added explanation of the Sacraments), and 
also in the " Prymmer or boke of priuate Prayer," 
published A. D. 1553, and was the work of No well, 
Dean of St. Paul's. 

On the 20th May in the same year (1553) *' A 
short Catechisme, or playne instruction, con teynynge 
the summe of Christian leaminge," was put forth by 
royal injunction and appointed " out for all School- 
masters to teach," '' immediately after the other 
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brief Catechism already set forth" (that is, the one 
contained in the Prajer-Book and Primer). It is 
rather a lengthy treatise on matters of Faith and 
practice, The "certain godly and learned man" 
alluded to in the Injunction as its author, is sup- 
posed to have been Ponet, Bishop of Winchester. 
This additional Catechism (published four years 
after the one in the Prayer-Book), formed the sub- 
stance, after revision and enlargement, of yet 
another Catechism by Nowell, published a.d. 1570, 
which received the approval of the Lower House 
of Convocation, but which possesses no other 
authority. 



THE CONTENTS OF THE CATECHISM. 

The Catechism is divisible into two main 
sections. The one treats of the Baptismal Covenant 
the other of the two Sacraments. The first section 
is again devoted to the consideration of two points, 
first, the Privileges, and secondly, the Obligations 
of the Covenant entered into at Baptism. The 
latter, in dwelling on Faith and Obedience, intro- 
duces the Apostles* Creed as the summary of Faith, 
the Ten Commandments as the summary of Duty. 
The need of the special grace of God to enable the 
}>aptized person both " to believe and to do," is the 
occasion of a brief exposition of the Lord's Prayer, 

with which the first section concludes. 

Jl 
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THE BAPTISMAL COVENANT. 

A Covenant is an agreement between two (or 
more) parties, to which they mutually consent. 
Covenanting parties should be on equal terms, each 
able and willing to fulfil their own part of the 
covenant. It is, consequently manifest that fallen 
man is unable to enter into any covenant, properly 
so called, with God. Any covenant, therefore, 
between God and man, is an act of free grace and 
favour on the part of God. The last great 
Covenant between God and man is the Christian or 
Baptismal Covenant, of which CHRIST is the 
surety (Heb. yii. 22). He is the surety both from 
God to man, and from man to God, assuring on 
either side the fulfilment of the covenant (Heb. 
viii. 6, and xii. 24). His Resurrection is the 
pledge that the covenant is accepted by God (Rom. 
iv. 24-5, 1 Pet. iii. 21). His Death is the pledge of 
a dying unto sin on the part of man (2 Cor, v. 14, 
Rom. vi. 11-12). And not only so, but His 
Resurrection becomes a power (Phil. iiL 9-10), to 
newness of life (Rom. vi. 4). The covenant of 
forgiveness required a death unto sin, and in due 
time CHRIST died for the ungodly (Rom. v. 
6-8-10). But without holiness no man shall see the 
Lord (Heb. xii. 14, Eph. iv. 24). "The life also 
of Jesus" must be manifested (Rom. v. 10-18, 
2 Cor. V. 21). "I live, yet not I, but CHRIST 
liveth in me (Gal. ii^ 20). 
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THE FIRST AND SECOND QUESTIONS 

AND ANSWERS. 

* 

The Mosaic, or Old Covenant, had the seal of 
circumcision, and on the same eighth day the 
Jewish child received both it and a name (St. 
Luke i. 59-60). The subject of the Baptismal 
Covenant is introduced into the Catechism bj? an 
inquiry as to the " name" of the person catechised, 
and this is followed by a second, as to who the per- 
sons were who gave the name. The first answer 
gives the name which individualises its bearer, and 
which given on entrance into the Christian Church 
is called the " Christian Name." It is not the 
name inherited from a child's parents, and common 
to him with the rest of his kindred, but it is the 
name given him by his spiritual relatives, his god- 
fathers and godmothers. Some have thought that 
a reference is intended in Acts i. 15, to a primitive 
practice of giving baptismal names. "Joses," at 
some period or other, received the additional name 
of " Barnabas," from the Apostles (Acts iv. 36). 

The second answer enters into fuller detail than 
would be required by a simple reply. It states not 
only who they were who gave the name, but the 
time at which they gave it, "in" (that is, "at the 
time of") "my baptism." The subject of baptism 
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being thus purposely introduced, the answer pro- 
ceeds to enumerate the three privileges, following 
and growing out of each other, of the Baptismal 
Covenant. 

The first privilege of the Baptismal Covenant is 
the being made " a member of CHRIST." 

The thought presented is that of union, of the 
same character as that by which a member or limb 
is united to, and forms a part of, a body. The 
Church is spoken of as the Body of Christ, not only 
by way of analogy or comparison, because a natural 
body has many members in its bodily unity (1 Cor. 
xii. 14-20), and is pervaded in all its parts by one 
life (Col. ii. 19), but because it is such in a true and 
mystical sense. Christ partook of our flesh and 
blood (S. John i. 14, Heb. ii. 14, x. 5), and the 
Church by the Holy Ghost through faith (1 Cor. 
xiL 13, Eph. iv. 4) is made to partake of Him 
(2 Pet. i. 4, 1 Cor. xv. 45). He is the super- 
natural Head of the mystical Body (1 Cor. x. 17, 
xii. 27, Col. i. 18). St. Paul calls the whole body 
by the Name of its Head, "CHRIST" (1 Cor. 
xii. 12), and again speaks of the church as 
Christ's body (Eph. i. 23, Col. i. 24), that is, not 
His natural or glorified, but His mystical body. 

Of this mystical body of CHRIST a baptized 
person is made a member in his whole being (1 Cor. 
vi. 15-20, Epb. V. 23, 1 Thess. v. 23). By being 
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buried with CHRIST by baptism into His death, 
he is made a member incorporate of CHRIST 
crucified and dead (Rom. vi. 3), and then of CHRIST 
in His resurrection life. He dies and is buried 
with CHRIST (Col, ii. 12), and is quickened with 
Him to walk in newness of life (Rom. vi. 4). The 
" old Adam" is buried, " that the new man may be 
raised up in him," the " death unto sin" is followed 
by the " new birth unto righteousness." 

The second privilege of the Baptismal Covenant 
is being made " the child of God." 

" The mystical washing away of sin" is followed 
by a reception into the number of the children of 
God. The baptized person, made a very member 
" incorporate in the mystical body of* Christ, the 
Son of God, becomes a partaker in His Sonship, 
who " was made of the seed of David, according to 
the flesh," and who was ** declared to be the Son 
of God with power by the Resun-ection from the 
dead" (Rom. i. 3-4). All are Sons of God by 
creation (St. Luke iii. 38), but the " member of 
CHRIST" is made the " child of God" in a higher 
sense. CHRIST, by taking upon Him our human 
nature, made this possible. By His taking the 
manhood into God He gave power to as many as 
received Him to become the Sons of God (St. John 
i. 12-13, Rom. viii. U-15, Gal. iii. 26, iv. 4-5). 
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The third pmdlege of the Baptismal Covenant 
is being made "an inheritor of the Kingdom of 
heaven.'' 

The Jewish nation for a long period exhibited to 
the world an external Kingdom of God (1 Sam. 
xii. 12). A Kingdom still future to be set up by 
the God of Heaven was foretold by the prophet 
Daniel (Dan. ii 44, vii. 13-14). Our Lord began 
His preaching and teaching by announcing that 
this Kingdom was at hand (S. Matt. iv. 17). He 
set up a Kingdom of God which was to be both 
visible and invisible. It was the chief subject of 
His parables and of His latest commands (Acts i. 
1-3). It was to be visible as consisting of a society 
of men, which was to be extended over all the 
world, to endure throughout all time, and to become 
an everlasting Kingdom (St. Matt, xxviii. 19-20, 
Dan. vii. 27, Rev. xi. 15). It was to be invisible 
in the obedience of the invisible spirit of man to 
the invisible King (1 Tim. i. 17, Eom. xiv. 17). 
It was to be entered by separate souls singly (St. 
John iii. 3, St. Matt. xiii. 44-45), but was to be a 
univei«al Kingdom. CHRIST came into the world 
to set up this Kingdom of God (St. John xviii. 
36-37), which when He had overcome the sharpness 
of death, he opened to all believers, and when all 
other rule and all authority and power shall have 
been put down. He shall deliver it up to God, even 
the Father (1 Cor xv. 24). 
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Of this Kingdom already set up and begun upon 
earth, every baptized child is made an inheritor 
Col. i. 13, 1 Thess. ii. 12), and put in present pos- 
session of its privileges (St. Luke vii. 28). Its 
glorious future is yet to be revealed (St. Matt. xiii. 
43, XXV. 34, 1 Cor. xv. 50, 1 Pet. i. 3-5). The 
possession of these privileges is a solemn responsi- 
bility but not an assurance for the future (St. 
Matt. viii. 12, Heb. ii. 3, 2 Pet, i. 10-11). 



THE THIRD QUESTION AND ANSWER. 

The child was " made" at his baptism that which 
he was not before. This third question is respecting 
what yras done for him at that time. (The modern 
manner of wording this question would be, " What 
did they do for you 1") " For you," means "in 
your place," " in your stead" (so that it was you 
who acted through them). It does not mean " with 
regard to you," or, " for your benefit." (Compare, 
" for a good man some would even dare to die,** 
Horn. V. 7, where "foi*" is not " for the sake of*' 
but " instead of"). 

In the first address to the Godparents in the 
Baptismal Office it is the " child" who is required 
to promise, which he does " by you — his sureties," 
and although there are three Godparents the ques- 
tion is addressed as if to the child solely, ** Wilt 
thou be baptized in this faith." The Sponsors, who 
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respond or answer for the child, do not pledge them- 
selves that he shall at a future time believe and do 
certain things, no do they on their own authority 
pledge him. But it is the child, who, through their 
lips, pledges himself. The use, or signature of the 
" name," is that by which a person binds himself, 
and the child here states that his Godparents 
promised and vowed "three things in his name." 
(Compare Esther ii. 22, viii. 8). These three things 
are the same as the Renunciations and Professions 
in the Baptismal Service. 

The being made in Baptism "a member of 
Christ, the child of God, and an inheritor of the 
kingdom of heaven," is an act of free favour. The 
act of baptism implies the obligations which are set 
forth at length in the words of those promises and 
vows, which are non-essential to the Sacrament, but 
are an acknowledgement that the obligations which 
they put into words, are binding upon the baptized. 
By disregarding these obligations the baptized 
person " may depart from grace given and fall into 
siD.'' 



THE FOURTH QUESTION AND ANSWER. 

The point of this question lies in the fact that 
Baptism, while it confers certain privileges, implies 
and imposes at the same time certain obligations. 
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The discharge of these obligations is so far from 
optional that it is inseparable from a continuance 
in ^'this state of salvation.'' So far from being 
regarded as a burden to the baptized, it is a cause 
for thankfulness that they are binding, and for 
prayar, that grace may be given to discharge them. 
The obligations may be forgotten, neglected, or 
repudiated, but at the same time the '' state of 
salvation" is hazarded, and may be finally forfeited 
and lost. The question is not, " Dost thou not 
think, finding that a promise was made for thee in 
infancy by thy Godfathers and Godmothers, that 
thou art now bound to fulfil it by believing and act- 
ing in accordance with it ]" But, " Dost thou not 
think, finding that thou hast been baptized in 
infancy, and art thus possessed of certain privileges, 
that that fact binds thee (irrespective of any 
promise made at the time) to a certain line of con- 
duct as regards faith and duty T " Salvation" is a 
present spiritual state and not only a future glori- 
fied existence. It commences in time (2 Cor, vi. 2), 
and will be revealed in its full extent as an eternal 
salvation at the last day (Heb. v. 9, 1 Pet. i. 5). 



THE REPETITION OF THE CREED. 

The first obligation imposed by Baptism is faith 
(Heb. xi. 6). The body of truth " once delivered 
to the saints" ( Jude 3) is " the faith," while " faith" 
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is that by which it is personally received. " The 
faith" is committed to the keeping of the Church, 
as tlie visible community and continuous succession 
of " the faithful." The child is bidden to "rehearse" 
(repeat, go over) the Articles of his Belief, that 
ia, to repeat the summary of doctrine which it has 
been taught in the " Apostles' Creed," aa " the 
faith" of the Church. The child having been 
"grafted into" and become a member of Christ's 
Church, this summary is spoken of as "thy" 
Belief. 



THE CHIEF LESSONS OF THE CREED. 

The child having repeated, the Apostles' Creed is 
next asked what he learns in these Articles of his 
Belief. The answer connects a summary of the 
Catholic Faith as to the Holy Trinity with the 
personal reception of it, " Who hath made — hath 
redeemed — who sanctifieth me." A reference to 
the words of Baptism underlies the whole answer. 
The baptized child learns that he is the child of 
Him from Whose Fatherhood every family in 
heaven and earth is named (Eph. iii. 15), that he is 
redeemed by Him who took upon Himself human 
nature (Gal. iv. 4), that he is being sanctified by 
Him who dwells in the Church and Kingdom of 
God, in those who out of " all mankind" are called 
to be saints," " the elect people of God" (1 Cor. 
i. 2, Eph. ill). 
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THE TEN COMMANDMENTS. 

Baptism imposes not only an obligation of faith 
but also of obedience, of this latter the Ten Com- 
mandments are given as a summary. As a Moral 
Law, independent of time and circumstances, these 
Commandments are still binding upon all. Our 
Lord teaches us in the Sermon on the Mount that 
their meaning is not confined to the letter, but 
reaches to the thoughts and intents of the heart. 

The Hebrew expression for them is the Ten 
Words (compare St. Mark vii. 13). We have its 
exact equivalent in the Greek word " Decalogue.' 
Ten is regarded as the number which represents 
completeness. The Commandments have been 
differently grouped (with regard to their main 
division) into two Tables. The Latin church allots 
three to one Table and seven to the other, the one 
Table relating to duty to God, the other to man. This 
arrangement is obtained by the union of the first 
two Commandments, while the second prohibition 
of the Tenth is made into a distinct Commandment, 
but this rests upon no Scriptural authority. The 
common division which places four in the first Table 
and six in the second (on the same principle as the 
foregoing one) is found in the " Short Catechism" 
of 1553. The Jewish writers placed the first five 
on the one Table, the last five on the other, a 
division which would seem to be sanctioned by St. 
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Paul (Rom. xiii. 9). In this method honour paid 
to parents is regarded as flowing out of dutj to 
God, 1 Tim. v. 4 (compare Eph. vi. 1), and the 
Commandments- which have a reason attached to 
them for their observance ("for I, the Lord," cfec, 
"for the Lord," "for in six days," "that thy 
days," &c.), are placed in one and the same group. 

The version of the Commandments both here 
and in the Order for the Administration of Holy 
Communion, is that of Cranmer, A.D. 1539. In 
Edward VI., Firat Book, the "Preface," "The 
same," &c., was wanting, and the Commandments 
were given in a shortened form, by the omission of 
the reasons for their observance. These, and the 
" Preface," were inserted in Edward YLy Second 
Book. 

» 

I. The Israelites witnessed in Egypt a worship of 
the powers of Nature under symbolic forms. A 
similar worship was forbidden them by this Com- 
mandment (Rom. i. 23, 1 Cor. viii. 5-6). 

II. This Commandment does not forbid the 
making of sculptured, carved, or engraved represen- 
tations of natural objects, the skill required for 
which is one of God's good gifts (Ex. xxxv. 30-35, 
XXX vii. 7-9, 2 Ohron. iii. 10), but only the making 
them for purposes of worship. " In heaven above," 
as of the Sun (whose name " Ra" was incorporated 
into the title of the Egyptian Bangs, " Pha-Ra-oh," 
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and of whom "Potiphe-rah,"' "belonging to the 
Sun," was priest at On, the city of the Sun) ; or of 
the Moon, the Egyptian Isis; or of the Stars 
(Deut. iv. 19, Job xxxL 26-27, Ezek. xx. 7-8, 
Amos V. 26, Acts vii. 43). The Egyptian images 
comprised those of birds, as the hawk, of animals, 
as the bull, calf, ca<;, of the crocodile, the serpent, 
and the sacred beetle. The latter, issuing from the 
mud left by the overflowing of the Nile, and 
glistening in the sun-light, became the emblem of 
Ka, and a special object of idolatry, out of things 
from " the water under the earth." " Bow down 
to them, nor worship them," bowing down to an 
image as a sign of reverence shewn through it to 
the Power it represents, is a step towards wor- 
shiping the image itself. *' Jealous," from the 
same Greek root " to boil," as " zeal," Simon 
Zelotes," or the "zealous" (S. Luke vi. 15), was 
probably one of a Jewish sect who were very 
"jealous," or impatient of any neglect of the 
Jewish ritual, and " zealous" or vehement in its 
observance, "not allowing of rivalry." "Visit," 
to come with, or to send either good (Ps. Ixv. 9) or 
evil (Jer. v. 9) here, to send the punishment of sin. 
" Thousands," that is of generations. 

Ill, This Commandment is not a prohibition of 
the use of the Name of God in calling upon Him 
as Ever-present and All-seeing to witness the truth 
of an assertion, but of the use of His Holy Name 
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needlessly, lightly, carelessly, profanely, or untruth- 
fully. The use of an oath may be lawful as well as 
sinful (Deut. vi. 13, x. 20). Men swear by One 
greater than themselves but that being impossible 
with God, the Divine promise to Abraham was con- 
firmed by the pledge of His Own Name (Gen. xxii. 
16, Heb. vi. 13, Amos iv. 2), furnishing a 8anction 
for solemn confirmation by the use of an oath. 
Our Lord Himself yielded to adjuration by oath 
(S. Matt. xxvL 63). The acceptance of the imposi- 
tion of an oath is again a different matter from the 
voluntary use of one. Still, St. Paul on solemn 
subjects, appeals to God (Kom. ix. 1, 2 Cor. i. 18, 
2 Cor. xi. 31, Gal. i 20, Philip, i. 8), and an angel 
is represented as swearing "by Him that liveth for 
ever" (Rev. x. 6). Our Lord's prohibition, " Swear 
not at all" (St. Matt. v. 33-34), was partly directed 
against the Jewish practice of using trivial oaths to 
strengthen ordinaiy assertions (S. Jas. v. 12), and 
is partly an assertion that the occasion for the use 
of an oath arises out of the evil that is in the 
world. An oath is not unlawful in itself for an 
end of strife, but the habitual truthfulness of 
Christians whose " yea" should be " yea," and " nay, 
nay,*' without any room for suspicion of double- 
dealing, ought to render one needless. 

The strict bearing of the Commandment is 
against taking God's name in vain, its wider appli- 
cation forbids any kind of irreverence. 
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The oath of fidelity of a Roman soldier was 
called " Sacramentum." Some visible action is 
usually associated with taking an oath. The Jews 
administered an oath on a copy of the Law, for 
which we substitute the book of the Gospels. 

lY. This Commandment enjoins the setting apart 
the seventh portion of each week as a day to be 
kept holy, and as a day of rest. It has regard be- 
sides this to the whole of man's time. It takes a 
week as a representative portion of a life, and as 
clearly commands that on '' six days shalt thou 
labour," as that on the seventh " thou shalt do no 
manner of work " On one day it forbids work, on 
six idleness. 

The ground upon which its observance is com- 
manded in Exodus (xx. 11), is the divine cessation 
from creative acts on the seventh day. The reason 
given in Deuteronomy (v. 15), is the deliverance 
from Egypt. The former passage is the record of 
the original enactment, the latter a repecitton of it 
with an additional comment. 

Some have thought that an allusion to a distinc- 
tive day for worship is to be found in the history of 
Cain (Gen. iv. 3), who brought hLs offerings " in 
process of time," in the margin "at the end of 
days." The Israelites were certainly not ignorant 
ot the institution of the Sabbath before its more 
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solemn appointment (Ex. xvi. 23). They were 
indeed bidden to remember it, as something with 
which they were already acquainted. 

In the later days of Jewish histor3^ the Pharisees 
expanded the command to keep the day " holy** into 
a number of minute rules for its observance. A 
disregard of these gave rise to the accusation against 
our Lord that He broke the Sabbath-day (St. Matt, 
xii. 2, St. Luke xiii. 14, St. John v. 18). 

A great silence is noticeable both in the Acts and 
Epistles as to any Christian observance of the 
seventh day as the Sabbath. It is not to be sup- 
posed that our Lord who came to fulfil the law ,did 
away with the command to devote a seventh portion 
of the week to worship and rest. But he claimed to 
be Lord of the Sabbath-day (St. Mark ii. 28). In 
this claim may lie the explanation of the practice 
of the Christian Church. Notices of the i*eligious 
observance of the first day of the week are found 
in the Acte and Epistles (Acts xx. 7, 1 Cor. xvL 
1, 2), and perhaps in the Revelation (i. 10), though 
some interpret those words to mean a prophetic 
anticipation of the great day of the Lord. But 
the custom which had Apostolic practice for its 
authority became the rule of the Catholic Church. 
That practice was probably founded on the instruc- 
tions which the firat rulers ef the Church received 
from their risen Lord in things pertaining to the 
kingdom of God (Acts i. 3). 



178 THE TEN COMMANDMENTS. 

" The first day of the week " appears in the his- 
tory of the Early Church as " the Lord's Day," the 
accepted and unquestioned day for Chidstian wor- 
ship. "Received of the Lord," still it coincided 
with the " Day of the Sun" of the Pagan world, the 
day on which, four years before the Council of 
Nicaea, Constantine had ordered the law courts to 
close their doors. The name " Sunday" became its 
title. The day of the Resurrection was hallowed 
as " the day which the Lord hath made," who is 
Himself the " Light of the world" and " the Sun 
of Righteousness." 

Y. The second Commandment concludes with a 
promise by inference, founded on the Divine 
character, but the iiftli has a special promise 
attached to its observance. The reference made to 
it by St. Paul (Eph. vi. 1-3) enlarges the narrower 
meaning which it would convey to a Jew into a 
wider Christian application. The Jew looked 
forward to the enjoyment of his promised blessings 
in the promised land, that of long life amongst 
others (Deut. xxx. 20, Ps. xci. 16, Prov. iii. 16). 
The promise as applicable to the Christian is 
independent of locality for its fulfilment (compare 
St. Matt. V. 5). 

Our Lord's reference to this Commandment (St. 
Matt. XV. 4) gives a wider sense to the word 
" honour" than that of mere respect and reverence. 
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It includes succour and support (compare 1 Tim. y. 
3). The Jews excused themselves from supporting 
their parents (if need required) on the plea that the 
means otherwise available for the purpose had 
already been specially devoted as a gift, " corban," 
to the service of God, St. Mark viL 10-12. 

Submission to parental authority is the type of 
all other obedience, whether it be to the '* king as 
supreme, or unto governors as unto them that are 
sent by him" (1 Pet. ii. 13-14). All subjection to 
higher powers is a subjection through them, as God's 
ministers (Rom. xiii 1-6) to God himself. As the 
obedience is to God, it is from Him that the 
promise comes, and hence this Commandment, like 
those which precede, contains the words " the Lord 
thy God." 

VI. This Commandment taken literally -regards 
the life of our fellows. Our Lord enlarges its 
meaning to include word as well as deed, *^ malice 
and hatred" in the heart (St. Matt. y. 21, 22), 

YII, This Commandment enforces the sanctity of 
the relationships which spring out of the existence 
of human life. Those who violate them God will 
judge. Like the preceding Commandment it includes 
thought as well as act (Eph. v. 3^4), and everything 
which partakes of the character of the sin for- 
bidden. 

Kl 
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VIII. Every person by the fact of his individual 
existence acquires property which he calls his own. 
These rights in property are protected by this Com- 
mandment, which forbids uader absolute stealing, 
fraud or dishonesty ot any kind. 

IX. This Commandment deals, not with posses- 
sions that can be handled or dishonestly acquired, 
the " purse" or property, but with the "good name** 
and reputation of our fellows. It may be broken 
by "evil speaking, lying, and slandering," by sug- 
gestive and groundless insinuations respecting others, 
as much as by direct false testimony in a court of 
law. 

X. The foregoing Commaildments enjoin either 
the observance of duties or forbid the commission of 
sinful actions. This closing one condemns the state 
of heart and mind which is the root of much evil. 
It shewed, even before the teaching of our Lord, 
that the Commandments reached to the thoughts 
and affections. 

The word which 8t. Paul employs to express 
" covet" (Rom. vii. 7, xiii. 9) conveys the meaning' 
of setting the heart upon and yearning after any 
thing. It is not invariably used in a bad sense, but 
for the most part signifies a " lust after evil things" 
(I Cor. X. 6). The unchecked desire leads on to 
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sinful action, and the object desired is sought to be 
obtained by unlawful means (Gen. xxvii. 1-10, 
Josh. vii. 21, 1 Kings xxi. 1-4, 2 Pet. ii. 15). 

When the possession of the promised land drew 
nearer, an additional warning was added (Deut. v. 
21) against coveting a neighbour's " field." 



THE TWO THINGS TO BE LEARNT 
FROM THE COMMANDMENTS. 



OUR DUTY TOWARD GOD. 

Faith in the existenca of God is necessarily fol- 
lowed by love and fear of Him. Fear will always 
manifest itself in woi*ship. The heathen fear their 
Gods because of their supposed power and will to 
do them harm, and consequently worship in order 
to propitiate them. The true *^ fear of the Loixi'' is 
an awe of His Majesty and a sense of His holiness 
(Rev. XV. 4), and will shew itself also in worship 
(Ps. ii. 11, xcix. 5, 1 Chron. xxix. 10-13). " Per- 
fect love casteth out fear" (1 John iv. 18), but love 
in this world is not made perfect. Love between 
man and man must always be accompanied by 
respect. Love from man to God must always be 
accompanied by reverence, which is the root of 
worship. 
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The faith which is manifested by "holy fear'* 
will shew itself in trust in God, in prayer to Him, 
and in seeking to serve Him (Heb. xii. 28). We 
listen to the words of those whom we reverence. 
To serve God with all our heart, mind, soul, and 
strength, is to render up to His service all our 
affections, all our powers of mind, and all our 
energies, as well as the active employment of our 
bodies. (Compare St. Matt. xxv. 34-40, St. Luke 
z. 40-42). To serve God all the days of our life, 
includes the duty of not forsaking the assembling 
of ourselves together for Common Prayer and 
Praise. The objection was raised at the Savoy 
Conference that this summary made no reference to 
the fourth Commandment. The bishops rejoined 
that the observance of the Lord^s Day was neces- 
sarily included in serving God " all the days of our 
life.'* 



OUR DUTY TO OUR NEIGHBOUR. 

To love our neighbour as ourselves, means that 
we should love him in the same way that we love 
ourselves. This answer begins with a brief sum- 
mary of the spirit of the six Commandments. It 
then explains the fifth as including submission to 
all lawtul authority. The four following Com- 
mandments are next summed up as forbidding us 
to hurt any one by word or deed, and are severally 
explained, not only as to the extent of what they 
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forbid, but as to the duties which thej imply 
(" picking/' means petty thieving). Lastly, the tenth 
Commandment is briefly summarised, and the 
positive duties of industry and contentment laid 
down. Our outward circumstances may alter. 
(Gen. xxxix. 1-22, xli. 41, Ps. Ixxviii. 70-2, Dan. 
ii. 48, vi. 1-3), it may please God to call us to fill 
successively various positions, but each will have 
its relative duties which we must ^* learn and 
labour' to fulfil. 



THE ADDRESS. 

The summaries of Faith and Duty having been 
repeated in the Creed anl Ten Commandments, the 
child is reminded, that ** through the weakness of 
our mortal nature," we can do no good thing with- 
out God's help, and of the necessity of the help of 
His grace, that in keeping of His commandments we 
may please Him both in will an{l deed. Since thia 
help can be obtained only by diligent prayer, h**. is 
bidden to repeat the model and pattern of all 
prayer, the Lord's Prayer. 



THE LORD'S PRAYER, AND THE 

PARAPHRASE OF IT. 
The question and answer following the i*epetition 
of the Lord's Prayer are intended to bring out some 
of the fulness of its meaning. With this pur- 
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po«e the aoHwer begins by setting forth tiie 
ideas contained in the "invocation." The child 
who, as a member of a familj, repeats " Oar 
Father," has, neTertbelesa, an individual sonship, 
'by virtne of which he prajs that special grace may 
be Bent nnto him as well as to the " blessed cona- 
pany of all faithful people," in order that God 
should be worshipped, served, and obeyed, as is 
" meet right and oiir bounden duty," and hs He is 
by " Angela and Archangels" and all the company 
of heaven. 

The next portion of the Lord's Prayer, the 
petitions for ourselves, in niarked off by a recom- 
mencement of the answer, " And I pray unto God," 
The words " daily bread," are expanded into all 
things that be needful both for our souls and bodies, 
the " means of grace," and the " food convenieat" 
for us. " Temptation" is shewn to include the 
" many and great dangers" spiritual and bodily, 
which beset us, the adversities which may happen 
to the body, and the evil thoughts which may 
assault and hurt the soul. " Evil," is explained as 
comprehending the sins "which by our frailty 
WB OTT- «„™^.-».. > .. .^^ many transgressions into 
" by the fraud and malice 

; Adveraaiy himself, and the 

eath. 

explanation of what he has 
the Lord's Prayer, then 
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expi'esses a confidence that those things which he 
has asked as the child of God in Christ will be 
granted him. His petitions bear the seal as it were 
of CHRIST'S name, and therefore he can add with 
assurance, " Amen," that is, " So be it." 



THE CONCLUDING PORTION OF THE 
CATECHISM, ON THE SACRAMENTS. 

This portion of the Catechism was added soon 
after the Hampton Court Conference in 1604. It 
is attributed to Dr. John Overall, Dean of St. 
Paul's, and Prolocutor of Convocation at the time. 
A revision was made and a slight alteration intro- 
duced in the Sealed Books. 



ON THE NUMBER OF THE SACRAMENTS. 

The mystical body of CHRIST, the spiritual 
family, the heavenly kingdom, is in the first question 
spoken of as the "Church." This visible yet 
supernatural Society continues its existence by the 
confession of one Faith and by the due administra- 
tion of the Sacraments, "according to Christ's 
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ordinance/' Upon these the existence of the 
Church depends, .while at the same time its existence 
provides for their continuance " in the Church." 

The administration of the two Sacraments 
which Christ " hath grdained" is one of the means 
by which the Holy Spirit acts upon the members of 
His Church. Action may be direct or indirect. 
The cure of the Israelites (Numb. xxi. 6-9), was by 
indirect action, by means of the brazen serpent. 
The cure of the impotent man at the pool of 
Bethesda (St. John v. 8) was by direct action, of 
the blind man of the pool of Siloam, by iudireet 
(St. John ix. 6-7). Our Lord conveyed His healing 
power to the latter by the employment of a material 
substance. The supernatural character of the 
power was displayed in the seeming weakness of the 
means. 

" Ordained" means appointed, instituted. (Com- 
]_>are the collects for S. Michael's Day and Innocents' 
Day). The word " generally" has a modern sense 
differing from its earlier one. I have " generally 
noticed," means now, " I have for the most part 
observed," it would formerly have meant "J have 
observed in every instance." "It is generally 
required," means now, "it is usually, but not 
necessarily or invariably required." It would 
formerly have meant, "it is in all cases and 
universally required." In this latter sense the word 



THE NUMBER OF THE SACRAMENTS. 187 

is employed in the language of our Bible and 
Prayer-Book (2 Sam. xviL 11, Jer. xlviii. 38. 
"The general assembly," Heb. xii, 23, a word used 
of national gatherings from which none were 
absent), " this kingdom in general," the whole 
kingdom, a " General Thanksgiving," that is, one 
suitable for all conditions^of men (compare Hamlet, 
Act. ii. s. ii, " And cleave the general ear with 
horrid speech," that is, the ears of all the hearers). 
" The general assent of the whole world," Hooker 
Ecc. Pol., Book ii, c. 1, the universal assent. 

The Roman Church reckons five other Sacra- 
ments, namely. Confirmation, Penance, Orders, 
Matrimony, Extreme Unction. Some of these are 
peculiar to a class, as " Orders" to the Clergy, 
" Extreme Unction" to the dying, or a class is 
excluded as the Roman clergy from Matrimony. 
The first answer here, neither affirms nor denies 
anything about the Sacramental character of these 
five, but simply asserts that Chri«t appointed two 
Sacraments only as necessary for every member of 
His Church without exception, "that is to say. 
Baptism, and the Supper of the Lord.'' "To 
salvation," that is, to Church-membership as the 
appointed means of salvation, for entrance into, 
and continuance in " this state of salvation," with 
which only is the Christian child concerned (St. 
Mark xvi. 16, St. John iii. 5, vL 53). 
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THE MEANING OF THE WORD 

SACRAMENT. 

The second question and answer are devoted to 
the explanation of the meaning of the word 
" Sacrament." The Latin word, " Sacramentum," 
meant an oath, specially that of fidelity taken bj a 
soldier, a sign, token, pledge, or secuiity, and 
any action having a sacred significance. The first 
was its military, the second its legal, the last its 
ecclesiastical meaning. This last was formerly 
more extensive than at present. The Homily " of 
Common Prayer and the Sacraments" (set forth 
about 1563), allows "the name of a sacrament*' to 
** anything whereby an holy thing is signified,'' and 
adds, that " ancient writers have given this name, 
not only to the other five, commonly and of late 
years taken and used for supplying the number of 
sacraments; but also to divers and sundry other 
ceremonies — not meaning thereby to repute them as 
sacraments, in the same signification that tlie two 
forenamed sacraments are." 

The Catechism now proceeds to enumerate the 
essentials of a Sacrament in the restricted sense in 
which it employs the word. These are three. An 
outward and visible ordained or appointed sign, 
an inward and spiritual imparted grace, and the 
appointment of the outward and visible sign by 
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Christ Himself. The " sign," has a twofold aspect, 
it is the " means" whereby the grace is received, 
and a " pledge" that it will be given. 

The Sealed Books, which are the authority and 
last appeal not only for the wording but also for 
the punctuation of the Prayer- Book, place the 
commas in this answer thus : *' an inward and 
spiritual grace, given unto us, ordained by Christ 
Himself." In some editions of the Prayer-Book 
the comma after " grace" h omitted. Even in the 
Sealed Books the sense would appear to be that the 
grace is given unto us by means of the sign 
ordained by Christ Himself. 



THE PARTS IN A SACRAMENT. 

The parts in a Sacrament are two, the outward 
and visible sign, and the inward and spiritual grace. 
A " sign" is a thing which, besides the impression 
which it makes upon our senses, conveys, by that 
impression, an idea into our minds. A flag may 
impress the senses with its co'our and shape, but 
may also be a token of nationality, and the pledge 
of freedom to those over whom it flies. A sword, 
laid upon the shoulder by Royalty, with the use of 
certain words, is the " sign" by which the honour 
of knighthood is conferred. A legal document is 
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rendered binding by being signed, sealed, and 
acknowledged by word of mouth. The seal and 
signature are the "signs" which give it force 
(Jer. xxxii. 10-44, Neh. ix. 38). Such a document 
may be the title-deed to an estate. It is not the 
estate itself, but it is the m^ans and pledge, the 
instrument and guarantee, by which possession of it 
is conveyed. The inward and spiritual grace of a 
Sacrament is not to be confounded with the outward 
and visible sign which is the means of its reception. 
To do this " overthroweth the nature of a 
Sacrament*' (Article xxviii). 

The second part of a Sacrament is " the inward 
and spiritual grace." "Grace" is used in the 
Prayer-Book in two meanings, in the one as 
"favour," in the other as "gift." The special 
" inward and spiritual grace," that is to say " gift," 
in Baptism is " a death unto sin and a new birth 
unto righteousness," whereby we are made "children 
of grace," that is, children received into God*s 
"favour." 



THE TWO PARTS IN BAPTISM. 

The outward visible sign in Baptism is water, 
called the " inatter" of the Sacrament (" with what 
matter was this child baptized ?"). The sacramental 
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element receives from sacramental words the "fonn" 
which constitutes the outward substance of a sacra- 
ment. These are " In the name of the Father, and 
of the Son, and of the Holy Ghost,*' which may 
never be dispensed with. The inward and spiritual 
grace or " gift" is the death unto sin and the new 
birth unto righteousness. This gift is twofold, inas- 
much as it contains the benefit of Christ's death 
and the adoption as children (compare Collect for 
Christmas Day). 



THE REQUIREMENTS IN BAPTISM. 

Baptism, being a Covenant, entails obligations, 
which are here stated to be Repentance and Faith. 
That which God bestows is His free gift ("it hath 
pleased Thee to regenerate this infant"), but the gift 
cannot be separated from the obligations attached to 
it. 

" What is required of persons to be baptized ?*' is 
not, what is required of persons before they can be 
baptized 1 but, what is required of persons about 
to be baptized 1 (compare, " all those who are to be 
called to any office," Ember Collect, that is, are 
about to be called, '^ what is required of them who 
come to the Lord's Supper," " that he coming to 
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Thy holy Baptism"). Repentance is that chaage of 
mind and purpose, following on the knowledge that 
sin is committed against God, which issues in a 
change of life and practice. " The promises of 
God," that is, ** of the forgiveness of sin, and of our 
adoption to be the sons of God by the Holy Ghost," 
are contained in God's Word. These promises are 
" visibly signed and sealed '' in this Sacrament to 
each baptized person. In it they are " made to 
them,'' re-made as it were to each individual. All 
God's promises, whatever they may be (2 Cor. i. 20), 
contained in the preaching of CHRIST, are re- 
affirmed to the member of Christ and child of God 
(Gal. iii. 29). 



THE BAPTISM OF INFANTS. 

The question is now put, " Why then are infants 
baptized," when the very fact of their infancy pi-e- 
vents the discharge of the obligations of Baptism, 
Repentance, and Faith 1 The answer given is that 
they stand on the same ground as other " persons 
to be baptized." All make a promise that they will 
recognise the obligations laid on theai by Baptism. 
Adults make it in the presen3e of their witnesses, 
infants by tlie mouth of their sponsors. The 
promise of adults concerns the immediate future, the 
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promise of infants a more distant one. The 
promise is equally binding on both, on adults from 
that time forward, on infants when they come to an 
age to learn the nature of the solemn vow, promise, 
and profession which they have made. Baptism is 
administered as far as regards human agency in both 
cases on the faith of a promise. 



WHY THE LORD'S SUPPER WAS 

ORDAINED. 

The reasons given for the institution of the Lord's 
Supper are two. First it was ordained that it 
should be " for the continual remembrance," or " a 
perpetual memory," " of the sacrifice of the death 
of Christ," and secondly, *^ to the end that we should 
alway remember" " the innumerable benefits which 
by his precious blood-shedding he hath obtained to 
us." The Sacrament of the Lord's Supper is not a 
repetition of the sacrifice made upon the Cross, but 
it is a continual pleading of CHRIST'S "full, 
perfect, and sufficient saciifice, oblation, and satis- 
faction" before God, and a representation of it 
before oursehes, shewing " the Lord's death till He 
come" (1 Cor. xi. 26). This is done by an act 
which Christ Himself " did institute, and in his 
holy gospel command us to continue" (St. Luke 
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xxii. 19), and which is external to any mental reeol- 
lection on our part. The death of Clirist was a 
sacrifice (not a mere martyrdom), the Sacrament of 
the Lord's Supper is a " continual remembrance'* of 
that sacrifice. 

The benefits received by that sacrifice are the 
"remission of our sins," the preservation of our 
bodies and souls " unto everlasting life," the being 
made heirs of God's ** everlasting kingdom," and all 
" other benefits" of CHRISTS passion. 



THE OUTWARD PART OR SIGN OF THE 

LORD'S SUPPER. 

Bread, in an unleavened state, formed, by 
Divine command, a part of the Passover meal (Ex. 
xii. 18). Wine was not introduced till later times, 
but this practice of the Jewish Church, leceiving 
as it did the sanction of our Lord Himself, could 
not have been " repugnant to the Word of God." 
In the time of our Lord the lamb for the paschal 
feast was killed in the Temple, where its blood was 
poured out. It was thence taken to the house where 
the feast was held and " roasted with fire." The 
paschal meal began with the president of the com- 
pany, or head of the family, giving thanks for the 
feast and for the cup of wine which stood upon the 
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table. The ''bitter herbs" were then eaten, a 
portion of them having been dipped as a '' sop'' into 
a sauce which was peculiar to the occasion. Un- 
leavened bread was next handed round, and the 
larab itself brought in. A second cup of wine was 
then drank, and after the enquiry had been for- 
mally put, " What mean ye by this service V the 
head of the company '' rehearsed all that God had 
done with them," and gave an account of the insti- 
tution of the Passover. The lamb was then eaten, 
the first part of the Hallel (Ps. cxiii.^ cxiv.) having 
been previously sung. A third cup of wine, " the 
Cup of Blessing," was then partaken of, which was 
followed by a fourth, '* and when they had sung an 
hymn," the second portion of the Hallel (Ps. cxv., 
cxviii.), the feast came to its conclusion. 

Whether our Lord anticipated the actual date of 
the Passover, or corrected an error which had crept 
in as to the time of its being kept, or whether He 
kept it upon the same day as others, He would 
appear to have observed all the details of the 
paschal meal. He " took bread" (St. Matt, xxvi 
26), " likewise also the cup after supper" (St. Luke 
xxii. 20, 1 Cor. x. 16), He bade His disciples ''take, 
eat,'' and " drink." He then commanded that hence- 
forth they should "do this" for a memory of Him. 
In doing so He gave an efficacy to the action which 

should continue until His coming again. After 

1.1 
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that last supper the Paschal Lamb had fulfilled its 
purpose as a type, and the " creatures of bread and 
wine" (the same which Melchizedek brought forth, 
Geu. xiv. 18-20), became the outward and visible 
signs in the Holy Mysteries which are the pledges of 
Christ's love, and for a continual remembrance of 
His death to our great and endless comfort. 



THE INWARD PART OF THE LORD'S 

SUPPER. 

The Bread and Wine are " commanded to be 
received" by an outward and visible feeding upon 
them, according to " our Saviour Jesus Christ's 
holy institution." Through the promise and power 
of Christ they become the " means whereby" the 
Body and Blood of CHRIST are "verily and 
indeed," that is, truly and really, though "after an 
heavenly afid spiritual ma^nner," first taken and 
then received (compare " Take and eat this"), that 
is, spiritually fed upon " by the faithful in the 
Lord's Supper" (compare " With whom the souls of 
the faithful — are in joy and felicity," Bur. Ser., 
Eph. i. 1, Col. i. 2). 



THE BENEFITS OF THE LORD'S SUPPER. 

In this question and answer a parallel is drawn 
between the benefits of bodily and spiiitual nourish- 
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ment. Bodily strength and refreshment, the one 
needed before work or warfare, the other after it, 
are given by the "creatures of bread and wine" 
(Ps. civ. 15), spiritual strength and refreshment by 
the reception of the Body and Blood of CHRIST, 
The process in either case is a hidden one. Natural 
food, a real thing, is not the type of another but 
unreal thing, but of another equally veal but super- 
natural food. The support of natural life consists 
in the reception of a natural substance, the suppoit 
of spiritual life consists in the reception of "the 
Body of Christ," of His own Divine Substance, 
" given, taken, and eaten, after an heavenly and 
spiritual manner." The reception of the one, which 
the Lord hath commanded to be received, is con- 
joined with the reception of the other. But the 
answer carefully guards against the doctrine of 
Transubstantiation, or the change of the "conse- 
crated Elements" into the Body and Blood of Christ, 
by saying, not that our bodies are strengthened and 
refreshed by bread and wine, but by " the Bread 
and Wine" (1 Cor. xi. 27, S. Matt. xxvi. 29). 



REQUIUEMENTS OF THE LORD'S 

SUPPER. 

These requirements form the subject of a three- 
fold searching of the conscience, and self-exami- 
nation (1 Cor. xi. 28), as to Repentance, Faith, and 
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Charity. As to repentance for '' sins pasf whether 
of "will, word, or deed," accompanied by a "full 
purpose of amendment/' and an intention ** to lead 
a new life." As to '^ a liirely and steadfast faith in 
Christ's death,'' with a corresponding thankfulness 
to Almighty God for " the death and passion of our 
Saviour Christ," and for the gift of '' s[Mritual food 
and sustenance" in this "holy Sacrament." And 
lastly, as to love and charity with all men 
(Eph. iv. 32). 



THE CONCLUDING RUBRICS. 

The four concluding Rubrics are formed out of 
two (out of three) placed at the end of " Confirmar 
tion," in the Books of Edward VI. The chief 
variations are, that in the First Book it is ordered 
that "The Curate of every parish, once in six 
weeks at the least — shall upon some Sunday or 
holy-day, half an hour before evensong, instruct 
and examine so many children of his parish sent 
unto him — as he shall think convenient." This is 
modified in the Second Book into an order (a fore- 
shadowing of the "Sunday School") that "the 
Curate of every Parish, or some other at his 
appointment, shall diligently upon Sundays and 
holy days, half an hour before Evensong," examine 
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as before. The present Second Rubric is the latter 
half of the first in the First Book (which latter 
half forms the first portion of the Second Kabric in 
the Second Book). Our present third and fourth 
rubrics are comprised in the second, of the Second 
Book. 

The most marked variation is that " the Curate of 
every parish," in the earlier rubric, is enjoined to 
furnish the Bishop with a list of the names of the 
children brought for Confirmation *f which can say 
the Articles of their faith, the Loixl's Prayer, and 
the X Commandments ; and also how many of 
them can answer to the other questions contained 
in this Catechism." 



THE ORDER OF CONFIRMATION, 

OR LATINO ON OF HANDS UPON THOSE THAT ARE 
BAPTIZED AND COME TO TEARS OF DISCRETION. 



THE TITLE. 

It was the custom of the early Church, continued 
for nearly eight hundred years, to baptize as far as 
possible, only in the season, intervening between 
Easter and Whitsuntide. Baptism was adminis- 
tered either by the Bishop in person or in his 
presence, and Confirmation by him immediately 
followed. Eventually both priests and deacons 
baptized, at other seasons, and in various places, 
and Baptism and Confirmation, at least in the 
Western Church, became disjoined. A difference 
of practice arose on this point between East and 
West, and still exists. The Eastern Church has 
retained the ancient immediate sequence of Confir- 
mation after Baptism, and to meet the practical 
difficulty of the absence of the Bishop has em- 
powered the priest to confirm. It is necessary, 
nevertheless, that the "chrism" with which the 
confirmed are anointed should have been mixed bv 
the Bishop and have received his blessing. The 
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Western Church has confined the right to confirm 
to the Bishop alone, and the baptized are to receive 
Confirmation from him when in their immediate 
neighbourhood. The interval between Baptism 
and Confirmation gradually became longer, and the 
sepai*ation more complete, until those baptized in 
infancy were not confirmed till they arrived at 
years of discretion, but those baptized as adults are 
confirmed as soon as possible afterwards. 

The title, " Confirmation," by which the Rite is 
now known, is a modern one. It is not employed 
by the early writers of the West, while in the 
East the usual title is the " Unction," or 
** Anointing," or the " Sealing." The former title is 
based upon 1 John ii. 20, and 2 Cor. i. 21-22, the 
the latter upon Eph. i. 13, and iv. 30, and is the 
expression employed in reference to the Rite by 
Latin authors. The reference, however, to the time 
of baptism in the passages referred to, will hardly 
bear being fiirther pressed as an argument for the 
performance of a subsequent symbolical action in 
primitive times. 

The Rite, according to the primitive view, was 
regarded as a channel for the bestowal of the gifts 
and graces of the Holy Spirit, which were besought 
by earnest prayer, accompanied by the laying on of 
hands. The modern mode of regarding it (almost 
to the exclusion of any other view) as the period 
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vhen the baptized oonfimiy and assent to vows 
already made in their names, though a natural 
result of the severance between Baptism and Con- 
firmation, needs being qualified hy an historical 
acquaintance with primitive practice. 

Imposition of hands is a form of benediction 
which has large Scriptural authority. It implies 
by the manual action the bestowal of a gift. (A 
similar perception has made ^' open-handedness" an 
equivalent for liberality). For Scriptural instances 
of its use Gen. xlviii. 14, Numb, xxvii. 18, Deut. 
xxxiv. 9, Lev. ix. 22, may be consulted, and for 
Our Lord's sanction of the action by His employ- 
ment of it in both blessing and healing, S. Matt, 
xix. 13, St. Mark viii 23, x, 16. In the Acts* of 
the Apostles it is distinctly associated with the 
bestowal of visible supernatural jiowei-s subse- 
quently to Baptism (Acts viii. 17-18). The 
miraculous gifts of the Spirit have ceased to be 
bestowed in the Church, the sick ai'e no longer 
miraculously healed, and miraculous sj^eecb in un- 
known tongues is not now heard. But the gi-aces of 
the Spirit are gifts equally supernatural, and are 
still bestowed both in their separate diversity, and 
in that which is the summary of theni aiJ, the 
" more excellent way" than the power of working 
wonders, the gift of love, Rom. v. o. 

The fact that the imposition of the Apostlen' 
hands after baptism bestowed miraculous power is 
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distinctlj asserted in Scripiare. Wliether the im- 
position of bauds should be continued wben the 
miraculous results bave oeasedy as a custom binding 
upon tbe Cburcb, has been questioned. But it is a 
fact also that under some variations of outward 
form that it has been retained by both East and 
West, in the faith that it will be accompanied by 
an invisible blessing. 

The pi'actice of anointing was in early times fre- 
quently added to other ceremonies. In the Greek 
Church it seems, in the case of Confirmation, to 
to have superseded the original ceremony, the act 
of anointing being held to be in itself a sufiBlcient 
" imposition of hands,'' In the ancient Roman Bite 
the "imposition" is a collective one, the Bishop 
lifting up his hands over and towards all the candi- 
dates in a single action, using at the same time the 
words of prayer and benediction. In our own 
ritual the imposition of hands is to to be made on 
each candidate, as the mode which seems most in 
accordance with the Scriptural account of the 
Apostolic practice. The writer of the Epistle to 
the Hebrews speaks of " baptisms" and " laying on 
of hands.'' These words have been interpreted as 
if referring to Jewish washings and ceremonial 
imposition of hands, but as the writer refers to the 
fundamentals of Christian teaching, the interpre- 
tation which sees in them a reference to Baptism 
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and Confirmation, as the acknowledged practice or' 
the Christian Church, seems to suit better with the 
general purport of the passage. 

The* title in both Books of Edward VI. was, 
^^Confirmation, wherein is contained a Catechism 
for children." The Catechism extended to the end 
of the explanatory answer after the Lord's Prayer, 
and was followed by the office simply headed " Con- 
firmation." The children brought for Confirmation 
were expected to be able to answer such questions 
in the Catechism as " the Bishop (or such as he 
shall appoint) shall, by his discretion, appose them 
in." The w(»rds " or laying on of hands" were 
added at the Hampton Court Conference (a.d. 
1604). The title was finally altered into its pre- 
sent form in the Sealed Books. 



THE PREFACE. 
This preface is peculiar to the Engliwh Eitual. 
It is an abbreviation of one which is found iu both 
the Books of Edward VI., iind which wa«? really 
what its name imports. The rubric directing it to 
be read as a portion of the service dates from the 
Sealed Books. In both of Edward VI. Books ths 
closing sentence reads thus : *' as they by their own 
mouth and confession have assented unto." Th(? 
children had promised previously at baptism but by 
the *' mouth" of their Godpai'ents. 
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THE BISHOFS QUESTION, AND THE 

ANSWER. 

The Bishop^s question, and the answer of the 
candidates are also peculiar to our own Prayer- 
Book. They were inserted for the first time in the 
Sealed Books. 



THE VERSICLES. 

In the Salisbury Manual the office commenced 
with the Versicles and Responses, except that the 
last pair consisted of the salutation " The Lord be 
with you, And with Thy Spirit." The First Book 
of Edward VI. followed the ancient example, but 
the Second Book substituted " Lord hear," <fec., as 
at present. The first versicle and response are a 
quotation from Ps. cxxiv. 8, the second from Ps. 
cxiii. 2. the third from Fs. cii. 1 . 



THE PRAYER. 



This prayer is found in the Saci*amentaries oi 
Gelasius and Gregory, and is certainly as old as 
A,D. 494. We learu from these Sacramentaries, 
and from one of Leofric, Bishop of Exeter, that 
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the Bishop, while recitiag it, extended his upraised 
hands over those who were to be confirmed. The 
prayer, as given in the First Book of Edward VI., 
was a close translation of the original and retained, 
with a slight variation of language, its '' Send down 
from heaven — ^upon them Thy Holy Ghost the 
Comforter," but changed the order of the " manifold 
gifts." The present wording, " Strengthen them," 
&c., was introduced in the Second Book. 

4 

The use of this prayer follows the example of the 
Apostles recorded in Acts viii 15-17, and is in ac- 
cordance with the ancient view of Confirmation as 
the Confirmation or sti*engthening by spiritual gifts 
of those who received it, rather than the Confirma- 
tion by them of their Baptismal vows. The seven- 
fold gifts are those named in Isa. xL 2-3, with the 
addition of the " spirit of true godliness." The 
inward and spiritual grace already bestowed in 
Baptism is made the plea for the further bestowal 
of the " diversity of gifts" of the Holy Spirit. 

By wcUer, Edward VI., Fii*st Book, ** of water f 
the Comforter, literally the Paraclete (St. John 
xiv. 16), "another Paraclete" also St. John xv. 26), 
the word conveys the meaning of " Advocate" 
(Rom. viii. 26). and also of one who consoles or 
comforts by counsel or aid. The translation. Com- 
forter," is retained from Wicliflf's Bible, whose use 
of the word " comfort" often implies " strengthen." 
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(Compare the words « fort,** " fortregs," « fortify," to 
** comfort you," literally strengthen, 1 Thes. iii. 2). 
Manifold^ in the original, " sevenfold,'' the number 
symbolical of completeness; wisdom,^ the power of 
applying general principles to particular cases, 
spiritual prudence ; understanding^ the power of 
spiritual perception ; counsel^ deliberation before 
action; ghostly strength^ spiritual strength to pur- 
sue the course determined upon ; knowledge^ under- 
standing what the will of the Lord is (£ph. v. 17), 
** knowledge of His will*' (Col. i. 9), which becomes 
the moving principle of true godliness (original 
piety), that is, of the religious life ; holy fear, 
reverence. 



THE ACT OF CONFIRMATION. 

The imposition of hnnds was not universally 
given to each individual in early times. The 
Salisbury Manual, which Edward VI., First Book, 
follows (except in the employment of " chrism"), 
directed the Bishop to recite an appropriate prayer, 
and then to cross them in the forehead, and lay 
his hand upon their head saying, " I sign thee with 
the sign of the cross, and lay my hand upon thee : 
in the Name of the Father, and of the Son, and of 
the Holy Ghost. Amen." The Second Book altered 
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this to " Defend, O Lord," &c., as at present. The 
alternative, " this Thy Servant," was added in the 
Sealed Books. 

The language of the Bishop's benediction, " that 
he may continue." and, " daily increase," " until he 
come,'* is in accordance with that of the Baptismal 
Service, " may ever remain," " continue Christ's 
faithful soldier and servant unto his life's end," 
"lead the rest of- his life according to this 
beginning," and with that of the Catechism, " con- 
tinue in the same unto my life's end," and with that 
also of the Preface to this office, "evermore 
endeavour theuiselves." The new life must be 
evidenced by growth and progress. Forgiveness 
must be followed by holiness (Eph. iv. 24, 2 Oor. 
vi. 18, vii. 1, Heb. xii. U, 1 Thess. v. 23, 2 Thess. 
ii. 13, Phil. ii. 12-13. 



THE SALUTATION. 
The First Book of Edward VI. followed the 
Sarum Manual in adding here the " Salutation'* in 
the form of "The peace of the Lord abide with 
you." Answer, "And with Thy Spirit." The 
Second Book omitted it. 

THE LOflD'S PRAYER. 

The Lord's Prayer was not inserted into the Office 
until after the Savov Conference. 
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THE FIRST COLLECT. 

The Salisbury Manual inserts a Collect in this 
])lace, but the one in our service has but a slight 
trace of resemblance to it. It seems to have been 
suggested by a Collect in Hermann's Confirmation 
Office, and diffei's very slightly in a few verbal 
changes from the one given in Edward VI., Fii-st 
Book. 

After a reference to Apostolic example, it prays 
that the hand of God may guide His children, that 
the Holy Spirit may ever dwell in them, and that, 
led in knowledge and obedience, they may finally 
obtain everlasting life. 



THE SECOND COLLECT. 

This Collect was not added until after the Savoy 
Conference. It is taken from the Sacramentary of 
Gregory. 

As used here it is a prayer for the sanctification 
both of the hearts (souls and spirits, 1 Pet. iii. 15) 
and bodies (1 Cor. vL 19, 20) of those who have 
just been confirmed, beseeching that they may be 
preserved both in body and soul in this world, and 
in that to come (Rom. viii. 11), I Cor, xr, 44-49. 



210 THE CLOSING HUBHIC. 

THE BENEDICTION. 

The final blessing is the same as that in the 
Salisbury Office, from which it was copied into the 
Books of Edward VI. 



THE CLOSING RUBRIC. 

The Salisbury Office forbade the admittance to 
the Holy Communion of any (except at the point 
of death) who had not been confirmed, or reasonably 
hindered from receiving Confirmation. This was 
abbreviated in Edward VI., First Book, into "And 
there shall none be admitted to the holy com- 
munion until such time as he be confirmed.'' In 
the Second Book the rubric ran " until such time as 
he can say the Catechism and be confirmed." The 
present rubric is a return to that in the First Book, 
with the addition of or be ready and desirous to be 
eonfirmed.'' A readiness of mind is to be accepted 
when compliance with usual requirements is im- 
possible (2 Cor. viii. 12). 
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Invocation of the Holy Spirit, 
117 

J. 

Jerusalem, Lir.urgy of, 2 
Jubilate Deo, 41 



K. 

Kiugdotn of Heaven, 167 

Kiss of Peace, 106 

Kneeling at Holy Communion, 

125 
Kyrie eleieon, 46 



L. 

Lectionary of S. Jerome, 92; 

new, 12 
Leo, Sacramentary of, 50 
Lessons, Proper and Sunday, 11 
Litany, origin of the, 67 ; divi- 
sions of Uxe, 69 ; Lesser, 46 
Liturgies, Ancient, 2 
Liturgy, structure of the, 84 
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Lord's Day, 178; Prayer, 25, 
lao, 152 ; Sapper, 83 

Magnificat^ 57 

Mattins, 18 

Haniud Acts, 117 

Mass, Ordinary and Canon of, 

84 
Millenary Petition, 7 
Minister, 82 
Morning Prayer, 18 

N. 

Xame, Christian, 164; of the 

Holy Trinity, 148 
Nicone Creed, explanatioa of, 

93 ; history of, 94 
Koctums, 18 
Nunc Dimittia, 69 

O. 

Oath, 175 

Obedience, Vow of, 145 

Oblations, 100 

Oblation, Prayer of, 120 

Obsecrations in Litany, 70 ' 

Occasional Prayers, 74 

Octave, 112 

Oif ertory, 99 

Old Latin Version, 3 

Order of Moroing Prayer, 18 

Ordinary of the Mass, 8& 

P. 

Parliament. Prayer for, 77 

Paschal Controversy, 15 ; Sap- 
per, 194 

Paasever. tim<) of the, 15 

Petition for Peace, 9 

Poet-Commanion, 87 

pMtil, 96 

Praise, the Service of. 27 

Prayer. Forms of, lawful, 1; 
••ervice of. V ; for Clergy and 
People, 54 ; for Kmb«r Days, 
76 ; for IheQaeen. 52; for the 
Boyal Fandiy, 53; for all 
conditions of men, 78 ; Occa- 
sional, 74; for the Church 



MiUtant, 101; of Bumble 
Access, 114; of Consecration. 
Baptismal, 146; in Commu- 
nion Office, 115 ; of Oblation, 
120; of Thanksgiving, 122 

Preface to Prayer-fiook, 5 ; in 
Order of Confirmation, 20 J 

Prefaces, Proper, 112 

Primers, 5 

Frivate Baptism, 155 

Procession of the Holy Spirit, 
96 

ProcessiODS, purpose of, 67 

Professio'i of Faith, 144 

Psalms, divisions of the, 30; 
numbering of the, 10; recita- 
tiou of the, 30; verdioud of 
the, 4 

Psalter, Gnllican, 4 



Q. 

Qwituor tempera, 76 
Queen, Prayer for the, 52 



B. 

Reception, 150 

Kevisions of Prayer- Book, 6 

Bogation Days, 68 



t'ocraments. definition of, 18-^ ; 

number of, 187 ; parts iu. 189 
Sacrnmental Act, B ptismal, 

148 ; in Holy Comman<on, 117 
Saoramentaries, 50 
Rainf s-Dayo, 13 
>>HlutMtioii. 45 
Sawhtn, llT 
b'arum. Use of, S 
Sd,vo%r Conference 8 
S. h!8m of ivust nud West, 17 
> C3tch Prayer- Bt>ok, 8 
Sea ed Itnok^, 9 
Sealing, 2)0 
Seutcnces, in Daily Prayer, 19 ; 

ii Offer ory, lOJ; iu i'ost- 

i%>romiiDioii, b7 
S^rupUic Hymn, 113 
beveufold iiifts. 2u7 
Seven Sacraments, 187 
Septuagint, 3 
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Sign of the Cross, 150 
S^nsom, duty of, 154 
Sanday, 178 
Sureties, 142 
Surswm Corda, 84 
Synagogaeat 11 
Sweating Sickness, 75 



T. 

Table, the Lord's, 116 

Te Deitm, 35 

Ter Sanotus, 118 

Thanksgiving, General, 78; in 
Baptismal OfBoe, 140 ; in Com- 
munion Office, 112 i Prayer of, 
122 

Translations of Scripture, 33 

Trisagunif 112 

Tyi>es of Baptism, 133 



U. 

Unction, Baptismal, 149; Ex- 
treme, 187 



TTniformity, fourth Act of, 9 
Uses, various, 8 

Venite, 28 

Verses, Bible divided into, 32 

Yersicles, 27, 47 ; in Communion 

Service, 111 
Vespers. 60 
Vow, 145 
Vulgate, 4 

W. 

Wafer Bread, 125 
Water in Baptism, 135 
Whit-Sunday, 112 
Words. Comfortable, 109; of 
Admimstration, 119 

Y. 

r#t, 17 

Tear, Ecclesiastical, 60 
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A. 

Abolish, 153 
Absolution, 24 
Accord, 55 
Administration, 77 
Admonished, 130 
Adoption, 153 
Advertise, 88 
Advocate, 103 
Afore, 66 
After our sins, 73 
All Gods, 29 
All other things, 154 
Alloweth, 140 
Alms, 103 
Amen, 22 
Anaphora, 84 
Angtals. 113 
Antiphon, 89 
Apocrypha, 39 
Apostle, 92 
Apparent, 79 
Arm, 58 



As we forgive, 26 
Assaults, 71 
Avoiding, 107 



B. 

Banquet, 107 
Be dene, 26 
Begotten, 66 
Believe in, 44 
Bishop, 64 
Blindness, 71 
Body ef sin, 153 
Bread, 26 
Breviary, 18 
Briefs, 98 
Buried, 147 



C. 

Calendu;. 13 
Canon, 99. 



Canon, 84 
Canon, 88 
Carnal, 144 
Catechism, 160 
Catechumen, ISO 
Catechumen, 160 
Catholic, 45 
Catholic fsith, 66 
Celebrate, 117 
Charitable work, 140 
Cherubim, 37 
Christ, 44 
Chrism, 149 
Chrisom, 149 
Christian verity, 66 
Church, 130 
Citations, 98 
Clap their hands, 59 
Cloke, 20 
Collect, 49 
Comfort, 73 
Comfortable, 106 
Comforter, ^ 
Common, 1 
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Company, 37 
Compline, 42 
Concord, .61 
Confounded, 38 
ConfoundiDi;, 66 
Cong^gation, 130 

Considerinfiri "^^7 
Conspiracy, 72 
I'outrite, i9 
Convenient, 13) 
Coaversatious, 107 
Corban, 179 
Comers, 29 
Council, 72 
Covenant, 163 
Covet, 18 » 
Crafts. 71 
Creed, 41 
Crucify, 153 
Curates, 51 



D. 

Daily, 26 
Damnation, 107 
Day-spriBg, 40 
Deadly, 71 
Decalogue, 172 
Deceits, 71 
Decked, 1(j7 
Declare '?4 
Dedicated. 147 
Deliver man,^ 37 
Desires, 22 
Devices, 22 
Dew, n4 
Dissemble, 20 
Dvers orders, 77 
Doxology, 25 
Duly received, 122 



E. 

Easter, 17 
Ember-dayf , 76 
Endue. 49 
Endue. 5i 
Endued, 147 
Kutirely, 121 
Envy, 71 
Ebtute, 78 
Estate, 101 
Eucharist, 81 
EvU, 26 



ExoommunlcationB, 

98 
Expedient, 55 



P. 

Faitk, 170 
Fall down, 29 
False doctrine, 72 
Favour, 53 
Fiery tongues, 113 
Figuring, 136 
Finally, 133 
Flesh, 144 
Folk, 61 
Forgive, 26 
Former rain, 79 
For .von, 168 
Frowardness, 88 
Fulfilled, 121 
Function, 76 



G. 

General, 21 
Generally, 187 
Ghost 45 
Ghostly, 107 
Giver of Ufe, 96 
Godfather, 142 
Godly, righteous, 22 
Good counsels, 62 
Good estate, 78 
Goodly. 37 
Goodwill, 123 
Govern. 37 
Grace, 19 J 



n. 

Hallowefl, 26 
Health, 22 
lloathtul. 51 
Heaven, 26 
Hell, 4o 
Hereafter, 23 
Hereby, 72 
His sake. 78 
His holy Gospel, 24 
Holy church, 45 
Holy Communion,83 
Holpen, 58 
Honesty, 79 
Honourable, 37 



Horn, 40 
Hoahea, 44 
Hypocrisy, 71 



I. 

Illuminate, 72 
Immoderate, 79 
Incomin ehensible, 

66 
Incorporate, 122 
Indifferently, 103 
Infinite, 37 
Invitatory, 28 



J. 

Jaws, 79 
Jealous, 174 
Jehoahua, 44 
Jesus, 44 
Joshua, 44 
Judgement, 19 
Just works, 62 



K. 

Kindly fruits, 73 
Kingdom, 26 
Kingdom of heaven, 

167 
Kyrie, 46 
Kyrie, 9j 



L. 

Lauds, 18 
Lettent, 60 
Lift, 37 
Lighten, 38 
Litany, 67 
Liturgy, 81 
Lively, 103 
Lord's Supper, 83 
Lowliness, s>S 



M. 

Made man, 96 
Magistrates, 72 
Magnify, 37 
Magnify, 58 
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HaiMtenaaoe, 103 
MaUce, 71 
Manifold, SO 
Martyr, 87 
Marvel. 54 
Mass, 82 

Meekly kneeliiig,119 
Meaaias, 44 
Mighty Balv-^t'on, 41 
Militant, h 3 
Minister, 48 
Mischief, 71 
Mortifying, 154 
Movetn, 20 
Mystery, 72 
Mystical, 136 



N. 

Name, 26 
Name, in the, 148 
Naughty, 8d 
Noble, 37 
NobiUty,72 
Numbered, 37 



O. 

Offended, 87 

Office, 77 

Office and ministry, 

147 
Of h aven, 71 
Of the congrega- 

tion. 21 
Old Adam, 147 
One altogether, 66 
Only B<^tten, Ub 
Open, 107 
Ordained, 186 
Ordinary, 88 
Ordinary, 84 
Other things, 154 



P. 

* 

Pascha, 17 
Passion, 72 
Passover, 19 1» 
Pater-nouter, 25 
Peace, 51 
Penitent, 22 
:^r8on, 66 



Penraaded, 140 
Petitions, 55 
PestUttnce. 71 
Picking, 188 
Pitifnhiess, 77 
Phigue, 71 
Pointed, 4 
Pomps, 148 
Postel, 98 
Power, 24 
Powers, 37 
Prime, 18 

Privy conspiracy, 72 
Pr iceedeth, 96 
Proceeding, 154 
Profession, 130 
Pronounce. 24 
Property, 77 
Prophets. 96 
Proselytes, 128 
Providence, 78 
Provocation, 29 
Pure and holy, 24 



Q. 



Quick, 49 



B. 

Reasonable, 121 
Eeffererate, 153 
hehearso, 7i 
Remission, 21 
Remission. 187 
Renounce, 143 
Repentance, 192 
Replenish, 77 
Residue, 153 
Xest, 29 
Restore, 22 
Reward, 73 
Righteously, 73 
Rogation, b7 
Rule, 72 
Kubiic, 18 



S. 

Sahaotk, 37 
Sabbath, 176 
Sacrament, 188 



Balutation, 45 
Salvation, 170 
Sanctify, 136 
Satan. 73 
Saved, 66 
Sealing, 201 
Schism, 73 
Scruple, 107 
Seasonable. 79 
Sedition, 72 
. Set it forth, 72 
Septnagint, 3 
Sevcbfold, 2'')7 
Sharpness, 87 
Shawms, 69 
Sign, 18 
Sins, l.'O 
Sponsor, 142 
Standeth, 51 
Strength, 99 
Subtilty, 73 
Substance, 96 
Sudden, 71 
Suffer death, 117 
Sundry, 2 i 
Surely trusting, 51 
Snre^, 142 
Symbol, 42 



T. 



Teach all nations, 

14S 
This day, 26 
This present, 24 
Tris-agion. 112 
Throne, 20 
Through, 24 
Touching, 6tJ 
TrespasRes, 2(] 
Tribu.'atiou, 72 



U. 



Uncharitab'enc8s,71 
Undeiiled. 66 
Uufeignedly, 24 
Unity, 73 
Unworthily, 106 
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V. 

Verside, 47 
Very, 95 
Visit, 174 
Vulgar tongae, 22 
Vulgate, 4 



W. 

Water and blood, 

147 
Way, 61 
Wealth, S3 



Wm,66 
Worlds, 95 
Worship, 66 
Worthily, 1(6 
Wort*-y, aO 
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A. 

^Ifrio. 99 
Alcuin, 88 
Ambrose, S., 29 
Anabaptists, 90 
Anicetus, 18 
Antiooh, 17 
Apollinaris, 61 
Aqaileia, 42 
Allans, 27 
Arias, 64 
Aries, 16 

Athanasins, S., 63 
Angustin, 17 
Anvergne, 67 



B. 

BasU, S., 2 
Baxter, 9 
Beryllns, 64 
Bonner, 98 
Buoer, 6 



C. 

Charles I., 8 
Chryspstom, S., 67 
Constantinople, 96 
Cosin, Bp., 76 
Coveraale, 2S 
Cranmer, Archbp., 

33 
Cyprian, 8., 85 



D. 
Dooetn, 64 



E. 

Elisabeth, 6 
Ely House, 9 
Eutyches, o5 



F. 



Fiillo,95 



G. 

Gelasius, 50 
Gregory, >0 
Grindal, 6 
Gxmning, 78 



H. 

Henry Vm., 68 
Hermann, Axchbp., 

69 
Hilary of Poitiers, 

36 
Hilary of Aries, 36 
Hilsey, 5 



I. 
Ircnaius, 16 

J. 

Jamc 8, 8., 2 
James I., 7 
Jerome, a., 73 
Justin Jfartyr, 23 



L. 

LaodiGcea,29 
Langton, Stephen, 

82 
Laad, Arohbp., 53 
Leo, 60 
Leofric, 8.S 
Lyons, 30 



M. 

Mocedonius, 65 
Miimertus, 63 
Marshail, 5 
Nartyr, Peter, 6 
Matthew, Thos., 33 
Montana!, 65 



Kestorias, 65 
Nicflsa, 17 
Noetus, 64 
NoweU, 162 



O. 

Osmond, S., 3 
Overall, Bp., 7 



P. 

Parker, Archbp., 34 
Paal,tf4 
Pliny, 29 
Pollanas, 89 
Polycarp, 8., 2 
Ponet, 162 
Pothlnus, 8., 2 
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Praxeas, 61 
Puritans, 7 

E. 

Ropers, 33 
Jiufliuua, 42 



S. 



SabelUas. 64 
bauderson, 80 



Sarum, 3 
Semi-Arians, 61 
Stephens, 32 



T. 

Taverner, 3i 
TelesphoruB, 122 
Theodoret, 30 
Toledo, 9) 
Tyndal, 82 



V. 

Vaison, 27 
Victor. S . 16 
Yieune, 6b 



W. 

Whitgift, 7 
Wicliffe, 32 
WUUara III. 
Windsor, 6 
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Pliny, A.o. Ill 

Justin Martyr, 164 

Polycarp martyred, 167 

Victor L, Bp. of RoBie,died, 201 

IrensBus martyred, 2j2 

Cyprian died, 258 

Ape stolicil Constitution, about 
30u 

Council of Aries, 314 

First General Council at Nice, 
825 

HiUury, Bp. of Poictiers, died, 
373 

Athanasius died, 373 

Second General Council at Con- 
stantinople, 381 

Cyril died, 38G 

Ainbrose, Bp. of Milan, died, 397 

Chrysostom died, 407 

Jerome died, 420 

Third General Council at 
Ephesus, 431 

Leo 1., Bp. of riome. 410 

Fourth General Council at 
Chaloeden, 451 

Mamertus, Bp. of Vienne, 467 

Sacramentaxy of Gelasius, 492 

Council of Toledo, 4S3 

Sacramentary of Gregt>ry, 690 

A ugustiu arrives at '1 hanet, 597 

Council of Whitby, 664 

Council of FriuU, 732 

MUrin'B Homilies, 996 

Osmund, Bp. of i^arum, 1061 

John WicUffe died, 13^4 

English Primer, 1400 

Sarum Breviary revised, 1516 

Tyndall's Bible, 1526 

Marshall's Primer, 1535 



Quignon's Breviary, 1536 
The Bishops' Book, 1537 
Matthew's Bible, 1537 
Hilsey's Primer, 1539 
Cranmer's Bible, 1539 
Sarum Use again revised, 1541 
The King's Book, 1543 
Hermann's Consultation (Ger- 
man), 1545 
Council of Trent begins, 1546 
Edward VI. Accession, 1547 
First Book of UomiUes, 1647 
Hermann's Consultation (Eng- 
lish), 1547 
Conununion Office in English, 

1548 
Edward VI., First Book, 1549 
PuUain's Liturgy, 1551 
Edward VI., Second Book, 1552 
Ponet's Catechism, 1553 
Edward VL died, 1568 
Prayer-Book of Elizabeth, 1559 
First Act of Uniformity, 1559 
Noweli's Catechism, 1563 
Second Book of Homilies, 1564 
The Bishops' Bible, 1568 
Millenary Petition, ItfuS 
Hampton Court Conferenoe,1604 
Authorised Version, 1611 
Scotch Prayer-Book, 1637 
Directory of Public Worship. 

1645 
Savoy Conference, 1661 
Act of Uniformity, 1662 
Sealed Books issued, 1662 
Leotionary revised, 1871 
Act of Uniformity amended, 
1872 
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